“For From You Sounded Out the Word of the Lord . .”:

 - But Is 1 Thessalonians 1:8 Really About Evangelism?
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Proposed Structural Analysis of 1 Thess. 1:8

 


"For from you sounded out (Gk: execheo) the word of the Lord not only in Macedonia and Achaia, but also in every place your faith to God-ward is spread abroad; so that we need not to speak any thing." (1 Thess. 1:8 KJV)
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 In this article, I wish to discuss the interpretation of 1 Thess. 1:8. In particular, I wish to  provide an Alternative View to the widespread and popular view within Evangelicalism and elsewhere that this verse describes an evangelistic mission or campaign (or more general evangelistic activity) on the part of the Thessalonian church (a view referred to in this article as the Conventional View). The Alternative View being proposed makes use of a structural analysis which sees v.8 as the thematic centre of a chiasm extending from1Thess. 1:5 to 2:2.

The plan of this article is as follows:
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Well, let’s begin!

 1) A Brief Account of the Current Exegetical Position

It will come as a surprise to many Evangelicals that there could be any doubt about the meaning of v. 8: surely the expression “from you sounded out the word of the Lord” clearly and unequivocally describes evangelism! What other explanation is possible? Nevertheless, there is a substantial body of scholarship - including amongst some Evangelicals - which does not recognise a description of evangelistic activity on the part of the Thessalonian believers in this verse. Many will surely ask, “How can anyone be so unreasonable”?! I would like therefore to give later in the article two quotations regarding the interpretation of this verse—the first from the writings of an earlier commentator—John Gill (1697-1771) and the second from Gordon Fee’s commentary on 1&2 Thessalonians in the NICNT Series. Both of these commentators support a “non-evangelism” interpretation.

I am one of the people who, unreasonably as it must seem to many, also believes that this verse is not actually about evangelism, and it is the purpose of this article to attempt to explain 1 Thess. 1:8 in a "non-evangelistic" way. Furthermore, I hope to do so in a way which fully respects the text as it stands, and avoids “special pleading”! I realise that there will be readers who will be totally unconvinced by the explanation proffered, but at least by considering and assessing this alternative view such readers will be better equipped to defend their own interpretation, and hopefully will be kind enough help me to come to a better understanding. All help and comments will be gratefully received!

In what follows, I will sometimes refer to the conventional “evangelistic” interpretation of v. 8 as the Conventional View, and the “non-evangelistic” interpretation as the Alternative View.

 The first observation I wish to make is that the evangelistic interpretation does indeed have the support of many leading Evangelicals, and the view is so firmly held that alternatives are usually not considered. (Indeed, many may not be aware that there are any alternatives!) Here is a quotation from F. F. Bruce, which is representative of the Conventional view:

 "Having received the gospel, the Thessalonian Christians had no thought of keeping it to themselves; by word and life they made it known to others. From the beginning they functioned as a missionary church."

One difficulty here from my current perspective is that this quotation does not interact with any proposed alternatives, and, since there are often held to be no alternatives "on offer", it, as it stands, is essentially a succinct description of the Conventional View rather than a justification of that view. There are, in fact, several variants of the Conventional View—and a fuller analysis of the various interpretations of 1 Thess. 1:8 and surrounding verses should really describe all of these. However, I will here regard these as a single “basic” view—that evangelistic/missionary activity by the Thessalonians is being described in 1 Thess. 1:8. There are indeed also variants of the “non-evangelism” Alternative View, and in this article, I will just be describing the particular variant I currently support. It is really only when our two contrasting views are set out side-by-side that we can have a chance to compare, contrast and evaluate them. However, since the Conventional View - that of evangelistic activity by the Thessalonians - is well-known and can be found in most commentaries, the first task
will be to describe the Alternative View, and I will spend the first part of this article attempting to describe this alternative view which is not really well-known. I must stress however, that the alternative view does not at all claim that the Thessalonians refrained from or eschewed evangelistic activity! Rather, the alternative view simply claims that what is being described in 1 Thess. 1:8 is something other than evangelistic activity on the part of the Thessalonians, and that the question of the existence, nature and extent of evangelistic activity by the Thessalonians should, according to the Alternative View, be investigated and assessed using other evidence.

2) A Brief Description of the Proposed Alternative View 
There are a number of variants, both of the Conventional View and of the Alternative View, regarding the relationship of 1 Thess. 1:8 to evangelism by the Thessalonian believers. Below is a description of the particular Alternative View being proposed in this article. In it, I assume that the following four terms which occur in 1 Thess.1:5-2:2 are basically synonymous: “our gospel” (i.e. Paul’s gospel or the gospel preached by Paul), “the gospel of God”, “the word of the Lord”, and, (in the context of this passage), “the word” (in v. 6). Having said that, I recognise that there may be contextual factors too—it may thus be possible for example to speak of Paul’s gospel as received by the Thessalonians (e.g. 1 Thess. 2:13)—the expression in italics being an adjectival clause modifying the noun gospel.

It is proposed that:

An understanding of v. 8 is helped by the recognition that this verse is important, not just in its own right as Scripture, but also because it forms the thematic centre of a chiasm which goes from 1 Thess. 1:5—2:2. If this is a correct understanding, then this verse will help us to interpret the surrounding verses and (importantly in the present context) vice versa: this is a well-known feature of the relationship between the centre and periphery of biblical chiasms. 

So why did Paul write 1 Thessalonians 1:5-2:2, and in particular v. 8, as he did? This passage occurs near the start of the letter, and in it, Paul presents the history thus far of the Thessalonians in very positive terms. (He will be suggesting improvements later!) In this section he describes i) the work that he, Paul, did in preaching the gospel—which he describes both as his gospel and as God’s gospel - to the Thessalonians, ii) the impact that this had on the Thessalonians in terms of a) their receiving of the gospel and b) their associated faith in God (Paul actually and consistently treats these two as separate but related aspects) and c) (very importantly for our discussion!) “what happened next” as regards the influence of the Thessalonians in the wide geographical area which included at least Macedonia and Achaia.

Paul is writing from Corinth which is in Achaia to believers in Thessalonica in the neighbouring province of Macedonia. Paul has received news of the influence of the Thessalonians. What precisely the news consists of, and the route by which he received this news are matters which are understood differently in the Conventional and Alternative Views, and indeed these topics may differ within the two views themselves!

In the Alternative View proposed here, Paul has heard that believers throughout Macedonia, Achaia and elsewhere have heard about i) Paul’s preaching “in agony” at Thessalonica and ii) the Thessalonians’ consequent reception of the Word of the Lord “in affliction” and the 
associated faith in God that was engendered in and expressed by the Thessalonians. (Receiving or welcoming the word and placing faith in God are the two aspects of the Thessalonian response to the Gospel that Paul is considering here (see for example a similar formulation in 1 Thess. 2:13 which describes the preaching of the Gospel and the subsequent results of the “reception of the word” and “faith” (please note  the word “believers” in v. 13 is actually “ones believing ” (technically this is a participle rather than a “normal” noun!) and this stresses the active aspect in response to the word of God). So there is one “input” to the Thessalonians—the gospel of God and of Paul, and two “effects” - “receiving the word of the Lord” and “putting faith in God”, and these three are then “output” as “content-filled” news going out from the Thessalonians. It is this “outputting” that is, in the  Alternative View, described in 1 Thess. 1:8.

(Equivalently, we note that, in 1 Thess. 1:5-2:2, the word has a somewhat different “history” from the faith: the word comes from God and Paul to the Thessalonians. It is then received by and into them, and it then also goes out from them and travels from them to Macedonia and Achaia etc. But the faith is created within the Thessalonians and it then also travels out from them to “every place”. I will be arguing later that, in the case of the word, the effect is like an echo—the original word is heard and received by the Thessalonians but then it also literally resounds (i.e. it re-sounds!) from them to distant places—but what goes out is “value added” - it is the word as received by the Thessalonians. The faith is more straightforward: it simply goes out from them “as is”. I believe this is “reflected” (!) in Paul’s choice of verbs in v. 8).

Anyway, this content-filled news (it contains a “what” as well as a “that”!) in the Alternative View, is what Paul has heard, and, according to this view, this does not actually include evangelism by the Thessalonians. (Of course the Thessalonians may very well have engaged in evangelism, but, according to the Alternative View, this likely development would appear be a separate matter outside the topics to which Paul makes specific reference in this passage.)

How does this dramatic news from Thessalonica affect i) the believers in M & A who have heard it and ii) Paul himself? In this passage, Paul treats these two separately, (and in doing so he reports back to the Thessalonians about the good impact they are having and, indirectly, praises them!) In the Alternative View proposed, Paul treats the first impact in the upper half of the chiastic structure of 1 Thess 1:5-2:2, and the second impact in the lower half. Verse 1:8, itself a chiastic structure, is the central element linking and holding the two halves together.

For i) the believers in Macedonia and Achaia, the news reaches them as “the Thessalonian example” — a pattern or “type” for them to emulate—an example which encourages them too, as “ones believing”, to receive the word of the Lord in affliction.  (Affliction in the face of violent persecution is a prominent theme both here in Thessalonians and in the history of the events in Macedonia and Achaia described in Acts chs. 16-18.)

For ii) Paul, the news saves Paul from the need (it is expressed that strongly in 1 Thess. 1:8d!) to tell other people (which presumably includes established believers and recent converts as well as possibly unbelievers too in the context of his apostolic ministry) of his preaching amongst the Thessalonians and their twin responses of receiving the word and coming to faith. Paul, it appears, would have felt a need to tell people about this, but the 
far-reaching spread of this news means that he does not now need to do so. This perhaps sounds a bit egotistical to us—but surely it is not: it is as the apostle to the Gentiles not “as himself” that his is wont to “magnify his ministry”. And even if the need is not, strictly speaking, present, he still likes to boast about the Thessalonians anyway—see 2 Thess. 1:4!! So I doubt whether the lack of a “need” in v.8 would actually have stopped Paul boasting in this instance either: perhaps we should understand that he could now do it willingly and not under compulsion?!

It seems to me that in these two matters, the Thessalonians have made Paul somewhat redundant! In the upper half of the chiasm, Paul points out that the Thessalonians became imitators of Paul, and that they in their turn became examples for everyone else—thereby relieving Paul of his function as a “role model” (e.g. “Be imitators of me as I am of Christ”). In the lower half of the chiasm, the news coming from the Thessalonians has relieved Paul of the need to speak. Perhaps it was partly reflecting on these twin consequences of a job well done (by himself and by the Thessalonians) that caused Paul to structure this passage in the way he has!

The surprising thing about the way Paul has structured 1 Thess. 1:5-2:2 is that he gives the  two consequences of the news, mentioned above, equal weight! The noble example of the Thessalonians is described in the top half of the chiasm, and Paul’s need to boast—a task taken on, in this instance, on his behalf by the news itself, in the lower half. 

Well , that was a summary of the Alternative View that is being proposed in this article. The main task of this article is to show that this view really is the one that is described in and through 1 Thess. 1:5-2:2 and the way that passage in structured.

Before I attempt that, here are quotes from two commentators who, in different ways, support the Alternative View and this is followed by a very brief mention of a potential difficulty with the Conventional View:

 3) Quotes From Two Commentators (John Gill and Gordon Fee) 
Both these commentators substantially support the “non-evangelistic” view of v. 8. John Gill’s views are expressed in a fairly general way, but G. Fee’s comments on v. 8 are much more detailed, and I’m only giving a highly edited excerpt below. Despite reaching a similar “non-evangelistic” conclusion, Gordon Fee nevertheless understands the passage rather differently from the views expressed in this article. I’m quoting from his commentary mainly to show that not all modern Evangelical commentators support the “evangelistic/missionary” interpretation of v. 8. 

First, John Gill:

“For from you sounded out the word of the Lord  . . . . But not so much the preaching of the Gospel, as the fame and report of its being preached in this place, [Thessalonica] is here meant: and so the Latin translation of the Syriac version renders it, "for from you went the report of the word of our Lord"; the fame of its being preached and received at Thessalonica, in the manner it was, spread itself,

not only in Macedonia and Achaia, but also in every place; not only at Philippi, Berea,
Athens, and Corinth, and other cities and towns in those countries, but also in other parts of the world; and what greatly contributed to it were the uproar that was made at Thessalonica, and continued at Berea upon the first preaching of the Gospel in those parts by the unbelieving Jews; as also the large numbers both of Greeks and Jews, and of devout women of considerable families, that were converted: to which may be added, that Thessalonica was the metropolis of Macedonia, and a city of great trade, and much frequented from all parts both by sea and land; and by this means it came to pass, that not only the fame of the preaching of the word among them went abroad everywhere; but, as the apostle adds,

your faith to God-ward is spread abroad; meaning the grace of faith bestowed on them, by which they received the Gospel in the love of it, assented to it, and professed it, and which has God for its object, and is very valuable, since such public notice is taken of it; and which shows that it was not kept to themselves, and lay hid in their own breasts; but they declared it both by words and by deeds, by making a profession of it, and by walking agreeably to it:

so that we had no need to speak anything; the Syriac version adds, "concerning you"; concerning the preaching of the Gospel among them [i.e. by Paul], their faith in it and profession of it, all being so well known in the several places where they [i.e. Paul and his company] came; for it seems it was usual with the apostles, when they came to any place, to speak of their success in others, and of the faith, and hope, and joy of other Christians, for the encouragement of, and as ensamples to those to whom they minister; but with relation to the Thessalonians this was unnecessary.”

Now, Gordon Fee. . .  

Referring to v. 8 he says:

“”What has “rung out from you,” Paul affirms, is “the word of the Lord,” a phrase which in most cases, as it surely is in 4:17 below, would be a subjective genitive, referring either to a word the Lord has spoken or to the gospel message that has its origins with the Lord. But in this first instance the phrase is best understood as an objective genitive, referring to the message about the Lord. It is also likely, therefore, that the phrase does not refer directly to the content of the gospel, as though the message itself about Jesus had preceded the missionaries [i.e. Paul and his apostolic team (SF)] wherever they have gone in Greece. Rather, what has “rung out” from Thessalonica is a report about what the Lord has done in and among them, a word that (probably) has spread like wildfire from place to place, so that the synagogues in Berea and Corinth, to name the two we know about for sure, have heard about what happened in Thessalonica before Paul and Silas (and later Timothy) made their way there. To be sure, such a message would have had some measure of content of the gospel in it, or what has been reported would make little sense. The content of what was being noised abroad is what Paul will take up in verses 9-10; and that indeed does have some gospel content to it. Nonetheless, it serves primarily to describe what has happened to the Thessalonians themselves, and does so in terms of what it would mean for gentiles to respond to the message of the gospel.

 Thus as much as some might wish to think of the Thessalonian believers as becoming evangelists to the rest of Greece before Paul and Silas got there, the evidence of this letter (and 
of 2 Thessalonians) suggests otherwise. They have become a suffering minority in Thessalonica, who for the most part have stayed at home and faced the pagan onslaught there. Indeed, when Paul himself explains what he means, he notes that “your faith in God has become known everywhere, so that, we do not need to say anything, Thus “the word about the Lord”, that has “rung out” from them is the fast-spreading report about “their faith, a faith which is (directed) toward God”, which is further explained in v.10 as their “turning to the living God from idols”. Thus, Paul is anticipating what he will say next in verses 9 and 10.”
My Immediate Thoughts About this Quotation:

Even though I currently support, and am grateful for, G. Fee’s conclusion, there are large areas with which I find myself somewhat differing in this analysis of v. 8. For example, his view that what was “rung out”  (which the text says is “the word of the Lord”) is described, at the beginning of the quotation as a report about “what the Lord has done in and among them”. However, I find myself asking whether the expression “the word of the Lord”  really is a form of words that Paul would be likely to use to describe such a report. God does indeed do marvellous things amongst the Thessalonians as a result of them hearing and receiving the word of the Lord, but the word itself and its effects are, I suggest, two things, even though related. Gordon Fee confirms that this is his view later in the quotation when he says, “it [i.e. what was noised abroad] serves primarily to describe what has happened to the Thessalonians themselves” [as described in vs. 9-10]. Again, it seems to me that this way of speaking effectively uses the expression the word of the Lord to describe the Thessalonians’ response to the word. This seems to me to be mixing together, (I think the technical term is conflating)  the two halves of v. 8 which Paul has kept separate! This view of the word of the Lord does not (as G. Fee himself acknowledges) treat the expression “the word of the Lord” in the usual way i.e. “the Lord’s word” (a subjective genitive.) Rather it is treated as an example of an “objective genitive” - “the message about the Lord”, or more accurately, Gordon Fee treats it as “the message about the Thessalonians’ response to the Gospel”! It currently seems to me that although G. Fee is correct to understand that Paul is not here describing evangelism by the Thessalonians, nevertheless the meaning of the expression “the word of the Lord” has been quite substantially altered from its “normal” meaning, and perhaps we should first try really hard to find a way of understanding Paul’s use of the expression “the word of the Lord” which as far as possible, “works with” the usual meaning in Paul’s writings.

Another (minor) question I have regarding what Gordon Fee is saying here is that he seems to assume that the conventional view requires that the evangelistic/missionary activity by the Thessalonians always precedes Paul’s arrival in an area. I don’t think this is generally true of the  Conventional View however. It is true of one version of the Conventional View (the one supported by Gene Green in his commentary), but I think most versions regard the putative “independent” missionary work by the Thessalonians as, generally speaking, occurring broadly contemporaneously with Paul’s ongoing missionary work. The difference between these two variants of the conventional view seems to depend to some extent on differing understandings of the term “autoi” at the beginning of v. 9. Although both versions take term as a reference to “people”, they differ over whether the people are recent converts from the Thessalonian mission or believers more generally.

 4) A Brief Description of a Potential Difficulty with the Conventional View

Before we get “stuck in” with the defence of the Alternative View that I currently support, I would like us to consider briefly what I consider to be the bold nature of the claim being made by proponents of the Conventional View: it is no small thing to claim that the 
Thessalonians were speaking the word of the Lord. This sombre and serious phrase corresponds to the “Thus says the Lord . . .” of the Old Testament: for example prophets like Isaiah and Jeremiah could say, “Thus says the Lord . . .” or “Hear the word of the Lord . . .” and proceed to give, from their own lips or in writing, the actual words of God. The claim that the words being spoken or proclaimed by the Thessalonians were simultaneously the very words being spoken by the Lord, (or equivalently that the inspired Paul believed that the Thessalonians were speaking the very words of God) may, indeed be true—but it is a big claim! We can gauge the magnitude of this claim, when we contrast the very “matter of fact” way in which 1 Thess. 1:8 apparently (according to the Conventional View) describes this massively significant event that the Thessalonians are speaking God’s words with the detailed, impassioned and repeated ways in which the apostle Paul finds it necessary to make an equivalent claim for himself! If Paul, repeatedly, in many passages in the New Testament, has to keep on insisting and justifying that he has apostolic authority from God authoritatively to announce the word of the Lord—how can we explain the casual way in which he (apparently) attributes the same authority to speak the words of God to the Thessalonians - recent Gentile converts from paganism with whom, at the time of writing, Paul had only spent a short time and who were still in need of teaching (1 Thess. 3:10) Am I exaggerating the situation?
Well, consider a passage in the very next chapter:

1 Thess. 2:13: “And we also thank God constantly for this that when you received the word of God which you heard from us, you accepted it not as the word of men but as what it really is, the word of God which is at work in you believers”.

Here Paul is claiming that the words which he spoke to the Thessalonians were God’s words. How did Paul get this amazing authority?

He explains this in 1 Thess. 2:4: “ But just as we have been approved by God to be entrusted with the Gospel, so we speak”

Similarly, 2 Cor. 2:17: “ . . But as men of sincerity, as commissioned by God, in the sight of God, we speak in Christ”. Also Gal 1:1 “Paul, an apostle—not from men nor through man, but through Jesus Christ and God the Father”.

In addition we know from Acts how Paul received this commission—he was, as God said to Ananias, a “chosen instrument of Mine to carry My name before the Gentiles . . “ (Acts 9:15). Paul confirms this in Acts 22:21: “He [God] said to me, Go, for I will send you far away to the Gentiles”” .

Paul describes his calling in Gal. Ch. 1: “Paul, an apostle, (not of men, neither by man, but by Jesus Christ, and God the Father, who raised him from the dead;) (v. 1) , “But I certify you, brethren, that the gospel which was preached of me is not after man.” (v.11) and (in language reminiscent of the calling of certain OT prophets) “But when it pleased God, who separated me from my mother's womb, and called me by his grace to reveal his Son in me, that I might preach him among the heathen; immediately I conferred not with flesh and blood:”

 Please see also Eph. 3:7- 8,  1 Tim 2:7, 2 Tim 1:11, Rom 11:13 (note: the apostle, not just “an apostle”) etc.

5) The Structure of  1 Thess. 1:8 and Surrounding Verses     
Well, I now wish to start to defend the alternative view of 1 Thess. 1:8, and I will therefore spend some time analysing this important verse in the context of the surrounding verses.

 5A) The structure of 1 Thess. 1:8 

Let us start off in media res by looking at a possible way of structuring 1 Thess. 1:8 (with the exception of the last clause of that verse) using the Greek word order. Please note, I am, as always, using the Received Text (i.e. the Textus Receptus) not NA27 or other versions of the Greek text.

A diagram of the proposed structure is given below:
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The passage has been structured chiastically, and the chiastic structure “works” both in terms of theme and also numerically in terms of word count. Now, for many, the fact that it is possible to structure biblical passages in this way may be a new idea, and so I want to take some time to draw out some of the interesting features of the way Paul has structured this part of 1 Thessalonians. Paul composes his letters very carefully!

There is much to discuss in relation to this diagram, even before we start to look at v. 8 in its wider context, and the main points are discussed below:

Notes

 1) I have used the letters X and Y. Other letters will be introduced when the chiasm is expanded to include earlier and later verses. 

 2) The central part of the structure (labelled Y) (purple) describes balanced geographical locations. However, I should point out that the grammar does not quite coincide with the structure in the diagram since the first phrase in Y is, grammatically, “not only in Macedonia and Achaia”, which is a total of 7 words, but the second phrase is “but also in every place” which is 5 words. However, it is clear that, in the structure shown, “not only in Macedonia” structurally, verbally and numerically matches “but also in every place” - leaving “in Achaia” in the chiastic middle. Is there any reason why Paul might wish to “single out” Achaia in this way assuming that Paul really has set things up structurally in the way indicated? One possible answer here is that Paul wishes to give equal “status” and honour” to Macedonia and Achaia as “equal” but separate provinces in the Roman Empire. Apart from the intrinsic desirability of this, Paul is writing from Corinth, in Achaia, to the Thessalonians of Thessalonika which is in Macedonia. Furthermore, Corinth was the leading city of Achaia and Thessalonika was the leading city of Macedonia! Now, in the previous verse, 1 Thess. 1:7, Paul has just used the expression, “in the Macedonia and the Achaia” and here, in v. 8 the expression is “in the Macedonia and Achaia”. So, Achaia is disadvantaged—it comes second to Macedonia both times, it doesn’t get the preposition “in” - which is both times attached primarily to Macedonia, and, in v. 8, it doesn’t even get a “the” to itself! This discrepancy  is, I suggest, is balanced up by the central and prominent position that Paul gives Achaia structurally. There is another, additional, possible explanation which I will come to shortly.

 3) The geographical references in the purple box appear between the “actions” described in the two matching green boxes, X and X`. But how does the “purple” relate to the “green”? Does the whole of the purple box apply equally to both greens, or does the top of the purple match X and the bottom of the purple match X` or is there some other way of understanding this?

 Part of the difficulty in resolving this question is that the Greek text of the New Testament has no punctuation! The different translators have, variously, gone for all three of the options described in the previous paragraph. I realise this is somewhat jumping ahead, but I will be proposing that, in the “alternative” understanding of v. 8,  we should probably consider the whole of the purple box to relate both to the to the upper green box (X) and  to the lower green box (X`). However, the alternative explanation does not actually require this, and is compatible with all three options mentioned in the above paragraph.  

 4) There is another related matter to be discussed here in connection with the purple box. What is the relationship of “in every place”, in the lower half of the box, to “in Macedonia and Achaia” in the upper half?  There are basically options: 

  i)  “in every place” means “in every place in Macedonia and Achaia”

ii)  “in every place” means “in every place apart from Macedonia and Achaia”

 iii) “in every place means “in every place including Macedonia and Achaia”.

 It is of course recognised that in ii) and iii),  “in every place” is contextually bound: Paul is not thinking of Mongolia or Peru!

In the alternative explanation currently being proposed, all three options are compatible, but I will be working with option ii) -  the view that “in every place” means every place apart from Macedonia and Achaia, (but also, as noted earlier, this view is being held in conjunction with the view that all the geographical references in Y apply equally to X and X`– so both X and X` are assumed to have “maximal geographical spread”. There are other combinations of options too which are compatible with the Alternative View.)

  5) Another interpretive decision involves the pairing of “not only . .” and “ . . but also” in v. 8. To what do these expressions refer? When we translate v. 8 literally from Greek to English, keeping the original word order, we would naturally understand “not only” as referring to Macedonia and Achaia, and “but also” to “in every place”. In other words the items being referred to are geographical locations. Although most translations of v. 8 adopt this approach, it is not clear that such an interpretation is required by the Greek. It is possible that the “not only” and the “but also” refer to the entire clauses in which they are respectively embedded. This is not the same thing, as illustrated by the ESV which follows this second approach and translates as follows:

 “For not only has the word of the Lord sounded forth from you in Macedonia and Achaia, but your faith in God has gone forth everywhere . . .” (ESV)

The alternative explanation of v. 8 being proposed in this article is actually compatible with both of these approaches, but I will be using the “geographical” approach. 

An Aside: 

At this point, I wish to make a minor criticism of some of our bible translations—including some major ones including the KJV, and that is that they, with the best on intentions nevertheless, “switch horses in midstream” by making “not only” refer to a geographical location  (so that we expect the “but also” to refer also to a geographical location), but then allowing the “but also” to refer to the entire clause about the Thessalonians’ faith in God going out to every place. To my mind, this is a logical incompatibility since “not only . . but also”  is a way of speaking that really requires the second item to belong to the same class of objects as the first. To me, the KJV (please see below), for example, doesn’t quite make sense: it leads us to expect another place to which the word of the Lord has sounded out, and instead, we get another type of “going forth” - this time of faith.

“For from you sounded out the word of the Lord not only in Macedonia and Achaia, but also in every place your faith to God-ward is spread abroad . . . ” (KJV)
End of Aside

 6) The next interpretive issue involves punctuation. The Greek text originally lacked punctuation. In translating a text then, we should not feel bound by the restrictions of our English 
convention which divides up the text using punctuation marks. It seems to me very possible that Paul exploits this freedom from punctuation in some instances to make a text “multivalent”. I consider our v. 8 to be a case in point. I must stress once again that the Alternative View being proposed does not require us to make use of this possibility, even though I will be suggesting (in the particular variant being proposed) that this is what Paul does here. I support this suggestion on the basis of the structure which is shown in the previous diagram  (as I will try to explain later!)

I currently hold the view that the geographical expressions in the purple box (Y) can be read in two ways—they can refer in their entirety to green box (X), and also in their entirety to green box (X`), and that this double meaning is deliberate. (If true, this makes translation into English difficult, and I sympathise with the translators!) This way of reading is not a necessary part of the alternative explanation for v. 8 however, and it is easily possible to give a variant of the alternative explanation that does not depend on this “multivalency”.  

7) As a summary of the previous points, I propose that we read v.8 as saying that the word of the Lord has sounded out to Macedonia, Achaia and other places, and also that the faith of the Thessalonians has gone out to Macedonia, Achaia and other places, but that Paul intends nevertheless to draw some sort of a  distinction between Macedonia and Achaia on the one hand and these other places on the other. I will be suggesting that this distinction may possibly be necessary because Paul sees the Thessalonian example—which involves affliction (v. 7) — as being “locally relevant” to Macedonia and Achaia—and so the Thessalonians can act as “types” or examples there. The other places have, in this way of reading our passage, also heard about the word of the Lord and the Thessalonians’ faith, but Paul nevertheless restricts the example or “type” aspect of the Thessalonians to Macedonia and Achaia (v.7); it is possible that  the Thessalonians will not necessarily act as types to the other believers in these other locations as they may not currently be experiencing persecution, or persecution of the same type as the Thessalonians. This is just a suggestion however. 

 8) Let us now move on to admire the precise way in which Paul has structured the two halves of v. 8 (omitting the final clause in that verse). In the diagram we have already shown that this it true in terms of equal word counts. Let us now see how this “works” thematically and grammatically. The two halves are “about” two different, but related, subjects. The upper half is about the word of the Lord and the lower half is about the faith of the Thessalonians. 

  i) In the upper half, we are dealing with the word and it is the Lord’s word. In the lower half we are dealing with the faith and it is the Thessalonians’ faith.

 ii) In the upper half the Lord’s word sounds or echoes out (execheo). In the lower half the Thessalonians’ faith (“your faith” in the text) goes out (exerchomai). Now, exerchomai is a common New Testament word, and it means to go forth. However, execheo is not found anywhere else in the NT, and it only occurs once in the Septuagint—in Joel 3:14. We may reasonably ask why Paul has used such a “specialised” word here, and I will return to this point, but I just note for now that  “word” in v. 8 suggests a spoken word (which literally or figuratively makes a noise) and this is reflected in the corresponding verb execheo, but faith does not have this “acoustic connotation” - so when it goes forth, the “standard” word exerchomai is suitable. 

iii) In the upper half, the Lord’s word echoed forth from (aph) you (i.e. from the Thessalonians). In the lower half, the Thessalonians’ faith  is towards (pros) God. So we have two balanced prepositional phrases, with two different persons/people and moving in two different “directions”.

 We can attempt to express the above in a diagram (shown below). 
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The asymmetry is, I think, a result of the fact that “from you” in the upper half modifies the verb “has echoed forth”, whereas “towards God” in the lower half modifies the noun “faith” Nevertheless, the word of the Lord sounds out from Thessalonica as a “reflected-from-the-Thessalonians”-type of word, and the faith of the Thessalonians goes out from 
Thessalonica as a “faith towards God”-type of faith! Or one might say that the faith of the Thessalonians is placed in God and then, as such, it can go forth to M&A etc. And similarly, word of the Lord is received by the Thessalonians and then, as such, it can resound or echo from them to M&A etc.

So, a difference between the upper and the lower halves, (notwithstanding Paul’s clever use of chiastic symmetry!) is that the word of the Lord has to arrive at and/or go into the Thessalonians in some way before it can continue its journey by being reflected, deflected, echoed etc. to M&A etc. However, the faith toward God is something that is created within the Thessalonians (as a result of the word) and so it starts its journey to M&A etc. at Thessalonica. So we start off with the word alone, and this “collides” with the Thessalonians. What comes out of this collision, and travels abroad however, is both the word and faith. 

 9) I have suggested that the word execheo used to describe the passage of the word of the Lord as it “sounds forth” from the Thessalonians is an echoing or a “re-sounding”. This is not exactly how this word is usually translated. What basis do I have for treating an already unusual word in this unusual way? 

Well, once again, I don’t think that the alternative view of v. 8 being proposed actually requires this “echoing” type translation of execheo. I will however present several pieces of evidence for this translation in a minute, whilst nevertheless maintaining that the more usual translation (e.g. “sounds forth”) is still consistent with the Alternative View. One thing that should be noticed, regardless of how “execheo” is translated, is that it is the word of the Lord, not the Thessalonians that is the subject and that does the “execheo-ing”. The word is active and Thessalonians are here represented in v. 8 as passive: the word is sounded out from them, not by them—though this does not specifically exclude active action by the Thessalonians, as with the Conventional View interpretation of v. 8. 

First piece of Evidence 

The word of the Lord has just been referred to (as “the word”) in v. 6. Here the Thessalonians are said to have received the word. The same idea is present in 1 Thess. 2:13 which speaks of the Thessalonians “receiving the word of God”. This is an active receiving by the Thessalonians whereas the corresponding “sounding forth” of the word of the Lord from them is passive: this “re-sounding” of the word is done by the word. If we work with the idea of an echo, for example from a mountain side, the mountain could be thought of as receiving the original word, but the word that was received also re-sounds or echoes off the mountain in many directions to other places.

Second Piece of Evidence
Execheo is a rare word in classical Greek and only occurs in 1 Thess. 1:8 in the NT. However, it also occurs in the Septuagint translation of Joel 3:14, and this translation, although not inspired, is both interesting and unusual. 

Joel 3:14 says, “Multitudes, multitudes in the valley of  decision . .” However, the Hebrew word for multitudes is literally the word for “noises” or “loud noises”  (since multitudes will make a loud noise!) - and the Septuagint translates this using our Greek word “execheo”  as “Echoi exechesan . . ” - noises have resounded. So, the repeated “noises, noises” in the 
Hebrew becomes “”noises have resounded”. It seems that here, resounded really does mean “re-sounded” and so refers to the repeating of the first sound—hence an echo. Perhaps the Septuagint translator is thinking of the echo that might occur from the sides of the valley.  

Third Piece of Evidence
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At the beginning of this article, I mentioned about Echo—an Oread  (mountain nymph) in Greek mythology who could only repeat the last words spoken to her. I rather speculatively wonder if this story might have influenced Paul to use the word “ex-echeo” to describe the word of the Lord (re-) sounding forth from the Thessalonians. As we know, Paul sometimes quotes from secular authors—for example, he quotes Epimenides in writing to Titus, and Aratus when speaking to the Athenians. Now Echo actually speaks the same words as Narcissus, so we could say that she (actively) echoes them. However, the words could be thought of as echoing from her (passively) as in the story Echo is actually passive in the sense that she does not choose to speak—the words simply come from her. The words are received by her, and, involuntarily on her part, echo forth. If this is a correct reading of the story, this matches what I am suggesting in the alternative understanding of v. 8: the word of the Lord is received by the Thessalonians, and then it echoes forth from them. In Greek mythology, Echo lived on Mt. Cithaeron—the mountain range in the north of Achaia which is part of a larger range in the north of Achaia. The northern boundary of this larger range was effectively the boundary between Macedonia and Achaia. The cities of Achaia including Athens and Corinth (from where Paul wrote 1 Thessalonians) lie to the south, and Thessalonica, Berea and Philippi lie in Macedonia to the north. Paul would have walked through a pass through the Cithaeron range after leaving Thessalonica to get to Achaia. News reaching him in Corinth from Thessalonica would, therefore, imaginatively, have sounded as though it were an echo emanating from Mt. Cithaeron! 

In this imaginative strain, here is an old picture looking NW and showing the view from Corinth across the Gulf of Corinth towards Mount Cithaeron in the distance. 
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As news of the Thessalonians to the north reaches Paul in Corinth, along a route which goes right past Mt. Cithaeron, he might think of himself in imagination as a latter day Narcissus—whose own words (which are actually the words of the Lord!) to the Thessalonians are now being returned as an echo to him from that direction in the form of news of the reception of these words by the Thessalonians.  (Indeed he might even also think of himself as an “Echo”—repeating in his ministry the words he has heard from the heavenly “Narcissus”! But enough of imagination for the moment!) 

Fourth Piece of Evidence
Although this is not part of the main chiastic analysis, there is possibly a little embedded chiasm in verses 7 and 8:
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The double mention of Macedonia and Achaia with the “resounding of the word” in the exact chiastic middle could suggest that Paul is hinting at an “echo”-type effect to these places
Fifth Piece of Evidence The Corinthians as a letter etc.
This idea of Christian believers receiving and then “outputting” the Word of the Lord preached by Paul may also be occurring in another Pauline letter, that of 2 Corinthians. Here, rather than the spoken word from God, Paul uses the idea of a letter written by Christ. In 2 Cor. 3:1-3 we read:

“Do we begin again to commend ourselves? or need we, as some others, epistles of commendation to you, or letters of commendation from you?

Ye are our epistle written in our hearts, known and read of all men:

Forasmuch as ye are manifestly declared to be the epistle of Christ ministered by us, written not with ink, but with the Spirit of the living God; not in tables of stone, but in fleshy tables of the heart.” (2 Cor. 3:1-3 KJV)

Now the detailed exposition of this interesting passage is quite difficult, (I have found the commentary on 2 Corinthians by David Garland to be excellent!) but nevertheless, it does seem clear that  Paul sees the Corinthians as a letter—Christ’s letter (c.f. the word of the Lord in our passage) - “delivered” by Paul, and that the letter has actually been inscribed  by the Spirit of God on the hearts of Paul and his team and it can be known and read by everyone. So there is the idea of an “input” - the letter of Christ, delivered  by Paul, inscribed by the Spirit of God and that this letter is the Corinthians, and everyone can know and  read it (output). A letter does the same sort of thing as an echo—it is the words or thoughts of an author, sent and received into written form and then re-broadcast by the process of reading. 

There are other similarities with the Thessalonian situation too: i) The centre of the “input-output” process is people, ii) The people who constitute the letter here, the Corinthians, are, despite their imperfections seen, by the processes of reception, embodiment and re-broadcasting, as a letter of Christ. Likewise, the Thessalonian believers receive, embody and re-broadcast the word of the Lord. iii) Paul is relieved of an obligation which is similar in both cases: he now does not need to speak about his ministry amongst  the Thessalonians, and he now does not need to commend himself by letter in relation to the Corinthians. iv) The report goes out to M & A and every place in the case of the Thessalonians and can be read by all men in the case of the Corinthians. v) The agency of the Holy Spirit is described in the delivery and reception of the message in both cases.  I’m sure there are other similarities too.

Paul does seem to like this idea or imagery of a reflection—later in 2 Cor 3:17 he uses the imagery of reflection in a mirror (which also has an input and an output) to speak about how believers receive and are changed by (?and transmit) the glory of the Lord. Again the details are quite difficult to follow, but it seems to be an analogous idea. 

Sixth Piece of Evidence

This is not really “evidence” in the same category as the above items, but perhaps I could just mention that one bible translation does in fact use the idea of an echoing forth to translate execheo in 1 Thess. 1:8. This is the NET bible—so the possibility has attracted the attention of at least one team of translators!

 10) What do “the faith of you going forth” and “the word of the Lord resounding forth” in 
v. 8 actually mean?

 So far, we have taken the words of v. 8 more or less at face value. However, there is a slight difficulty in interpreting the two events namely “the word echoing forth” (using the verb execheo) and “the faith going forth” (using exerchomai).  Let us consider “faith going forth” first. The text tells us that “your (the Thessalonians’) faith has gone forth into every place” (as well as, in my current understanding, into Macedonia and Achaia too.) What does this actually mean? After all, faith is something that exists in the hearts and minds of the Thessalonians and is directed towards God. It doesn’t literally travel anywhere, (unless, I suppose, an individual Thessalonian travels to that place). However, Paul seems to be speaking of the Thessalonians generally. The usual understanding in the Evangelical interpretation of v. 8 is that we need to supply some inferred words such as “the fame of your faith, or the report of or about your faith, has gone forth to every place” etc. I concur entirely! I think this is entirely reasonable: also, the report of one’s faith necessarily includes a description of that faith, and so, through the mechanism of the report, the faith that the Thessalonians have towards God is now presented to the person hearing the report. Is it a “real” presence though? Well, not exactly, but it is a “sufficient” presence—sufficient to act as a witness to the Thessalonian reality, even when the Thessalonians are not actually present. 

If I could suggest an analogy: the witness to an event gives testimony to that event in court. In doing so, he brings the event before the judge and jury in a way that is sufficiently real for them to be able to assess it as though they had themselves been present. That is what witnesses are for! So, in the case of the Thessalonians we could say that “the reality of your faith or the witness of your faith or the example of your faith has gone forth” etc. and mean that the faith itself has been presented in the report to the recipients of the report as though they were seeing what was going on in Thessalonica for themselves.

(There is a different way of understanding “the faith of you towards God has gone forth” in a variant of the Conventional View. In his commentary on Thessalonians, Gene Green suggests that this expression is another way of speaking about the same evangelistic/missionary activity described by “the word of the Lord sounding forth” earlier in v. 8.  This is a minority variant of the Conventional View and I think most commentators would see it as rather unlikely that “the faith of you towards God has gone forth” is describing the preaching of the good news of the Gospel: if this really is a description of the work of such preachers, it would seem that their emphasis in preaching was on announcing that they themselves had previously responded to the Gospel—but this could surely only ever be a possible additional aspect to the preaching the Gospel whose main emphasis would be on the Gospel itself.)

I would suggest that the same considerations should perhaps apply also to the expression “the word of the Lord has resounded from you”. Given the structural similarity between both halves of v. 8, it would seem reasonable that, if we need to interpolate some words into the lower half,  the same or similar words might be interpolated into the upper half. On this basis, we would understand the first half of v. 8 as meaning something like:

“For from you the report or news about the word of the Lord has echoed out into Macedonia and Achaia etc.” or “For from you the word of the Lord has echoed out in a report into M &A etc.”

This is how the alternative approach to the upper part of v. 8 would proceed, and this, as we 
have seen is a consistent pattern with the interpolation for the lower part of v. 8 proposed by both conventional and alternative explanations.

 11) On this understanding, the word of the Lord  indeed echoes forth into M&A but it does so embedded in, or present in, the report or news of the word of the Lord echoing forth—just as we saw that the faith of the Thessalonians went forth embedded in the news about their faith going forth. 

It may seem that exegetes who propose this way of understanding in v. 8 (the vast majority of exegetes propose it for the lower half of v. 8 in any case!) are being tricky or evasive, but on the contrary, this type of understanding is frequently used with regard to the gospel itself, so it is certainly feasable that this understanding should carry over to the resultant effects of the reception of the gospel in an area. So how do these ideas “work” with regard to the Gospel? Well, we think of the gospel as being the way of salvation opened up by Christ’s victorious death and resurrection and His reigning as king. This is true, but the term gospel actually refers to the good news of these truths—to their announcement. “Gospel” is a translation of the Greek word euangellion—the announcement of good news. Further, the victory of Christ is actually present in the news of that victory—just as Christ is not only the word of God, but He is present in the word of God that goes forth victoriously into the world. There is a “technical term” borrowed from literary theory which is used to describe this aspect of the gospel —it is a “speech-act”: the act of announcing the victory actually enacts the victory: it brings the victory itself to the place where the announcement occurs!! Commentators who describe this frequently refer to the way in which the contents of proclamations by the Roman emperor (the same word, euangellion is used) are actually enacted by and in the proclamation itself. N. T. Wright, for example, describes this very well—and this view is entirely accepted throughout Evangelicalism. 

With this background, it is reasonable to identify news of the word of God echoing forth with the word of God itself echoing forth—as is being proposed by the Alternative View of v. 8: the word is necessarily contained in the news about the word, and so goes forth when the news about it goes forth—just as the victory of God (the “gospel”) - which in truth extends everywhere - is  realised (i.e. made real in practical terms) in new territory when it is announced as good news (i.e. it is “gospelled”) in that territory. 

But do we need to propose this interpolation of “a report or news” for the upper half of v.8? If we are considering v. 8 alone—without reference to the surrounding verses—the answer would be no: the upper half of v. 8 makes perfect intrinsic sense without the interpolation—the  proponents of the Conventional View are absolutely correct here: the upper half could refer to the gospel being preached by the Thessalonians in an otherwise unattested far reaching mission throughout Greece. It is in relation to the passage as a whole that I believe such a view—unlikely in itself—becomes untenable. However to see this, we will need to look at the other parts of the chiasm that have v. 8 at the centre. We will do this soon, but for now I wish to point out that the only preaching of the gospel/speaking the words of God  in the surrounding passages is that done by Paul to the Thessalonians, and so contextually this more naturally suggests that meaning here also at the centre of the chiasm. 

 12) Well, we have seen that “word” and “faith” are represented together in v. 8. I think that this combination is significant for understanding the larger chiasm as a whole (which I take as going from 1:5 to 2:2). I would like us to start “working outwards” from this centre of the 
chiasm in v. 8. But first wish to point out a little bit more about the relationship between the word of the Lord and the faith of the Thessalonians by looking briefly at 1 Thess. 2:13 again (we looked at it just now in section 9) above.)

“ For this cause also thank we God without ceasing, because, when ye received the word of God which ye heard of us, ye received it not as the word of men, but as it is in truth, the word of God, which effectually worketh also in you that believe.” (1 Thess. 2:13 KJV).

Now, in this verse, we see that the word of God comes from God and is delivered to the Thessalonians by Paul. Then two things happen:  i) it is received in the correct way by the Thessalonians, and ii) faith is engendered in the Thessalonians. These two—the word and faith then “work effectually” in the Thessalonians. (Well, this is a “first attempt” by me to describe what this verse is saying!) Nevertheless, the reception of the word of God and the faith of the Thessalonians is the fruitful combination in the Thessalonians for which Paul gives unceasing thanks.

But it is this combination of this word of God and the consequent faith of the Thessalonians which is, in the Alternative View, precisely what is being broadcasted throughout Greece (Macedonia and Achaia) and elsewhere as described in v. 8!  Besides the evidence of 1 Thess. 2:13, I believe that the wider chiasm having v. 8 at the centre points entirely towards the essential correctness of this Alternative View also, and it is to this topic that I now wish to turn.

 5B) Working Our Way Out From the Centre of the Chiasm . .
One of the helpful ways Paul has given us to understand what is being said in 1 Thess. 1:5-2:2 is his consistent use of the conjunctions “for” (gar) and “so that” (hoste). It is in fact, one of the arguments for the Alternative View of v.8 that, in this view, Paul does indeed use these conjunctions consistently whereas the Conventional View has to resort to “special pleading” in this respect to explain why, on this view, these words do not always have their normal meaning. We will see all this as the article progresses, but for now let us move one step out in either direction from the centre of the chiasm to the clauses linked to the chiasm by these two conjunctions. 

This is illustrated in the diagram on the next page where we see that gar provides an explanation for what has gone before, whereas hoste tells that what has gone before explains what follows: gar looks backwards, hoste looks forwards.

So, the central part of the chiasm, which we have already diagrammed, explains 

i) how it is that the Thessalonians were able to be examples to the Macedonians and the Achaians  (upper orange box in the diagram) and also

ii) as a result of what is described in this central chiasm Paul does not need to say anything. (lower orange box in the diagram).

Well, it is probably not very clear how the central part of the chiasm performs these two functions!  However, it will become much clearer if we take yet another step out from the centre of the chiasm, and when we do this, we will encounter yet another matching pair of gar and hoste conjunctions. We will do this in the next section (labelled 5C).
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A Brief Aside:

Before moving on to section 5C, I would like to point out that the Conventional View of v. 8 does not “respect” the gar at the beginning of the verse. The reason that the Conventional View has to change the meaning of gar is that what Paul actually says does not fit what proponents of  the conventional view want Paul to say at this point! In the Conventional View of v. 8, the gar has mean something like “not only . . but also” . Here for example is the meaning of the end of v. 7 and the beginning of v. 8 as interpreted by Gene Green in his commentary on 1  & 2 Thessalonians:

“ . . so that you not only became examples to all those believing in Macedonia and Achaia but also the word of the Lord sounded forth from you not only in Macedonia and Achaia etc.”

 whereas the text actually says, 

“ . . so that you became examples to all those believing in Macedonia and Achaia. For the word of the Lord sounded forth from you not only in Macedonia and Achaia etc.”

I can think no other examples where it is considered allowable to change the meaning of “for”  to “not only . .  but also”! Nevertheless, even though this is clearly not what Paul wrote, this is the approach adopted by some leading Evangelical commentaries on Thessalonians such as the one mentioned above! (The difference between the Conventional and the Alternative views here is that, in the Alternative View, v. 8 really does point back and explain how the Thessalonians became examples in affliction to “ones believing”, whereas in  the Conventional View v. 8 moves on to a new idea—that of evangelism. Many translations keep the word “for” even though the resulting translation is, strictly speaking illogical; 
others quietly ignore the conjunction “for” - leaving it untranslated—and letting v. 8 launch out on what looks like, as a result of the omission, a  new topic.)

End of Aside

 5C) Moving Further Out From the Centre of the Chiasm 

A possible structural outline for  the whole passage is given below:
[image: image14.wmf]
Notes

 1) We note the matching “inner” and “ outer” occurrences of gar and hoste—coloured yellow in the diagram. (Gar actually appears in a slightly different order in both instances from what is shown in the diagram—it is conventionally placed as the second item, not first in any sentence, in Greek, but I have retained the “English” word order here for clarity). Both the upper and lower orange boxes are “sandwiched” by gar and hoste.

 2) Paul consistently refers to the Lord and the Holy Spirit in the upper part of the chiasm, and to God and Jesus in the lower half.

 3) Let us look at the upper part of the chiasm first. According to the normal meanings of gar (for) and hoste (so that) we would expect that  both Q and b (b is XYX` - the central part of the chiasm) would in some way “explain” the box labelled R. This is because Q is connected forwards to R by “so that” and  b  (i.e. XYX`) is connected back to R by “for”.

R tells us that the Thessalonians became examples or types for the believing ones or ones exercising faith. Q tells us in what respect they were examples: it was because they received the “word” in affliction and joy of the Holy Spirit. The “word” here is Paul’s Gospel which came to them and which they received from Paul (as we know from v. 5). We also know from 1 Thess. 2:13 that the words spoken by Paul were the words of God, and received as such by the Thessalonians. 

However, the Thessalonians are in Thessalonica, and the Macedonians and Achaians are in (the rest of) Macedonia and Achaia! The Thessalonians can only be examples of receiving the word (of the Lord) in affliction if news of their receiving the word of the Lord  comes to the Macedonians and Achaians,! So, as I see it, that is one function of b (XYX`): it points back (by means of the conjunction gar) to R and thus explains how it was possible for the Macedonians and Achaians to have the Thessalonians as types. 

However, we are specifically told in R that the Thessalonians are types for “ones who exercise faith”, and although the reception of the word is described in Q, Q does not specifically mention the associated faith of the Thessalonians. But, (and this is one of the many ways that our analysis of the structure brings out the inner logic or coherence of the passage), this also is supplied by  b (XYX`) which describes both word and faith going out from the Thessalonians to believing ones in Macedonia and Achaia. 

So, together, the passages above and below R provide a comprehensive explanation for R itself— not only of the fact that the Thessalonians have become types of “receiving the word in affliction”  for the Macedonians and Achaians, but also that this type carries with it a faith dimension so that  it is presented to the Macedonians and Achaians as “ones who believe”. In a more practical mode, the two passages together also explain how the Macedonians and Achaians received this wonderful example of “receiving the word in affliction in the context of faith”.

4) Although the diagram looks complicated, it doesn’t actually show everything that I believe is contained in the chiastic structure of 1 Thess. 1:5-2:2. I think that the two outermost
parts of the chiasm—labelled P and P` - form an inclusio for the structure as a whole, and they are both about the preaching of the Gospel. I hope to look at the way these two subsections are structured in relationship with each other later in the article, but for now I note that they complement each other very nicely. For example, in P, the gospel is described as Paul’s gospel, but it is presented as coming in the Holy Spirit. However in P`, it is the gospel of God but spoken by Paul. A constant factor in both is the example of Paul, and in particular the affliction that characterised his work amongst the Thessalonians. 

Anyway, if we just look at P for the moment, we see that God and Paul’s gospel and the affliction of Paul both “feed” into Q which tells that the Macedonians and Achaians received the word preached, and they did so imitating  Paul’s affliction so that they received the word “in affliction”.  Then Q, as we have seen, along with b  then “feeds into” R to explain how the Thessalonians were role models for the Macedonians and Achaians. 

This is, to me, a very satisfying explanation for the upper half of the chiasm—in particular how structure elucidates meaning.

There is one further  point here before we move on to the lower half, and that is that X,  (the upper half of  b (=XYX`)) is about the word of the Lord as received—so this agrees with the “word” emphasis that we have seen in Q and R. But we also saw that faith plays a “supporting role” - it appears in the lower half of b and also in R. When we come on to the lower half, we will see that faith is treated, in Q` and R` in an analogous way to how word was treated in the upper half , but that this time it is the word as delivered (rather than the word as received) that “plays the supporting role” to the faith. Lest it should appear that “word as delivered” is consequently being slighted (by not being offered a lead role!) in the triumvirate of i) word as delivered, ii) “word as received” and “faith”, this is not the case since “word as delivered” is the subject of the inclusio surrounding the chiasm. This is thus a nice balance as well as recognising the slightly different “ontological status” of the “word as delivered” (which originates) from the other two items which are consequences of what is delivered. I hope I will be able to explain all this adequately!! 

  5) Now let’s turn our attention to the lower part: If the description in 4) above is basically correct, we should find a complementary pattern in R` and Q` in which R` is explained both by reference to Q` and also to b (=XYX`). Thus, b describes both faith and also word but this time “faith” is nearer to R` than “word” and we anticipate that the lower part of the chiasm, whilst speaking about both faith and word,  will have an emphasis on faith—after all the upper part of the chiasm spoke of word and faith with an emphasis on word!

This is indeed the case: Q` has a wonderful and quite a long description of the faith (not specifically named as such!) of the Thessalonians (which has its own little chiastic structure!) But Q` also mentions briefly Paul’s “entrance” to the Thessalonians. Now this “entrance to them” is explained—actually defined— in 1 Thess. 2:1-2 (that is in a`). It consists of i) Paul’s bold and successful preaching the “gospel of God” to them and ii) the affliction and agony in which he does this. So the word of the Lord (referred to as the gospel of God in 1 Thess. 2:2)  is briefly included (admittedly indirectly) as part of Paul’s “entrance” in this part of the lower chiasm. I hope to come back to this topic later, but for now note that whilst both the faith of the Thessalonians and the word of the Lord spoken by Paul are spoken about in Q`, neither of these specific words is actually used. (I don’t know the significance of this!)

6) The description of both “word as delivered” and faith in Q` (though as noted, neither word is specifically used) marks a contrast with Q` where only “word as received” is described. However, it is the contention of this article that word as delivered (in affliction), word as received (in affliction) and faith together constitute the “message” sent out in b, the centre of the chiasm. This asymmetry between Q and Q`—namely that only one of these three components is described in Q, but the other two are described in Q` - appears to be quite intentional on Paul’s part, and is reflected in the fact that Q` has twice as many words as Q—52 as opposed to 26—and it is in fact here that all the asymmetry in the total word count in the entire chiasm is located; everywhere else, the structure is totally symmetrical by word count.

 7) Well, we now need to ask regarding the lower half of the chiasm the analogous question to the one we asked regarding the upper half of the chiasm, “How do b and Q` work together to explain R` - that is, how do b and Q` explain why Paul “does not need to say anything”?

The answer to this is, I think extremely elegant—and illustrates the value of analysing chiastic structures. Let us look at the contribution to the answer provided by Q`, and then we will turn our attention to the contribution of  b.

Q` says that, “these themselves (the word autoi is placed first for emphasis)  announce concerning us what kind of entrance we have to you and how you turned to God from idols to serve the true and living God and eagerly to await His Son from heaven, whom He raised from the dead, Jesus, He delivering us from the wrath to come (vs. 9-10).
So, Q` tells us that “these” make an announcement and it is this announcement that saves Paul from the need to speak—so it seems very reasonable (and as it agreed by all exegetes of the passage) that what is announced is what Paul would have needed to speak. What is the announcement. Well, it is an announcement about Paul (peri humon) and it is divided into two parts: it is an announcement about i) Paul’s “entrance” to the Thessalonians and ii) of the nature of the faith engendered in the Thessalonians. The words “about us” precede the verb “announce” and so apply to both parts—so the faith is here related to  Paul—i.e. presumably to Paul’s preaching and his example.

So far so good, but we have not yet discussed the identity of the “autoi” - the “ones” making the announcement. Who or what are they?

In the Conventional View there are two ways of answering this, depending on which variant of the Conventional View is adopted. In the Conventional View, these “autoi” appear quite suddenly in the text—there is no obvious named group of people to whom we have already been introduced. The earlier references to Macedonia etc. are to geographical areas, and so the assumption is made in the Conventional View that Paul expects his hearers/readers to infer that it is some of the people who inhabit those regions to which “these”, autoi, (v.9) refers. They are, in the Conventional View, either mainly believers in these areas including recent converts and also perhaps some non-believers who Paul encounters in his apostolic ministry, or, more specifically, they are the recent converts produced by the extensive Thessalonian missionary activity who tell Paul when he meets them what Paul has done amongst the Thessalonians (information which they themselves would have received from the Thessalonian missionaries). I think this second view is perhaps rather unlikely. For example, why 
would  the recent converts announce to Paul what Paul already knows and that they know that he already knows? Also, would they not rather want to report on the exciting work that the Thessalonian missionaries did amongst them—that would after all be news and welcome encouragement to Paul!

Well, let us see how the Alternative View understands the autoi at the beginning of v. 9.

In the Alternative View being proposed, the autoi are not people, but things! The immediate antecendents to autoi at the beginning of v. 9 are the word of the Lord and the faith of the Thessalonians in v. 8! This solves the problem of the otherwise awkward appearance of people who have not been earlier introduced. It also fits the “flow” of the text, since “they”, the autoi announce something. The verb is apaggelleo. (This would be a rather strong word for people who are describing news in the course of a conversation with Paul.) Furthermore, the text does not even say that the autoi are even in conversation with Paul (despite the attempts of some translators to force “about us” (peri hymon) in v. 9 to mean “to us”!) Well, all this is solved once we recognise that the autoi are the word and the faith of v. 8. These have indeed resounded forth and gone forth respectively, and so they really have announced things! Furthermore, these twin announcements have gone out to Macedonia and Achaia etc., and this fits the omission of “to you”: the announcement is not specifically to Paul—it is throughout M&A etc, and so it has reached anyone and everyone to whom Paul might otherwise have  had the need to impart this information. Furthermore, Paul here in the text cleverly respects the lack of specific people to whom the announcement is made: he matches this lack by his lack of specificity regarding to whom he doesn’t need to say anything!! (If that makes sense!!) For me, this is just another tiny detail that illustrates Paul’s care and consistency in constructing the chiasm - not to mention an almost unfathomable level of skill!

So, the announcement of the word and faith in verse 8 not only means that Paul does not himself need to speak, but we are now explicitly told that the word and the faith described in v. 8 have the content described in v.9. The word in v. 8 thus includes information about Paul’s entrance to the Thessalonians (which is defined in 2:1-2 where the entrance is a “word delivered in affliction”-type entrance) and about the faith of the Thessalonians – of which there is a glorious description in vs. 9-10. This then adds to the information about the word in v. 8 which is provided by v. 6 namely that it is a “word received in affliction”-type word.

As a result of all this, I think that we have now identified the word of the Lord which is echoed forth from the Thessalonians throughout M&A etc. in v. 8: it is the gospel of God and of Paul, delivered in agony by Paul and received in affliction by the Thessalonians, and then subsequently echoed forth from them and arriving as news - and also as example - to believing ones in M&A  - wherever it goes. Likewise, the faith which goes forth in v. 8 is the faith described in vs. 9 and 10 which also is the desired accompaniment (in v.7) of “receiving the word in affliction” - in accordance with the example of the Thessalonians—by the believing ones in M&A etc. 

 8) We have seen, with respect to B and B`, that P and P` in the upper and lower parts of the chiasm are both about the preaching or delivery of the gospel which is described as Paul’s gospel (P) and as the gospel of God (P`) and that in both P and P`, Paul’s experience of affliction is put forward as example (P) and as background (P`) for that preaching. However, at this point there is a difference in the respective sub-sections.

In Q and R, Paul disappears entirely from the text, and the Thessalonians take, as it were, centre stage. The transition seems to occur at the very point where the imitation of Paul is followed by the imitation of Christ (It is usually assumed by commentators that reference is here being made to the affliction in which the Thessalonians received the word  rather than to the reception of the word itself since it is not held that Christ as the Word could receive the word. I wonder whether this is in fact the case. In John’s Gospel, (John 17:8) Jesus says to the Father “I have given them with words you gave me”, and also, Paul received his gospel by revelation. Also both Jesus and Paul knew affliction and also the joy of the Holy Spirit which accompanies receiving the word in affliction.)

This shift is actually more gradual—starting with the preceding 13 word section, “. . even as you know . . imitators of us became” where both halves of this section start with reference to the Thessalonians followed by reference to Paul.

This shift is appropriate for Q and R because this half of the chiasm is leading up to the role of the Thessalonians as types or examples for the Macedonains and Achaians.

Not so in the lower half of the chiasm! In Q` and R`, the focus stays relentlessly on Paul! This is true even when it is not only the “entrance” of Paul to the Thessalonians that is discussed, but even the “turning to God from idols etc.” by the Thessalonians is subsumed within the “concerning us” of v.9. This is incontrovertible in the Greek text, notwithstanding the “distancing” efforts of practically every Bible translator!

This continued foregrounding of Paul all the way through b`, whether it is read forwards (sequentially) or “helically” (P-P`-Q-Q`-R-R`) or backwards (in chiastic order) fits the “direction of aim” of b` which is directed at R` where it is Paul (ctt. the Thessalonians in R!) who is the focus  (by not needing to say anything!). Once again, we see that, as with all good design, form and function work synergistically!

  9) I would like to conclude this part of the article with a brief note about the word counts. The pattern in this chiasm involves multiples of 13. (Paul belonged to the tribe of Benjamin, the “13th tribe”!) However, in this analysis, an exception was the two words “and Achaia” in the very middle of the thematic centre. Corinth, from where Paul was writing was the leading city in this Roman province, and, at least according to the structure, seems to be located centrally in v. 8 and thus at the centre of the places to which the word and the faith have gone out. This seems to lend some weight to the view that the “in every place” of v. 8 refers to places that are outside M & A, and that could perhaps be construed as lying on the “other” side of Macedonia from Achaia. 

However, I have had to make two assumptions—at the very beginning and end of the chiasm to make the word count “come right” in this way, and I would like briefly to describe these for your consideration. Even if the assumptions are not valid, the “thirteen-ness” of the central part, and of other parts too, of the chiasm is still present and valid. 

The first assumption concerns the three Greek words translated “the election of you” at the very end of 1 Thess. 1:4. I have included these within the word count for our chiasm. If this is correct, this expression “ the election of you” would be a title for the chiasm, or at least part of it, as well as being the last words of the 50 word “thanksgiving” section that goes from vs. 2-4. If so, these words would constitute an overlapping technique, well-known in 
biblical structures and other literature—called  “chain-linking” in which the end of one section is simultaneously the start of the next section. 

Is there any evidence that this is what Paul is doing here?

Well, strangely, v.5 does not start in the way that we might think when we read the English translations. Almost all of these start with  “for . . “ or “because” which is correct in that what follows (v.5ff) indeed tells us more about what has gone before. But these translations basically suggest that what follows is an explanation of what has gone before. However, the first word of v. 5, “hoti” is a conjunction but it is also a relative pronoun - the neuter of the  relative pronoun hostis  - meaning that, and in this latter sense provides a definition rather than an explanation of what precedes. If this is correct, then the start of our chiasm is a heading describing the contents of the chiasm: 

                                 “- the election (calling) of you (namely) that the gospel of us etc. “ 

This explanation also works very well as a little chiasm:

      a) The election of you
                               b)       that 

     a`) the gospel of us . . 

The Thessalonians’ election—their calling out— is described, or even defined, in what follows which is a chiasm which starts and ends with the gospel which did the calling and in-between describes their reception of the gospel and the faith engendered in them.

The other assumption I have made occurs at the very end of the chiasm in 1 Thess 2:2. As we will see, 1 Thess. 2:1-2  has its own “internal” structure, and the repeated word “gar” (“for”) appears to be an inclusio appearing at the beginning and end of the structure. However, as we have noted previously, in Greek gar appears as the second word in the clause in which it occurs, whereas, in terms of meaning it is the first word. I have therefore taken the “liberty” of treating the first two words of 2:3 as though they were reversed and allowed gar

to be considered the last word of the structure in 1 Thess. 2:1-2 where it matches the gar at the beginning (which could be considered to be equivalently reversed in terms of meaning.) of v. 1. This enables verses 1 - 2 to be 39 (=13x3) words long, but I fully accept that this may be a weakness in the overall word count reasoning. I would need to show equivalent patterns in other parts of Paul’s writings to be confident that this is what he intended.

 5D) Intrinsic Structures within a and a`  

 We have presented A and A`, the main structures at the start and end of our chiasm as working “inwards” to  “explain” contents of the two orange coloured boxes (R and R`) in the diagram. The boxes P and P` correspond since they describe different aspects of the preaching of the gospel to the Thessalonians and Q and Q` correspond, although Q` is a “doubled” item compared with Q. However, this is still a true correspondence because it is in respect of a single item (that of “being examples”) in R that Q’s explanatory  “receiving the word in affliction” operates , but it is in respect of two items which do not need to be spoken by Paul in R` that the explanatory— “preached word” and the “faith of the Thessalonians” in Q` 
operate. Thus this disparity exists because the Thessalonians are a type of a single item (receiving the word in affliction) in A but Paul now doesn’t need to speak in respect of two items—the preached word and faith in A`. As noted, this is reflected in a doubling of the word count.  

However, now, in the final part of this long section of the article, I wish to show that there is a second way in which we can analyse the structures of A and A` - and that is “intrinsically”:  in addition to working structurally in relation to the chiasm as a whole as noted above, they also have their own internal structure.

Let us look at the internal structure of A first:

Here in the diagram below is one possible analysis (please note the change of notation!):


Notes:

 1) The structure is chiastic by word count, but thematically it is a parallel (panel) structure. This parallel structure is appropriate for the overall “theme” since the Thessalonians are “patterned” after Paul in the upper half, but the Macedonians and Achaians have the Thessalonians for their pattern in the lower half: the Thessalonians thus could be seen to have  have taken over the “patterning” role from Paul, just as they have taken over the “announcing” role in a`! 

2) The structure displays a transition from an emphasis on Paul in relation to the 
Thessalonians (in the delivery of the gospel) (L and M) to an “equality” between Paul and the Thessalonians (as regards “imitation” - this is seen in the careful structuring of sub-section N) to  a section on the Thessalonians alone in their reception of the gospel) (L’ and M`) to an “equality” between  Thessalonians in and  the Macedonians and Achaians (as regards patterning or exampling) (in N`). Thus, it might seem that, (leaving aside the Macedonians’ and Achaians’ “share) the Thessalonians get slightly more attention than Paul since they get “L` and M`” to themselves, and they also get a minor share in Paul’s  “L and M “. However, this is, I suggest, balanced up by the fact that L,M,N (“Paul’s section”) has more words than L`,M,N` (“the Thessalonians’ section”)!

2) I have used underlinings, italics etc in the diagram to indicate correspondences between L and L`, M and M` and N and N`. Thus, in L and L`, gospel and word in L corresponds to word in L`. The active “came to you” in L corresponds to the passive “(you) received ” in L`. The three-fold description in M matches the three-fold description in M` - the differences are noteworthy too—perhaps they reflect the fact that N in the upper half speaks of the example of Paul and of the Lord. Now in a`, we find that Paul’s experience was one of affliction, and in 1 Thess. 2:14-15 we read of the persecutions of the churches in Christ and in Judea and of the killing of Jesus Himself. However, the text in 1 Thess. 1:6-7 makes it clear that affliction is what is being described also in N. So, the Holy Spirit is present both in the delivery and in the reception of the gospel, but the accompanying characteristics are different in each case. This sort of paradox is frequently referred to by Paul—e. g. “My strength is made perfect in weakness”. 

Now here (next page) is an attempt at a structural analysis of  A`:

Notes:

 1) The structure appears to consist of two versions of the same information—a short version (E1) and a long version (E2) which explains the short version by unpacking the contents which are hidden or “cryptic” in the short version.

 2) In E1, Paul tells us that he does not need to say anything—and the Greek word for anything is the little word ti. This is a clever use of language! Paul is using this tiny word to tell us what he does not need to say! Now, ti here is a pronoun— it is a “placeholder” standing in for “what Paul does not need to say”, but this word in other contexts functions as an interrogative particle— so perhaps Paul arousing our interest: just what it is that Paul does not need to say? I have coloured the box with the word “anything” (ti) purple because it will be defined jointly in the blue and red boxes (G, H and G`) which follow.

 3) I see the structure as consisting basically of two blocks, E1 and E2. Within E1 the word “anything” is labelled S. Within E2, the  information that comprises this “anything” (i.e. the S just referred to) is unpacked and labelled S` and S``. However, the “anything” and the information of which it is comprised (i.e. S, S` and S``) are each preceded with “preambles” (R, R` and R``) (which themselves are preceded by conjunctions) and which all have the same grammatical form and which tell us what is going to be defined in the “S” that follows.


Thus,   R tells that Paul does not need to say something 

            S tells us what it is that Paul does not need to say using the “placeholder” ti.

                 This is followed by “for” - indicating that Paul is now going to offer explanatory

                  material for S

            R` tells us that what follows in S` is an explanation of the placeholder in S— i.e. it is

                  what Paul does not need to say. 

            S` consists of two things G and H. 

                     G is again  a “placeholder” - this time for Paul’s “entrance”

                     H is a full explanation of one of the things that Paul does not need to say—

                         namely the faith of the Thessalonians.

                 This is followed by “for” - indicating that Paul is now going to offer explanatory

                  material for S`

            R`` tells us that what follows in S`` is an explanation of the placeholder in S` - i.e. it

                   is a definition of Paul’s “entrance”

            S`` consists of two things G1 and G2

                      G1 is a “placeholder” for Paul’s “entrance”

                      G2 is a full definition and explanation of the “placeholder” telling us about

                            Paul’s entrance. G2 is introduced by the word hoti (indicating that a 

                            definition indeed follows.) This definition shows us that Paul’s entrance is

                            his delivery of the word (the Gospel of God) in agony to the Thessalonians.

Although the structure has been presented as two parallel blocks (E1 and E2) (admittedly pretty unequal in size!) the second of these, E2 is essentially chiastic. However, we note that the last part of E2, namely G1 and G2 consists of a placeholder, G1, followed by a definition, G2. This actually “mirrors” what we saw at the start of the entire structure—a placeholder, S, followed by an explanation of the placeholder, S`. This suggests an alternative analysis for the entire structure which would be a single chiasm. I have not explored this interesting possibility further.

4) We might well wonder why Paul has structured things in this way (if this is indeed a reasonably valid analysis!) One answer to this is that, by the clever use of placeholders, Paul  has been able to present the two things he does not need to say—namely the word he has delivered in agony, and the faith engendered in the Thessalonians - as a result in two different orders: 

 First, he has presented “word” (in the form of a placeholder - i.e. “entrance” in S`G -and this is followed by “faith” in S`H .(In this respect, the structure could be considered to end at the end of v. 10—which is indeed the chapter end, and the end of the section in the commentaries too.) This order “word” then “faith” here in a`  thus mirrors the order of these themes in  a and  b. 

However, secondly, if we regard the word “entrance” in S`G as just a placeholder, then the 
two full definitions of “word” and “faith” come in the order appropriate for the full chiasm ABA` since it is “faith” that constitutes the lower half of  b and so it is appropriate in this context that the first item in a` (the lower section of the chiasm) should also be “faith”. This matches the chiastically reversed order of these topics in the upper half.

The difference between the upper and lower halves, when we consider the entire chiasm (this is not quite the same as the earlier analysis when we didn’t specifically include P and P`) is that the upper half is primarily about the received word (in which faith plays a supporting role) but the lower part is about the delivered word (Paul’s “entrance”) which produces “within it” engendered faith—both playing an equal role, since they are both equally the things about which Paul does not need to speak, and which are both “defined” in  a`.  But Paul has cleverly embedded engendered faith structurally within the preached word by means of the “placeholder-definition” arrangement. I think this is yet another example of the principle “form follows function”.

5E) More Possible Structural Connections—Some Suggestions

In attempting to analyse this interesting passage, I have encountered a number of possible connections between the various parts that I have either not yet mentioned or have yet to investigate properly and I present them here as a list  - and a reminder of how far short this present analysis falls.

 1) The expression “not only . . but also” occurs  near the start of the passage in v. 5, and also in the middle, in v. 8. Near the end, in 2:1 a similar expression, “not empty . . but also” occurs. There are slight variations between these expressions, as various other words are interspersed within each expression, but, the distance from the middle of the first expression (monon * alla) to the beginning of the second (ou * monon) is 60 words, and from the beginning of the second (ou * monon ) to the middle of the third (the genomen between kene and alla) is 84 words. These “distances”, 5x12 and 7x12 words respectively are in proportion to the upper and lower halves of the chiasm (5x13 and 7x13 words respectively). I’m not sure whether this might be significant, especially as the precise way of word counting here is somewhat arbitrary and haven’t investigated further.  

 2) The word usually translated “assurance” in v. 5 (“our gospel came to you . . . in much assurance” is actually the Greek word for “fullness” or “full assurance”. This corresponds (and contrasts) with the words ou kene which we have just been looking at and which mean “ not empty” and which occur in the chiastically corresponding location in 1 Thess. 2:1. These two expressions refer to the coming of the Gospel to the Thessalonians in power and in affliction respectively.

 3) In the same vein, “much fullness” ends the description of the manner of the coming of Paul’s gospel in 1:5  and “much agony” ends the description of the coming of the Gospel of God in 2:2.

 4) I suggest there might be a connection between the “even as you know” in v. 5 and the identical expression in 2:2. The word for “even as”, kathos, has the sense of “proportionality”, and in both these cases, there is a proportionality between on the one hand the affliction of Paul and on the other,  the power of the gospel (in v. 5) and the boldness of Paul’s preaching (in 2:2). Furthermore, both occurrences of “even as you know” have, in 
each case equally balanced statements (by word count) on either side reflecting these two aspects. 

 5) Finally in this section, I note that the verb “execheo” in v. 8 (in the middle of the larger chiasm) suggests a loud, resounding noise. This would be appropriate to the delivery of the gospel to the Thessalonians which is accomplished by Paul and by the Holy Spirit because:

 i) in 1:5, at the beginning of the larger chiasm, Paul’s gospel is described as coming in power and much fullness and in the Holy Spirit and in 2:2 Paul describes his boldness in speaking the gospel of God

 6) The Structure of 1 Thessalonians Chs. 1 and 2

We have been looking at 1 Thess. 1:5—2:2, and in doing so have departed from the conventional paragraph divisions in our bible translations. These usually include sections going from 1:2 to 1:10,  from 2:1 to 2:12 and from 2:13-2:16 and these may be further subdivided e.g. at 2:9. 

The conventional paragraph divisions demonstrate an important aspect of the text—that there is another (clearer!) ABA` type structure in these chapters: 1 Thess. 1:2-10 starts with thanksgiving and ends with “wrath”, and so does 1  Thess. 2: 13-16. The latter seems to be a “mini-version” covering many of the themes of the former. In this present article, use has been made of 1 Thess. 2:13 to help explain the meaning of the expression “the word of the Lord” in 1:8. However, I have not attempted to investigate the possible further parallels between 1:2-10 and 2:13-16, but these clearly exist—for example, 2:13-16 has an extended reference to suffering and it starts and ends with references to the preaching of the gospel. In between these two “A” sections, there is a B section (2:1-12) in which Paul defends his conduct with respect to the Thessalonians, and compares himself to a mother and a father with regard to them. It is possible that there might be some “overlaps” between the A sections and the B section which would become clearer on further analysis.

 7) Conclusion

In this article, I have tried to show that the structure of 1 Thess. 1:5-2:2 provides evidence which helps us interpret 1:8. I have attempted to show that, on this basis, the expression “the word of the Lord” in 1:8 refers to the “content-filled” news of i) Paul’s delivery in agony and power of the gospel to the Thessalonians and ii) their reception of the gospel in affliction. 

I have also suggested that the verb used to describe the spread of this news (“execheo”) has connotations of a loud echo, and that, if so, this corresponds very well to the “history” of “the word of the Lord” described in this passage: the gospel is preached boldly and in power to the Thessalonians. It is received by the Thessalonians and then reflected off them in the form of news which declares Paul work amongst the Thessalonians and their consequent reception of the  gospel  and acts as an example to the believers in Macedonia and Achaia. 

This corresponds very closely to the characteristics of a loud echo:  an echo carries within itself its own history, namely i) the fact of the delivery of the original message, ii) the contents of the original message, iii) the fact that this original message has been received at a particular location, iv) the consequence of that delivery of that message to that location which, in receiving the message, is also, (like the sort of surface that reflects sound loudly 
and accurately such as a rocky cliff at the side of a valley) a reflector of that message over a wide area in such a way that v) use can be made of that original message by others (e.g. positively by the Macedonian and Achiaian believers, and negatively by Paul (who now doesn’t need to speak!)

8) Appendix—The Received Text of 1 Thess 1:5-2:2





Above: “Echo” by  Talbot Hughes (1900). In Greek mythology, Echo was an Oread (a mountain nymph) who resided on Mount Cithaeron. The Goddess Hera was angry with Echo and punished her by making her only able to speak the last words spoken to her, and this subsequently led to tragedy when Echo fell in love with Narcissus. The Apostle Paul would have passed through the Cithaeron mountain range—part of a much larger range of Achaian mountains centred on Mt. Parnassus separating Macedonia and Achaia—on his journey from Thessalonica to Corinth via Berea and Athens (described in Acts Ch. 17).
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