Praying For Our Rulers (1 Tim. 2:1-8) and the Role of Women (1 Tim 2:9-15) - a Chiastic Analysis—Part 1
Part 1: The Role of Women

I have attempted a chiastic analysis of “praying for our rulers” on a couple of occasions in the past, and I’ve also tried (not very successfully!) to link it with the following section which concerns the role of women. The two sections together delineate corresponding and appropriate modes of activity and behaviour for men and women considered together and  men and women separately both in the assembled church and more generally.

In this article I wish to revisit this passage of Scripture from a structural perspective and to attempt to link the various themes and ideas into what I hope will be a coherent whole. 

I would actually like to start at the end of the passage—the 83 word section from verses 9-15 that deals specifically with the role of women  - as I haven't really looked at that closely before. Then I hope to try to integrate this section with the rest of the passage (mainly the “praying for rulers” section). Please bear with me!! The  Greek Interlinear text of verses 8-15 can be found at the end of this article.

The article is structured as follows:

 Part 1
 1) Some preliminary thoughts about vocabulary!

 2) Two analyses of verses  9-15 about the role of women

Part 2

 3) An analysis of verses  1-7 (plus the first 2 words of v. 8)

 4) an analysis of verses 1-12

 5) Conclusion

 1) Vocabulary
  i) The word “silent” (KJV) in 1 Tim. 2:11-12 is translated “quietness” in most translations. The word can, unless further qualified, mean either of these—and it actually occurs in verse 3 where we are to pray for a “quiet” existence, and we are presumably not to pray to become Trappist monks!! However, in this instance, and in the light of the related passage 1 Cor. 14:34-35, where the context is, I believe, also teaching (in the sense of expounding the word of God), the meaning in verses 11 and 12 would appear to be more “silence” or, “not playing an authoritative (vocal) teaching role, or publicly questioning, in the formal assembly of the Church”.

 ii) The word for “men” in the first part of the passage—verses 1-7—is anthropos which is usually taken to mean “men in the general sense of “people”,
unless further qualified (as in verse 5 where it is the man Christ Jesus who is spoken of). However, in verses 8-15, Paul clearly delineates roles and responsibilities for men and women using the “male” and “female” terms andros for men and gyne for women.

 2) Verses 9-15—Two Analyses
I would like to suggest two complementary analyses of this passage:

 Analysis i)
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In this analysis, Paul’s practical injunction regarding the “silence” of women in relation to the activity of teaching (i.e. that of learning quietly rather than actively teaching in vs. 11-12) is the centre—in fact the central word of the whole passage is the verb “to teach” as shown in the structural outline on the previous page.

 Notes:

 1) There is a clear chiastic structural aspect to this passage since it is divided into two peripheral sections of 32 words each, separated by a central section of 19 words as outlined below. (I’m using the Received Text. However Nestle-Aland drops one word, and is doubtful about another compared with the TR in v.9). If only one word is dropped, the numerical chiastic pattern still holds (since 31 words still “balances” 32 words as closely as possible), but if both words are dropped, then the pattern of equal words would not hold in this case since 30 words in the upper half would correspond to 32 words in the lower half.)

 2) In this analysis, the “spirit” in which women are to exercise their (active)ministry of good works and in which they are to be (passively) saved forms an inclusio for the whole passage, (i.e. Ai) and A`i`). Paul carefully chooses the two prepositions en and meta to clarify specific aspects of this in both Ai) and A`i`).

 3) Moving towards the centre (i.e. “centripetally!) Aii) and A`ii`), are concerned with two important aspects of the Christian life—in Aii) Paul is speaking of the (active) quality of the fear of God, (the word Paul uses is theosebeia which means venerating or worshipping God through one’s life—sometimes translated by the old fashioned word piety.) In A`ii) Paul speaks about salvation in a passive way—women (in the present context) are saved (passive) “through childbirth”. (I hope to give some thought to what Paul might be “getting at” through this rather mysterious expression later!) However, for now, we can note that A and A`  “work” as “stand-alone” sections covering approximately sanctification and salvation in a female context. (Thus Paul is not here following the usual ordo salutis that we might have expected! However, we may find that when we attempt to “integrate” 1 Tim 2:9:15 into the wider passage 1 Tim. 1:1-15 that the “correct” order will be represented in that wider context).

 4) Perhaps at this point I could briefly mention that Aii) and A`ii`) both consist of a “negative” and a “positive”. The wearing of wrong clothing in Aii) shows women how not to proclaim the fear of God! It’s not just neutral, it’s moving in completely the wrong direction. Likewise, in A`ii`), the moving out from under the “formed-first-ness” of Adam and consequently getting deceived and falling into transgression is not just neutral as regards being saved, it’s moving in completely the wrong direction! (If one allows oneself to be guided by the structural pattern here, one might be tempted to see Paul gently hinting (to those who have 
followed the structure) that the adorning in plaiting, gold, pearls and expensive clothing in Aiia) corresponds to deception in A`ii`a) (!)) 

 5) However, in addition to offering great teaching on  “salvation theology” in Aii) and A`ii`), Paul has a major teaching point to make about, well, teaching!

On this analysis, Paul’s requirement that women learn in subjection and not teach and not exercise authority - which forms the centre of the whole symmetrical structure - is linked both to the “positive alternative to teaching”, namely the announcement of the fear of God through good works, in Aiib) and to the negative reason in A`ii`a)  that the woman, who has “become into transgression” through being deceived is thereby unsuited to the teaching role. 

 6) This is getting a bit complicated! Although I have presented Aii) and A`ii) as having “parallel” a) and b) sections, as regards the theology of “sanctification” and “salvation” in 3) and 4) above, they also have a chiastic aspect as regards “teaching” since Aiib) and A`ii`a) give positive and negative reasons respectively why teaching is not appropriate for women, and conversely, Aiia) and A`ii`b) provide negative and positive “counterweights” respectively to these to these positive and negative points(!!) In this respect, we note that the large scale transition from “positive” to “negative” actually occurs in the very centre of the structure since Bb and Bc speak of the woman learning (positive) but Bc`) and Bb`) are both negative—not allowing and not exercising authority. Thus, “mathematically”, A`ii`b) is a positive statement because “two negatives make a positive”!

Analysis ii)

This analysis is based more on “thematic” considerations rather than on the symmetrical “word count” aspects of the first analysis. It is presented on the next page. 

Notes:

 1) Together C and C` comprise 36 words—the middle two words are “in quietness”.

 2) We note the use both of the name Eve and “the woman” in referring to our first mother. This follows the corresponding pattern in the early chapters of Genesis, and points to the Protoevangelium of Genesis 3:15 as being the most likely meaning of “salvation through the childbearing or the childbirth” in 1 Tim 2:15 since our Saviour was born of a woman (e.g. Galatians 4:4) and He, the Seed of the woman crushes the head of the serpent. Blessed mystery!

 3) Once again, A/B and  and A`/B` describe important aspects of the Christian life. 
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4) There are 4 verbs in B and B`, and the proposed structure is based around these. The four verbs are “to adorn themselves” (v. 9), “professing” (v. 10), and “she will be saved” and “they remain” in v. 15. As can be seen from the 
diagram, these verbs divide into pairs which occupy corresponding positions in the overall structure. The structure of A/B and A`/B` is nevertheless a bit speculative and is put forward as a suggestion rather than as  an “agreed upon” result..  There is a (colour coded!) “little A/B” within B, and a corresponding structure in the lower half of the chiasm! 

 5) There is a slight difference between B and B`: in B, there is both a wrong and a right way for women to adorn themselves, and “little A/B” is sandwiched between these two, whereas in B`, there is only a “right” way of being saved (at least in this section of Paul’s writings!) and that is through childbearing, and “little A`/B`” follows this “right” way. If for the moment we ignore the “wrong” type of adornment in B, then the structures of B and B` correspond exactly: both B and B` start with the relevant verb (in a) and a`) respectively) and then “little A/B” and b2 correspond chiastically with b` and “little A`/B`”. We note that both b2 and b` start with the preposition “through” (dia). Furthermore, we now see the function of “little A/B” and “little A`/B`”: they serve as “conditions” for the “messages” of B and B` respectively. “Little A/B” (“what is fitting for women proclaiming godliness”)  is the “foreground condition” within which the linking of adornment and good works takes place. Similarly, “little A`/B`” (“provided they continue in faith and love with holiness”) is the “background condition” for being saved through the childbearing.

 6)  We can reasonably ask why Paul presents a wrong way and a right way for women to adorn themselves (plaiting, gold etc. as opposed to good works), but he only offers a right way to be saved (through the childbearing). The explanation I think is that the adorning is an active activity by the woman—achieved either negatively through dressing in a wrong way or positively through good works -  and so there is a choice between right  and wrong ways - but being saved is passive since the single route to achieve this  - namely “through the childbearing” - has already been determined and carried by God’s purpose in Christ. This was done  through the child, Jesus already having been born in fulfilment of Old Testament prophecies, and so is passive from the point of view of the Christian women Paul is addressing at this point.  There is also , I suggest, an active sense since Christ is formed in the church of the New Testament, just as He was formed in the church of the Old Testament. For example, Revelation ch. 12 describes the Child (Jesus) being born of a woman who is subsequently persecuted, and Paul talks of Christ being formed “in you” in Gal. 4:19—and even speaks of being “in travail” himself! 

7) There is a widespread tendency in translations and commentaries to see both “sensible clothing” and good works as jointly constituting women’s proper adornment in these verses. Apart from the fact that this makes Paul’s sentence in verses 9-10 a bit “awkward” (or even perhaps fuzzy in a rather “un-Paul-like” way!) - adornment being both clothing and works, - I would tentatively like to offer a different viewpoint. The word for “adorn” is kosmeo (from which we get, amongst other things, the word cosmetics). According to the Biblehub website, 
one of the meanings is to make compellingly attractive. Now, modest clothing doesn’t do this, (even though modest clothing is attractive in one way, it is not an “adornment” properly speaking - I suggest adornment is something “in addition” to regular clothing), and I don’t think that Paul is “transvaluing” adornment in quite this way. Rather Paul transvalues adornment by saying that good works really do add that something extra to make a woman “compellingly attractive”, and that modest clothing provides a suitable background against which this adornment can be shown off without competition from flashy clothes, gold etc.  Only a few translations follow this line of reasoning however—the NIV is a worthy example! 

 8) In Revelation, white garments are the righteous deeds of the saints

 9) In B`, we have salvation through childbearing. Here Paul is compensating for the loss of teaching by women with the enormous privilege of womankind—namely that of being the means (childbearing) by which salvation has come to the world. 

A “conceptual” approach to try to explain the above analysis!

If we look at the “grammar” of  A, B (and also A`, B` later) (an exercise which in my day was called clause analysis!) it may be possible to clarify the connection, or a connection between i) adornment (both “right” and “wrong” adornment), ii) proclamation of fear of God and iii) good works—a connection which was not necessarily clear from the Greek word order employed by Paul. I’m rather hesitant to suggest this, since Paul obviously has his reasons for the word order that he actually uses. Therefore one aim in this approach will be to try to link this grammatical analysis back to Paul’s actual word order (if that makes sense!)

From a grammatical point of view, the sentence in A, B (i.e. verses 9 and 10) is quite complicated (to me anyway!) and what follows is my best effort!

First of all we note that the “I desire” of verse 8 “carries over” also into verses 9 and 10. We can see this since in verse 8, “I desire” is followed by the infinitive “to pray” followed by “the men”—meaning, I desire that the men pray. Technically I would suggest that “to pray the men” or “the men to pray” is a noun clause—it is the object of “I desire”. There are other parts to the sentence in v. 8 too, but this “subject-verb-object”, “I desire the men to pray”  is the backbone of the sentence.

If we now look at verses 9-10, the corresponding “backbone” of the sentence is  is “[I desire] the women to adorn (themselves) . .”. Here the corresponding noun clause is “the women to adorn (themselves)”. In my analysis, I have treated “that which befits women professing the fear of God” as another noun clause in apposition to the first noun clause.

Well, let’s attempt the full clause analysis of verses 9-10 (please see the diagram below):
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Notes:

 1) Although I think that this is probably a reasonable analysis from a grammatical point of view, it doesn’t “capture” the way Paul has inserted the second noun clause (i.e. “that which befits women professing the fear of God”)  between the negative “not with plaiting etc.” and the “but through good works” in such a way as to emphasise that it is the adorning of women by means of good works that is especially befitting for women professing the fear of God.

  2) If I were to try to attempt to combine the grammatical analysis with what seems in my opinion to be Paul’s “intent” here, I would suggest that we could set up a sort of parallelism as indicated in the diagram below:
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Or we could expand this slightly:

If we now try to do the same sort of thing with the smaller “salvation through childbearing” section (labelled A`) we quickly arrive at the following two diagrams (please see next page)


Putting this together with the previous “conceptual” outline, we get . . .

This is essentially the basic plan of A/B // A`/B` centred around the four verbs that we used in the second analysis of our passage. 

In the next article, I hope to try to integrate the structures that we have identified in this section on women (i.e. 1 Tim. 2:9-15) with the earlier section on “praying for rulers” (i.e. 1 Tim. 2:1-8). 

Text of 1 Tim. 2:8-15
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