Praying For Our Rulers (1 Tim. 2:1-10) and the Role of Women (1 Tim 2:9-15) - a Chiastic Analysis—Part 2
Part 2: Praying for Our Rulers

In the first article we had a look at Paul’s teaching on women in 1 Tim. 2:9-15. In this second article, we will “backtrack” and look at the immediately preceding verses where Paul teaches about (amongst other things), praying for our rulers. Here is the interlinear text of 1 Tim. 2:1-10.
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I’ve included verses 9 and 10 also as I think that these verses “belong” both to the teaching regarding women that we looked at in the last article, but also in the section that runs from verses 1-10 as I hope to demonstrate later in this article.

In analysing the passage about “praying for rulers” that starts at 1 Tim 2:1, we seem to have a choice about which verses to include. It seems to me that there are 3 possibilities: 

 1) 1 Tim. 2:1-7

 2) 1 Tim. 2:1-8 and 

 3) 1 Tim. 2 :1-10.

In this article I would like to explore all 3 possibilities. I will begin with one or two preliminary observations about verses 1-10, and then I wish to look very briefly  at all three possibilities in which I attempt to show that all three passages can reasonably be treated as valid complete sections for analysis.   Then I hope to consider the chiastic structures of all three possibilities in more detail. Finally I would like to conclude with some final thoughts regarding the roles of men and women in this passage.

 1) Preliminary Thoughts . . .
 i) The Text of 1 Tim. 2:1-10
 I will be working as usual with the Received Text—the Textus Receptus (TR). There are a number of differences between the TR and Nestle-Aland (NA) in our passage. These are:

 In v. 3, the word “for” (gar) is omitted in NA27

 In v. 7, the words “in Christ” (en Christo) are omitted in NA27

  In v. 9, the word “the” (tas) before “women” is omitted in NA27 and NA27 has kai (“and”) instead of e (“or”) before chryso (“gold”)

 ii) One or Two Interesting Features of the Text

 a) As noted in the previous article, the Greek word anthropos is used for “men” in verses 1-7. Just as in English, the word “man” can refer to people generally (as in mankind for example) and also to men (i.e. men as opposed to women). All commentators agree that the word has the more general meaning here in verses 1-7. However, in verse 8, Paul uses the specifically “masculine” word aner for men, (and gyne for women) in verses 9 and 10. 

b) The praying etc. is impersonal in v.1: prayers etc. are “to be made” (passive) and - the people who pray are not specified.

 c) By contrast, the beneficiaries of the prayers and of God’s salvation are clearly specified—“we” and “us” in verses 2 and 3!

d) We note the widespread use of the word “all” or “every” (pas, pantos): v.1 (x2), v.2 (x2), v.4, v.6, v.8 - often contrasted with the “oneness” of God or of the oneness of Christ as Mediator). 

 2) The Three Possibilities for Analysis 
 1) 1 Tim 2:1-7
Working with the TR, verses 1-8 are a total of 92 words (46x2) 

When we are looking at verses 1-8, it could be argued that the first two words of v. 9 should actually also be included in this section since  v. 1 starts with the two words (in Greek!), “I exhort therefore” and the first two words of v. 9 the two Greek words, “I wish therefore”. These two expressions of Paul’s instructions to Timothy for the church therefore form an inclusio for the passage as a whole, and so the passage could be treated as either 92 or 94 words—depending on whether or not we include the first two words of v. 8 as an inclusio with the first two words of v. 1. These two possibilities are  illustrated in the diagram below:
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Now, if we include the first two words of v. 8 we get a total make of 94 words—which is 47x2 and  interestingly, 47 words is the no. of words in the next section—namely verses 8-10, though I realise that I am counting the first two words of v. 8 twice—they conclude vs. 1-7 and they start verses 8-10    It is thus possible therefore that the two words at the start of v. 8 belong to both sections simultaneously and therefore function in an “overlapping” capacity. 

Does it make much difference to the word count centre of verses 1-7 if we include the first two words of v. 8?

Actually, the centre is basically the same in both cases. 

The centre by word count of verses 1-7 is:

(God)  Who all men desires to be saved                 (5 words)

                     (centre by word count)
          and to a full knowledge of truth to come     (5 words)

If we include the first two words of v. 8, this shifts the centre to the other side of the word “and” (kai):

(God)  Who all men desires to be saved and           (6 words)

                       (centre by word count)
          to a full knowledge of truth to come             (4 words)

“And” is a coordinating conjunction, so it can “belong” to either of the clauses it connects, namely “being saved” and “coming to a full knowledge of truth”. Both are sort of passive since it is God Who is the One who wills these things to happen. I suggest we can “work with”  either 92 words or 94 words!

So, the two ideas, of salvation and (coming to a full knowledge of) truth appear to be the twin “controlling ideas” of the passage as a whole. This double aspect is found in many other places in Scripture—for example, grace and truth in the Prologue of John’s Gospel, (which corresponds to light and life also in the Prologue) and  peace and truth (Jer. 33:6). Perhaps we could see that salvation here corresponds to the safety from danger, and truth to an entrance into the holiness and light of God’s presence (although these two ideas are clearly closely linked).

Well, let’s go ahead and analyse verses 1-7. For now, I will include the  inclusio   in the structural diagram, but leave it out of the word count analysis which will be treated as  92 = 46x2 words long. 
In this analysis I hope to show that the mediatorial work of believers interceding between rulers and ruled at the start of the passage is corresponds, in the everyday life and world of believers, to the spiritual mediatorial work of Christ (and of Paul in Christ) in mediating between men and God. There is thus an analogy:     
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(Actually, I will be suggesting later that Christ’s work has both “horizontal” as well as “vertical” aspects, so the diagram will become a little more 
complicated.)  Paul seems to be presenting this analogy as the reason why God finds such prayers “good and acceptable”: they are part of “our ethical response to God’s redemptive act”. We “do” in the earthly realm what God and Christ do in the spiritual realm.

It is a great privilege then for believers to enter into God’s work through this kind of praying (we note there are 4 kinds of prayer mentioned—the number 4 corresponding to the world which is the “theatre of operations” for such praying.)

A further point to note before we start the analysis “proper” is that the prayers  of verse 1 concern both “salvation” and “truth” - we are to pray for a quiet and peaceable life (salvation) in all godliness and reverence (truth).

Here, next page, is the attempted analysis:

Notes: 

 1) The middle of the passage is, as already noted the wonderful truth that “God desires all men to be saved and to come to a knowledge of the truth” - although the identity of the “all men” has not been specified. We note that the beneficiaries of the prayers etc. at the beginning are “us” - “that we may lead a quiet and tranquil life in all godliness and reverence” and God is then described as our Saviour/Deliverer. It seems to me that Paul may be here working with the analogy to which we have already referred - that the prayers on behalf of “all” at the beginning of the passage correspond to Christ's work on behalf of us in the second half of the passage, and so the “all” in the centre of the passage (v. 4) would, on this understanding, be “us”.

.

2) The passage then is divided into two halves— and each half is basically divided into two.

In the upper half, prayers are to be offered on behalf of all men and on behalf of rulers. These prayers result in two effects—a tranquil and quiet life in which there is “godliness and reverence”. Neither of these latter words specifically refers to God Himself—rather (in this context) I suggest that they refer both to God and to general attitudes and behaviour which serve as homage with regard to the dignity due to higher authorities in the secular realm. 

Then in the second part of this upper half, we are told that “this” - which I take to be both the prayers and their results—are “good and acceptable” in the eyes of  the Saviour of us, God.

I think that this expression, “in the eyes of” (enopion)  is significant because the eyes are organs of judgement—so we are told that God judges the prayers and their results as “good and pleasing” - and then we are told why this is so—
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namely that it corresponds to God’s  work as Saviour and person as God (v. 3) and this is amplified in our central section where we are specifically told that salvation and knowledge of the truth (which correspond to the work and person 
of God) are God’s will for “all men”. 

There is therefore a typological aspect to these prayers and their results which conforms to the anti-type—the person and work of God, and therefore they are  approved by God.

There is much more to say about this upper half, and I hope to come back to this very soon. 

 3) The lower half of the passage is also divided into two (this time equal) sections. I suggest that in this lower half, we can see that Christ’s i) mediatorial  and ii) ransoming work in the first half is followed by Paul’s ministry (in chiastic order!) as ii) witness through his apostleship and heralding (corresponding to Christ’s ransoming work) and i) teaching the nations corresponding to Christ’s mediatorial work. I realise that this is quite speculative, and will discuss this further later in the article.

 4) Let us now return to the typological “prayer work” in the first half of our passage.  

Paul exhorts a two-fold “prayer work” on behalf of all men and on behalf of kings and all in high positions, the purpose of which is the balanced two-fold expression . . .

          that a quiet and peaceable life (bios not zoe!)      (5 words)

                                    we may lead   (1 word)

          in all homage and dignity (note: this is a possible translation!) (5 words)

I would like to suggest the interesting idea that the two-fold prayer work correponds to the two-fold desired result! Thus the prayer on behalf of all men corresponds to the resulting quiet and peaceable life and the prayer on behalf of rulers to the resulting homage and dignity of an ordered life with respect to the rulers.

We could perhaps even represent this as in the diagram below at the top of the next page: 

In this diagram the red arrows refer to the topics of the prayers that are offered.

It is interesting that Paul refers to prayers, intercessions etc. “in the abstract” - in this part of our passage, he refers neither to the ones praying (presumably “us”) nor to the One prayed to (i.e. God). I wish to discuss this topic further later, but for now note that Paul carefully “controls” which persons or people appear in each of the four sections into which our passage is divided. In this first section for example, there is no mention of God or Christ, only Paul, all men, kings and “us”. 
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5) Having established the structural diagram above with its horizontal (man-ward) and vertical (king-ward) aspects, it is straightforward to draw the corresponding diagram with respect to Christ’s ransoming and mediatorial work at the start of the second half of the passage.  
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At the start of the lower half of the passage, Christ’s work is described in reverse or chiastic order to the “prayer work” of the  upper half. In the upper half the order was prayers on behalf of all men then on behalf of rulers. Here,  (vs. 5-6a), we start with Christ as mediator between God and man (singular) where Christ is described as “the man” and this is followed by a description of Christ’s ransoming work for us where he, as the man Christ Jesus pays the ransom price for us. 

Thus, in both halves of our passage, the prayer work and the work of Christ have both a “manward” (horizontal) aspect and a “Kingward/Godward” (vertical aspect. The sacrificial work of prayer exchanges danger for peace, and the 
ransoming work of Christ exchanges our debt for salvation from that debt. Similarly, the mediating work of prayer brings about a good “i.e. true” relationship between us and our rulers, and likewise, the mediating work of Christ brings us    into a true, proper relationship with God.

In this latter comparison, we note that God is described by “God [is] One”. This is a reference to the fundamental truth about God in the Shema of Deut. 6:4. Paul now extends this to the “oneness” of the mediator between God and man, the man Christ Jesus. Clearly unity is a key characteristic both of God’s person and of his actions through the (singular) man Christ Jesus on our behalf. This is in (intentional) contrast to the “kings (plural) and all those in high position” in v. 2. 

 6) The work of Paul in the final part of our passage is likewise characterised by “salvation” and “truth” aspects—presented in chiastic order to the work of Christ. First, Paul is a “witness for his own time” to Christ’s ransom, and then he is a truthful teacher of the nations. Again, curiously, just as in the opening section that involved Paul, God is not specifically mentioned, but Paul’s teaching ministry is to teach the nations in truth, which in context, is “the knowledge of the truth” mentioned in the central section (verse 4), and “the nations” corresponds to the “all men” of v. 4  (which I take to be “us”) - the difference being that Paul’s ministry is specifically to the nations/Gentiles as opposed to Israel after the flesh.

Paul thus (boldly!) in this passage sees himself as “making real” in his own time and in his own sphere of operations that which Christ has already achieved as ransom and as mediator with God. Although Paul does not mention God when describing his work, he does make it clear that his work as “teacher in/of truth” to the Gentiles is done “in Christ”. The word “truth” forms an inclusio to Paul’s teaching activity, but the expression “truth I say, in Christ, I do not lie”  (c.f. “In Him (God) is light and no darkness at all” 1 John 1:5) also I suggest refers backwards to Paul’s truthful witness as herald and apostle to Christ's ransom in v. 6.

 7) There is a “division of labour” in the passage. Paul appears in the outward parts of the passage, and God in the inner parts but they do not appear together (please see the turquoise boxes in the structural diagram). “People” (as represented by  all men, kings, rulers we and us)  appear in all sections, and Christ appears in the lower sections.

 8) The labelling system for the different sections is a bit complicated! The petitions, prayers, intercessions and thanksgivings are labelled “B”, and they apply equally to “all men” and “kings and all in high places” (C1). These two recipients of prayers are “horizontal” and “vertical” respectively, and I’ve used the small letters p) and q) to refer to the horizontal and vertical aspects respectively—whether in relation to men (horizontal) and kings (vertical)  or to the man Christ Jesus’ ransoming work—as One Man ransoming other men 

—(horizontal) or to His mediatorial work on behalf of men with God (vertical).   

The middle section is labelled D/C. It is a new letter, D, because it is a new section in the centre of the chiasm, but it partakes of the structure of the previous “C’s” in that it has  p) (salvation/horizontal) and  q) (truth/vertical) sub-sections.

The lower section that comes after D is labelled B`/C1` since it describes Christ’s ransoming and mediating work which as already discussed, correspond to the praying in the “secular” realm, and this praying had the labels B and C1. Paul’s ministry, the last section in our passage, is modelled on Christ’s, and so is appropriately labelled (B`/C1`)`  (i.e. the prime of B`/C1`) I expect a more logical and/or simpler labelling scheme could (and certainly should!) be devised.

 Well, that was the attempted analysis of verses 1-7 considered as a single unit. The essential “message” here seems to be is that praying on behalf of all men and on behalf of all rulers “models”, in our lives, an appropriate response to Christ’s redeeming work on our behalf. It is of course not the only appropriate response, but it seems to be part of Paul’s method to show how our ethical duty in this area is related to the work of Christ, and that the desired results are things that correspond, in the secular realm, to salvation and truth in the spiritual realm—indeed to “unity”,  and to the right ordering of life within that unity as opposed to strife, division and disrespectful behaviour. 

 2) 1 Tim. 2:1-8
 Let us now go on to see how the analysis looks when we include verse 8 within the passage under consideration:

We have already seen that verses 1-7 have a total of 92 words. Verse 8 is 15 words long, so this gives us a total of 107 words, and the middle word of this passage will be the 54th word, with 53 words on either side. 

The middle word is theos, God, and the centre of the passage then is balanced expressions of regarding the desire of God for salvation and truth for “all men” and His means of accomplishing that desire through Christ. This is illustrated in the diagram at the top of the next page:

A suggested analysis for the verses 1-8 is given om the next page but one.

Notes
 1)  The two A sections, A and A` correspond and match because Paul has exhorted prayer in A and desired prayer in A`. The prayer is to be “holy” (holy hands lifted up in supplication and dependence of God) (and this corresponds to “truth” since it refers to the “vertical” relationship between men and God as discussed earlier. The prayer is also to be “without wrath and disputings”. This is clearly a “horizontal” aspect, and so corresponds to “salvation”—again as 
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discussed earlier. We thus come to a very interesting feature of the praying—namely that it is to be done in a manner which reflects (and anticipates) the answer to what is being prayed for—namely the quiet and peaceable life characterised by holiness and reverence—both with regard to God and in the public sphere with regard to rulers. As in the previous analysis, only Paul and “men” appear explicitly in the text, and the word “all” or “every” appears both in A and A`

 2) The centre of the chiasm, section C, deals, as we have seen with God’s desire for salvation and truth and with the method of achieving these—namely the work of Christ. The themes of salvation and truth appear chiastically in section C, and the middle of the chiasm, which is also the middle of the passage, marks the point where Paul starts to specifically refer to Christ. 

 3) The connection between B and B` is perhaps less convincing. B, as before links the blessings God desires to give through prayer in the secular realm (A) to the blessings God desires to give in the spiritual realm (C). Likewise,  B` links the work of Paul as herald, apostle and teacher regarding the person and work of Christ in the spiritual realm (as described in C`) with the praying by men (presumably primarily for the secular blessings described in A). We note in particular, the use of the word “therefore” at the start of A`: Paul understands that his role as herald and teacher to the nations regarding Christ will  have “secular” correlatives in the prayer life of believers (in this case of the men - presumably during the assembly of the church). This matches Paul’s understanding that God’s desire for spiritual salvation and holiness will have correlatives in His (God’s) approval (“good and acceptable”) of quietness and reverence in the secular realm. Thus Paul does in B` something analogous to what God desires in B. We have noticed that God’s role and Paul’s role do not overlap—at least in terms of the occurrence of the names “God” and “Paul”—in this passage. 
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3) 1 Tim. 2:1-10
Let us now go on to consider the analysis of 1 Tim. 2:1-10, and see whether this can also be treated as a coherent structural unit. 

Verses 8-10 are a total of 47 words. Now since verses 1-7 are a total of 92 words, we have a total of 139 words. Furthermore, verses 1-7 are divided into two sections of 46 words each, and so we are immediately encouraged to see verses 1-10 as consisting of three sections of 46, 46 and 47 words respectively which is a close to an equal tripartite division as is possible with a total of 139 words.
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We have already noted that the second half of verses 1-7 divides equally into two sub-divisions each of 23 words, and so this further encourages us to see a chiastic aspect to verses 1-10 in which the centre—both thematically and by word count—will be the point which divides Christ’s work as mediator and ransom from Paul’s work as herald, apostle and teacher. This is illustrated in the diagram below:
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The attempted chiastic analysis for the verses 1-10 as a whole is given below:
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Notes:

 1) Paul’s exhortation in A for prayers (by both men and women, anthropoi) to be made in order that a quiet (salvation, horizontal)  and reverential (truth, vertical) life may be produced is matched in A` by two sets of appropriate (public) actions by men and women respectively: the men are to pray with holy hands (truth, vertical) and without anger and dissention (salvation, horizontal) and the women are to exhibit fear of God (truth, vertical) through good works (salvation, horizontal). Once again there is an anticipatory realisation of the (horizontal and vertical) things prayed for by attitude of the men towards God and towards each other in their (public) praying and by the women’s good works done in fear of God and for the well-being of others.

 2) I suggest that this “doubling” of A` with respect to A, is balanced by a “doubling” of B with respect to B`. In B, we have 1) the will or desire of God regarding salvation and truth presented in general terms and then 2) as manifested in Christ, and this is matched in B` by the corresponding ministry of Paul.

Once again we note that God and Christ are working together in B, but Paul and Christ are, (if one could express it so) working together in B`. 

 3) I think that Paul is not actually restricting public prayer to men and good works to women! After all, in Corinthians, the women are to pray with a head covering in the assembly, and Paul speaks elsewhere of good works that God has prepared for us (i.e. both men and women!) to walk therein (Eph. 2:10). It is therefore interesting that Paul has here indicated characteristic tendencies in women’s and men’s ministries in the church (and also outside since we are to do good to all, especially those of the household of faith.) Men’s hands are to be used properly to “model” our dependence in our supplications to God, not in fighting! - and our voices are to be used properly in prayer not in “disputings”. Perhaps Paul is gently pointing out characteristic ways in which men can weaken their profession of faith, and we might also suggest that Paul may also be gently hinting  at a characteristic way in which the profession of faith by women can be diverted through the wrong kind of adornment.  If I were to offer a personal opinion here, it would be that ladies can (and if possible should!) wear attractive clothing etc. but it should not be done in such a “showy” way that it overshadows the excellent impression created by genuine reverence for God and kindness and concern in helping others.

 3) Conclusion
In this article, I hope that I have been able to show that structural analysis helps us to see, (hopefully reasonably correctly!) some of the “inner logic” behind  Paul’s teaching in 1 Tim. 2:1-10. I think that Paul’s teaching regarding praying for our rulers and for “all men” is “grounded” in two main ideas. The first is that praying for rulers imitates in various ways both God’s desire for salvation and truth for “all men” and also the way in which that desire was put into effect 
through Christ's  being mediator and  ransom. Thus, we are to be “types” pointing to the God and Christ as anti-types. Secondly however, praying for rulers and for all men also corresponded structurally with verses 8-10 in which the aim of the praying (a quiet and reverential life) was to be carried out by believers who were at the same time acting in ways that anticipated and accorded with the expected answer to those prayers—namely praying in a spirit of holiness and peace by the men, and good works done in fear of God by the women. The passage as a whole was treated “thematically” by distinguishing between the related concepts of  1) salvation which here was considered a “horizontal” activity—and so corresponded to Christ’s work as a man which Paul emphasises in verses 5 and 6) and 2) “truth” which was treated as a “vertical” concept having to do with our positive holiness and understanding of truth (conformity to God in accordance with His nature and purposes) in order to stand before God in and through Christ. Finally, Paul includes his own ministry as also modelled upon the desire of God for salvation and truth and its outworking in the person and work of Christ—both in his apostleship and in his teaching ministry—the latter in particular being exemplified in the present passage.

