                             

        Structural Analysis and Some Comments
In this article, I wish to look at a possible structure for Galatians chapter 6, but will also include the preceding verse since it can, I think, helpfully be included in the analysis. Then I wish to make some comments about the meaning of the verses in the light of the structural analysis – a meaning that emerges from the structure of the passage, rather than being imposed on the passage (for example, as a result of presuppositions on the part of us as readers.)

Introduction

Galatians has been carefully and skilfully structured. The passage we are looking at, whilst having detailed structure within itself, also relates to other structures within the book as a whole and this “wider-scale” analysis will need to be looked at at some stage. There is a very close connection between Gal. ch. 5 and ch. 6, and so we will need to outline some of these connections before we look more closely at ch. 6.

Chapters 5 and 6 of Galatians have similar subject matter. They are both concerned with making contrasts showing the superiority of a) Christ, crucifixion and the Spirit to b) Circumcision, the Law and the flesh. The comparison is a little complicated since, in Paul’s analysis, crucifixion is related more to Christ than to the Spirit, but circumcision has both Law and flesh aspects.

Galatians 5 and 6 also has a broad chiastic structure which looks like this:
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There are many verbal, thematic, linear and chiastic connections here to explore on a future occasion, but we can note here an example of balance in the chiasm: Spirit is mentioned once each in A and A’, but repeatedly in B and B`, whereas Christ is mentioned repeatedly in each of A and A` but once only in B and B`. 

So, in A, we are basically looking at “forensic” (legal) aspects – comparing Christ and Law, of which circumcision is a part, as ways of entering into a right standing before God (Covenant righteousness). In A` however, the comparison is between circumcision regarded as “cutting off of the flesh” - and Christ’s crucifixion.

However, we need to ask why Paul should chiastically place two discussions concerning the contrast between flesh and Spirit in the middle of the discussion about Christ and circumcision.

Such placing of material is a known feature of Paul’s writings – for example, 1 Corinthians 13 is strategically placed between chapters 12 and 14! In A and A`, Paul has shown that circumcision fails to achieve identification with Christ, and Paul has earlier in Galatians pointed out that it was this very act of faith in Christ that enabled the Galatians to receive the Spirit in the first place. Here in the “B” sections, Paul points out just what the Galatians will be missing if they are outside the realm of the Holy Spirit, and indeed the dangers from “the flesh” to which they are exposed. 

[image: image25.wmf]Now, Paul’s understanding of “flesh” is complicated, and this is why this issue of Bible Study . . and how! has a separate article that attempts to describe (simply I hope!!) how Paul sees “the flesh” and other key words of Galatians chs. 5 and 6. The same word is used for a unified concept with different aspects – which includes “morally neutral” as well as “sinful” aspects. “Flesh” then has a number of related meanings. including not only wrong behaviour as regards morals but also usage in connection with the Judaising tendencies of the “opponents”, particularly as manifested in circumcision. In passing, I note the tendency of some, generally more modern, translations to use two different translations for the word flesh in Galatians and elsewhere. Sometimes they will translate it as “flesh” and sometimes they will translate it as “sinful nature”. This is well-intentioned, as the two ideas - works of the flesh and “fleshy” works of the law - are different, but it is also misleading as it breaks asunder a theological connection which Paul clearly regards as very significant. Now, if you will pardon the adaptation, “the two, in Scripture, are one flesh – let not translators separate that which God hath joined together”! 

Excursus
Paul never claims that his opponents are sinning in advocating circumcision, not that his opponents are somehow “morally inferior”, rather that in believing circumcision to matter, they are failing to appropriate Christ crucified and risen and the Holy Spirit. Nor does Paul say that the “circumcision party” are unbelievers. In 2:12 he agrees that they seek to be justified by faith in Christ (even though he comes quite close to describing them as “accursed” in 1:8-9!) They presumably believe in Christ’s resurrection and other important aspects of the faith, and they also know that a man is not justified by the works of the law (2:16) but by faith in Christ. Nevertheless Paul sees them as in serious error concerning the Law, and in danger of actually attempting to be justified by the Law and falling from grace (e.g. 5:4) even though he never says that this has actually happened. That little word “if” enables Paul to suggest things by means of conditional clauses without actually saying them directly! Great rhetoric!

End of Excursus

By making use of these two different aspects of the word “flesh”, Paul is able, in the “B” sections to show the vital importance, both practically and ultimately of being in Christ and living life in the Spirit rather than living “in the flesh”.

[image: image26.wmf]In Galatians chs. 5 and 6, then, Paul talks about “flesh” as having “morally neutral” and also sinful aspects. When discussing circumcision in the “A” section, Paul relates circumcision to “Law”, but interestingly not to the flesh. (Though elsewhere - in Galatians 3:2-5 - he relates Law to flesh (by implication through circumcision) in a neat little chiasm which also shows Law and flesh being distinguished from Spirit rather than being in opposition to Spirit.) Likewise in the A` section, circumcision is seen as an act in the flesh which (so Paul sort of playfully suggests!) shows that his opponents recognise a deficiency in “flesh” which circumcision – merely cutting off a little bit of the flesh - can put right! In both these cases, however, flesh is seen as “morally neutral” in Paul’s understanding: it is misguided rather than sinful to have confidence in the flesh in this way, and to think that fleshly actions can bring one nearer to God. 

So, the “morally neutral” aspects of the flesh include circumcision “in and of itself” and also circumcision’s relation to the wider Law. We can express these relationships by the following diagram:
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I know we should be getting on to Chapter 6 in its own right, and I hope to do this shortly, but I feel I would like to suggest here the balanced, and almost “mathematical” way in which Paul shows that circumcision is inferior to Christ.
The above diagram is based on A and A` and is about circumcision. Here is the corresponding diagram, also from A and A` about Christ.
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Although this looks (and in fact is!) really complicated, there is a pretty exact pattern here, and a clear reason for this pattern can be given. The pattern is shown below.
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If we see Paul as showing, both in A and A`, that Christ is superior to circumcision, then we can account for the words that are included and the words that are excluded.

In the above diagrams, we have four sets of “blocks” on two levels. The blocks on the left represent the argument in A and the blocks on the right the argument in A`

The upper blocks are Christ and the Law, the lower blocks represent “component parts”. Thus, circumcision is part of the Law, crucifixion is “part” of Christ and His work. Component parts are lower blocks. 

In A I think Paul proceeds as follows:
1) Circumcision is part of Law (Gal. 5:3) (blue arrow in diagram)

2) Law is inferior to Christ as a means of justification (red line)

3) Therefore circumcision is inferior to Christ as regards justification.
In A`, the following argument is used (see right hand part of diagram):

1) Circumcision is inferior to crucifixion as a “cutting off” of flesh (red line)

2) Crucifixion is “part” of Christ (blue arrow)

3) Circumcision is therefore currently “inferior” to Christ at this stage of the argument.

4) The only way circumcision could now get “higher” is via Law, and Paul points out in 6:13 that the circumcised ones do not keep the Law (blue arrow with X)
5) Therefore Christ is superior.

We note that each red line describes a “basis for comparison” between different blocks at the same level, whereas the blue arrows express the relationship of “being a component part”.
[image: image28.wmf]These implied arguments in Galatians explain the exactly balanced distribution of words and ideas in Galatians shown in the table on the next page. A tick means the word is mentioned, a cross means that word is absent.
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This is a very interesting table. We note for now that dividing the table into four quadrants gives a pattern of 1, 2, 3 and 4 ticks, or 0, 1, 2, 3 crosses, and this pattern is basically obtained because in A we go “up and then across” in the diagram of blocks to get from circumcision to Christ, whereas in A`, we go “across and then up”, but in addition Paul leaves out the “flesh” reference to crucifixion in A` to balance the fact that crucifixion doesn’t need to be mentioned in A.
Finally, we note that the above arguments in the A and A` sections are followed by almost identical verses which say that in Christ, neither circumcision nor uncircumcision matters –  this is another close link between the two arguments.
Well, that was a long discussion about the “A” and “A`” parts of the chiasm! The “B” and “B`” comparisons are much more straightforward. These sections of Galatians chs. 5 and 6 however, speak of “flesh” as sinful - of wicked “works of the flesh”, and of flesh’s fundamental opposition to Spirit. Here, a different aspect of flesh is to be understood from what we have just discussed in the “A” sections in relation to circumcision and Law.

Now let’s look at Chapter 6!
[image: image29.wmf]As we have already indicated, Chapter 6 consists of two halves: verses 1 to 10 or 11, and verses 11 or 12 to 17 or 18. Stated in that way, there is a suggestion of uncertainty (regarding v.11 and also v. 18) about the exact subdivisions. This is in fact, not the case. The alternative subdivisions reflect precisely the different types of analysis carried out. We will be looking at two types of analysis – “linear” analysis and chiastic analysis, and the subdivisions are consistent within each type of analysis, but slightly different from each other.

In very general terms, I would again like to suggest that Paul sees the Christian life in terms of a) the Spirit, and b) identification with Christ in His death by crucifixion and in His resurrection. In Galatians, the identification mentioned in b) is overwhelmingly with the cross – the only reference to resurrection is in the very first verse of Galatians! 

So here, in Galatians ch. 6, as we have seen, the first half (“B`”) contrasts works of the flesh with Spirit and the second half (“A`”) contrasts circumcision (with the emphasis here on its “flesh” connection) with Christ crucified. The previous section (“B”) runs from “biting and devouring” (5:15) to “provoking and envying” (5:26), and includes detailed listings contrasting works of the flesh and fruits of the Spirit. Paul now, in Gal. 6, treats us to a “masterclass” in the “B`” section – two worked examples in “practice” of the contrasts he has just outlined. These occur in vs. 1-5 and 6-11. and then as we have seen Paul returns to the circumcision question in “A`”.
Although we are looking at Galatians ch. 6, as promised, we start with the last verse of Galatians ch. 5 (v.26) which I suggest acts as a “hinge” connecting our passage with the second half of chapter 5, and actually sets the scene for the whole of Galatians chapter 6.

As an aside, readers of Bible Study . . and how! will know that we take a keen interest in “structures”, and very often, we try to recognise (frequently chiastic) structures in Scripture. Such structures may be joined sequentially, with no overlap, or they may (as suggested here) be joined by a “hinge”, or they may actually overlap - for which the term “chain-linkage” is used. Interested readers can find much more about chain-linkage by consulting Rhetoric at the Boundaries: the art and theology of the New Testament chain-link transitions by Bruce W. Longenecker (Baylor University Press 2005). (The book is rather expensive, but large amounts of it can be read at: www.books.google.co.uk, and “searching” using the keywords Longenecker and chain-link).
Back to Galatians 5:26!
The AV translates this verse as:

“Let us not be desirous of vain glory, provoking one another, envying one another”
The word “vain glory” is literally, in the Greek, “empty glory”. This translation is much better than, for example, “Let us have no self-conceit” (RSV). The notion of self conceit is included in “vain glory”, as Paul will subsequently show, but vain, or empty, glory includes much more – as Paul will subsequently show. 

Let’s keep with “vain glory”. We have seen that “vain” here is actually “empty” – so this is in keeping with the use of the word vanity in Ecclesiastes. This contrasts with the (not totally unrelated!) other meaning of vanity which is “looking admiringly at oneself in the mirror – like the wicked queen in Snow White!”. If we think in broad theological categories for a moment, Glory refers to “the nature of God made manifest”, and is linked to the work of the Holy Spirit in 2 Cor. 3:17-18. So, here in Galatians ch. 6, true glory will “happen” whenever the Spirit or the fruit of the Spirit is manifested, in particular when works or suffering show forth the Person and work of Christ and empty or false glory will happen as a result of the “works of the flesh”, or “the flesh” being manifested (which, for Paul, seems to include “works of the law” including circumcision). 

Let’s just look one more time at Gal 5:26 before we proceed. The literal Greek translation is:

“Let us not become

(ones who are) vain glorious

(ones who) provoke one another

(ones who) envy one another” 
The “let us not become” clause therefore applies to all three categories of people that follow. The second and third categories (provoking and envying) are what one could call “intrinsically social” – that is to say, these (rather unpleasant) categories need someone else in order to operate – if I am going to envy or provoke, I need someone else to be envious of or to provoke. It is not immediately clear whether being full of “empty glory” (if the contradiction will be excused!) always requires someone else. I think it will become clear that acquiring both empty glory and real glory have both relational and individual aspects – a topic to which we will return. For now let us note that both the good and the bad attitudes and behaviours described in the previous section (Gal 5:15-26) as resulting from either the flesh or the Spirit are a mixture of both the personal and the social.

The clarification of what pertains to the individual and what is, of necessity, social is a theme that undergirds the “worked examples” that Paul so masterfully sets out in Galatians ch. 6

[image: image30.wmf]Finally in this section, I would also like to suggest that “let us not become ones who are vain glorying” is also a valid understanding of the first part of v. 25. “Vain glorying” and “vain glorious” are equally possible translations. Paul is using an adjective to refer to a person or people. This is very common in Greek, but we do the same in English. For example, in the sentence, “He was invited to a gathering of the Great and the Good”, the great and the good are “great and good people”. Adjectives are standing for nouns. But this is only half of the story! The adjective has been derived from the noun “glory”!!  So, the word in our text has an interesting “history” which goes something like this:

1) The noun “glory” becomes an adjective – but which adjective? I’m suggesting glorious or glorying as “candidates” – depending on whether the glory is applied “reflexively” to oneself, or “transitively” to some other person or thing.

2) The adjective goes on to becomes a noun, namely a person who is characterised by the adjective, thus “a glorious one” or a “glorying one”.

3) Finally the “empty” prefix is attached, so we have “vain glorious ones” or “vain glorying ones”. 

I would suggest that Paul has both understandings in view in our passage, and so would suggest the following translation of Gal. 5:26:

“Let us not become

a) “empty glory” people,
b) people who provoke one another

c) people who envy one another” 
With this translation, Paul is encouraging his hearers to avoid both sorts of empty glory. They should not try to have empty glory within themselves, but they should also choose the best objects in which to find and value glory (and in which to, as it were, “bask in reflected glory”, as in 2 Cor. ch. 3) rather than to glory in worthless things. (For example, I would suggest that Paul clearly sees the “glorying in the flesh of circumcised people” by his Judaising opponents (Gal 6:13) as a species of empty glorying, and that such people are as much included within the remit of Gal. 5:26 as the “(self-) conceited people (who have by implication nothing to be conceited about!)” of the RSV translation.

Once again, we note that there is a sort of tension in this ambiguity in the understanding of glorious/glorying between categories of things that are “stand alone” type things and things that are relational – one of our underlying themes as mentioned earlier.
I would further suggest that it is the work of Christ and the work of the Holy Spirit that define for Paul, and for us, what true glory “looks like” since both make the nature of God manifest.
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Finally, we can note that whereas “empty glory people”, or however we translate the first clause of Gal. 5:26, is an example of an adjective being used as a noun, the next two clauses, about not provoking and not envying, are different to this, but have identical grammatical constructions to each other– they are both participles – that is they are nouns that are related to verbs. Now, glory or its opposite, empty glory, have not so far been linked in Paul’s reasoning to the “flesh/spirit contrast” that he has been developing in Galatians, but provoking and envying and their opposites very clearly are so related, as reference back to Gal. ch. 5 will show. So, here, by the use of different grammatical constructs, Paul is drawing attention to the different functions that “glory” and “envy/provoke” will play in chapter 6.

When we do something that bears the “stamp” of God on it, we become glorious. When we associate with something glorious, we acquire some of its reflected glory. When we do things that are bad, we become “empty glory” ones, and when we associate with “empty glory”, we acquire some of its reflected empty glory. In one sense, the distinction between intrinsic and reflected glory doesn’t actually exist – the word glory is related to the light of God’s splendour, and so there is communication – reflection - between the one who glories and the object of that glory, so whether glory is “intrinsic” or acquired by association, it will in some sense belong to the subject.

This is also true of the work of the Holy Spirit, which is to take what is Christ’s and God’s and to communicate it to us. It is the nature of glory and Spirit to communicate and share those precious divine qualities with us.

Given this backdrop of “communication” of glory and Spirit, (and the concomitant possibility of communication of works of the flesh (or “the flesh” generally) and empty glory), Paul now shows what is required/not required of us as individuals and what is required/not required of us in relation to others by reference to some examples from the Christian life.
Now, let us look at the structure of Gal. ch. 6 which will, I hope, help to show why I am confident that Gal. 5:26 is our introductory guide or hinge to our passage.
Analysis of Gal. ch. 6
I think that Galatians ch. 6 falls into three sections: verses 1-5, verses 6-10 (or 11) and verses 11 (or 12) - 17 (or 18). The third section is a section by itself, but also divides into two sections, so in some respects we have a total of three sections, and in some respects four! This is all getting a bit complicated, so I’ll just give a very quick outline of the three (four!) sections, and then draw a couple of diagrams.

Section 1
verses 1-5 correspond to “empty glory” and “provoke” as well as their “opposites”, namely “proper glory” and mercy (or restore)

Section 2

Verses 6-11 correspond to “envy” and its opposite, peace (or participation).

Sections 3&4

Verses 11-17 correspond to “empty glory” and its opposite “proper glory” (or glory in things of the Gospel). This topic is outworked in relation to the Judaisers (verses 12-13) and to Paul (vs. 14-17), and this is why it is simultaneously one section as well as two sections! It is a single topic applied twice.

For the time being, I shall say that there are four sections, so long as we bear in mind that sections 3 and 4 are closely linked, and will sometimes be treated as a single section. I have also indicated that there is a certain amount of fluidity in the boundaries of some of the sections. This is actually slightly misleading. The boundaries are strictly defined, but they are slightly different depending on the type of analysis being performed. Essentially, we will be looking at “linear” and “chiastic” analyses. Linear analyses are the ones with which we, as modern readers are more naturally familiar – we read a passage by starting at the beginning and working our way through to the end. That’s it! With chiastic patterns, the passage is structured concentrically around the middle, so the two outermost parts correspond (in ideas, vocabulary etc), as do the next two innermost parts, and so on until we reach the centre. Modern books (and writing generally) do not use this pattern, but it is very common in Scripture. 

As promised I want to give several diagrams to show how we have analysed the passage. Here is the first, which covers the themes of Gal ch. 6:
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The diagram overleaf shows the linear and chiastic structures proposed for the four sections of Galatians chapter 6. This provides a “map” for the analysis that follows in the rest of the article!

The final chiastic structure, shown in the bottom right of the diagram is what we are ultimately “aiming” for, since it shows that the whole of Galatians 6 can be integrated into a single unified structure (even though the subject matter of Sections 3&4 seems to be somewhat removed from that of the first two sections). This united structure is arrived at by showing that Sections 3&4, considered as a single unit are chiastic with Section 1. Then, we simply slot the chiastic structure of Section 2 (marked with an asterisk in the diagram below) in the middle. This large single chiasm might have been anticipated since the first word of ch. 6 is “Brethren”, and the very last word of the chapter before the final “Amen” is also “brethren” (in the original Greek, although not in English translations).
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Well, let’s make a start! Let’s begin with the “linear” analysis of Sections 1 and 2
Vs.1-5 and vs. 6-10 – Linear Analysis

[image: image7]
There is just so much to say here!! (The “take home” message is, “Don’t share the faults; do share in and share the good things!”)

The first point to note is both Sections have a similar structure. In fact, as we will see, all four sections have this basic structure.

There are three parts. In the first part, A, an action is described or encouraged. In part B, some negative things are said, and then in part C, the results of, as it were, “doing A and avoiding B” are described.

Section 1 is the “master plan” for the other sections, and has two extra observations at the end of the A and C sections. These observations about bearing burdens form a little paradox which can be noticed in all the other sections too. The paradox is that our actions have both implications for ourselves alone and also implications for our relationships with others. The “fulfilling the law of Christ” applies to the second of these, the social aspect – reminding us of Jesus’ commandment to “love one another as I have loved you”.

I would now like to spend some time looking at these two sections, considering their meaning - some of which is related to the structural analysis.

The two sections correspond to Paul’s injunctions about not provoking one another and not envying one another in 5:26. In order to make this clear, I would just like to speak a little bit about how these two wrong behaviours are connected or related to each other – this is well described in a number of commentaries.
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We have mentioned before in Bible Study . . and how! that First Century society was “agonistic” – aggressively competitive. There were different values and expectations for women, but men were expected, in the interests of “honour”, to try to “rise to the top of the pile” by pushing down competitors (or those already beneath), and pulling down those who were in some sense “above” them. (Some of the sharp Parliamentary exchanges that we sometimes observe can give an idea of the disputatious and cruel nature of these verbal exchanges: a promising career can be destroyed by tactics designed to “shame” an opponent). We read in Scripture about how often Jesus’ opponents tried to trap Him in his words in front of the crowd, and Jesus sometimes did the same to them so that they
“durst not ask him any more questions”.) Society was also patriarchal, so one did not go about indiscriminately trying to drag people down! One belonged to a “house” – a hierarchical structure with a man at the top - and loyalty to the patriarch and to the house was paramount – defending and promoting their honour was one’s highest calling. (No doubt “challenges” and envy went on within the “house”, but defending the “house” against outsiders took priority - a house that was “divided against itself” in its relations with outsiders stood no chance!) It’s no wonder that the Gospel with its calling to do good to all (6:10) and live at peace with all was so radical! Much is known about these aspects of Mediterranean Society in the First Century (and subsequently!) For example, “The New Testament World” by Bruce Malina has many helpful insights.

The two words provoke and envy in 5:26 correspond to two different aspects of this sort of agonistic behaviour. To provoke, or issue a challenge, (the Greek word literally means to “call forth”) refers to the attempt to shame publically an opponent, and thereby push him down to a lower level than oneself. One would only do this if one were pretty sure that they would “win” as the consequences of losing a challenge were “shame” and a descent in social rank. So one had to be reasonably confident that one was actually in a superior position, and wanted the “challenge” to exploit and magnify the other person’s weakness. Of course, a miscalculation could cause the whole scheme to go horribly wrong – as the Scribes and Pharisees found when challenging Jesus. 

The word envy refers to the attitude towards someone who is in some sense “better” than oneself which attempts to bring them down. The Scribes and Pharisees were envious of Jesus’ success, both at fending off their challenges and of the success of His ministry.

The first section (verses 1-5) corresponds to
“not provoking”. How is this so?

[image: image36.wmf]Well, the scenario described in the first section is of someone who has been caught or “overtaken” in a fault or sin or trespass. He is now at a disadvantage in moral terms to others in the Christian community. A “worldy”, or “fleshly” approach to this person would magnify their sin, for example by publicly shaming them over it, and making sure that they were henceforth given a “low” ranking in the community, but Paul contrasts this with the “spiritual” response which is to restore the person. I’m told the Greek word restore itself implies a gentle, careful action and this is reinforced by the restoring being done “in a spirit of meekness”. So here we have some of the fruits of the Spirit being contrasted with the works of the flesh.

The “subject” in this section is the one who does the restoring, rather than the one who is restored. The former is the “morally higher” person. His job is to bring the other person back up to the “level” he was at before, or to the level of the person doing the restoring. At any rate, the emphasis is on bringing the person right back, not pushing him further away. The details of how this is to be done are not given – Paul is here dealing with the good spiritual principles that undergird this good work – the heart attitude of the one who restores – and rather than presenting every possibility in a list of laws regulations and cases, Paul trusts that the Holy Spirit will enable the restorer to act in a Christ-like way.

In doing this, one is paralleling the work of Christ (v.2) who restores us – we who have fallen as a result of sin. Paul describes this as bearing the other person’s burdens. We cannot actually bear the burden of the sins of another person – only Christ can truly do that – but our actions and words can work “in that direction”. Scripture speaks of our ability to “cover a multitude of sins”, and here, our “restoring” somehow helps to bring the person back to Christ, and into fellowship with other Christians.

Paul wisely recognises that this work, notwithstanding its great privilege in being associated with and “parallel to” Christ’s work, nevertheless has a great and grave danger: in somehow being involved with the other person and their sin, the restorer may himself also be tempted.

Paul does not specify further regarding the nature of this temptation. I think my first impression at this point was to suppose that the danger to which Paul refers is that, during the work of restoring the other person, the restorer may find himself contemplating the very same sin himself –  perhaps through a sort of “mimetic identification” with the other person – and therefore be tempted However, perhaps to that Scylla we could also add the Charybdis of the restorer developing a wrongful pride resulting from an enhanced awareness through this work of his superior spiritual standing. At any rate, Paul tells him to “look to himself” or “consider himself”. This is a very important piece of advice. In the context of our structural study, we have suggested that the theme of “actions involving oneself vs. actions involving others” is bubbling away under the surface. The “restoring” has been a positive action involving another, and therefore a good and spiritual thing, but it has laid the restorer open to the possibility of being drawn into sin in some way because of contact with the other person. This potential “action involving others” is “fleshly” and to be resisted. In this respect the restorer is definitely to “stand alone” and not “alongside” the other. How clever of Paul to see all this!

Paul has described a specific instance of a spiritual action that is the opposite of the fleshly work of “provoking” – namely restoring one who has been overtaken in a sin. He has limited this work to those who are “spiritual” implying that not everyone in the church will be suitable for the task. It might be suggested at this point that, actually, all Christians are, by definition, “spiritual” since we have all received the Holy Spirit when we were converted, and so, when Paul says “you who are spiritual restore such a one . . . ” in verse 1, he is actually speaking generally to all the Galatians, apart from the one who has fallen into sin. In this sense, yes, we are all spiritual, yet Paul can say to the Corinthian Christians, (1 Cor. 3:1), “And I, brethren, could not speak to you as to spiritual ones, but as to fleshy ones, as to infants in Christ”. Paul seems here to be going to the opposite extreme! I don’t think he can really mean that “babes in Christ” are 100% fleshy and 0% spiritual, except perhaps in regard to the particular behaviour he goes on to describe. However, Paul, both here and in Galatians, is being pragmatic about stages in spiritual development, and what is appropriate at each stage. 

Coming back to Galatians, Paul goes on to give a more general injunction – one that really is for everybody - to bear the burdens of one another and so fulfil the law of Christ. Restoring a sinner is certainly an example of this “burden-bearing” class of actions, but all Christians, whatever their spiritual standing, can do this “bearing” – there is always someone whose burden we can bear or help to bear. Again, this verse is characterised by a lack of specificity – it is enough that the action “fulfils the law of Christ” – that it is modelled on the work of Christ and done with the “heart-attitudes” of the fruits of the Spirit.

We now come to the “B” section of verses 1-5 which, at first glance seems to present an abrupt transition from the good and noble actions of the “A” section:

v.3: “For if anyone thinks himself to be something when he is nothing, he deceives himself”.

This verse doesn’t seem to follow on very smoothly from verses 1 and 2. In these first two verses, Paul has been talking about the work of restoration and how this is a worthy work, even though it has potential dangers for the one doing the restoring, and he has pointed out how, in bearing the burden of the other person in this way, one is acting in a Christ-like way. These are lovely and good thoughts. Then suddenly Paul seems to launch into a criticism of people who think too highly of themselves, without any apparent attempt to link this thematically to what has gone before. The effect is somewhat like the verbal equivalent of a bucket of cold water flung in the face!! The apparent “change of tack” is also seen in the fact that Paul changes from the second person (you) of verses 1 and 2 to the third person (he or anyone) of verse 3. This together with the conditional “if” at least has the effect of “distancing” the sentiments of verse 3 from his Galatian hearers, – he is not directly accusing them of this sort of conceit.

However, the mental effect on us as modern readers in the “Western” tradition should alert us to the possibility that we are not following the same conventions of writing and reading as Paul and his audience. 

Yes, it would indeed be appropriate for Paul to expand somewhat on the caution that he has issued to the would-be restorer as regards temptation, but this seems too strong, too drastic. Is Paul really saying that someone who fell into temptation whilst helping another is to be considered as nothing? Is it really possible to go from “spiritual” to “nothing” as quickly as this, and for one’s whole Christian profession suddenly to be regarded as worthless because of a single sin – one that was occasioned because of a genuine spiritual desire to help another?

[image: image37.wmf]In our “Western” tradition of reading, we would perhaps conclude that Paul has “overstated his case”, though, on reflection, after reading the rest of Galatians 6 with its talk about the fruits or harvest of the Spirit, we might (rightly!) conclude that Paul is, as it were, looking ahead - looking further down the line - to the effects continued sin might have in the life of a believer, and using an individual transgression to stand for and represent a continued pattern of behaviour. 

Perhaps (alternatively or in addition) we will also have taken note of Galatians 5:26, and 

(again rightly!) connected this “thinking oneself to be a somebody” with the vainglory of v.26. If so, we will again award ourselves a mental “pat on the back” when we reach v. 4 and hear that Paul is indeed talking about glorying or boasting in oneself: perhaps then, in this second interpretation, the “stakes” are not quite so high as “eternal outcomes”, but whether one’s boasting or glorying in oneself is empty glorying or “proper” glorying. Nevertheless, a single failure should not completely nullify one’s “boast” – rendering all the other good works done in Christ null and void.

In both the above interpretations, then, it is clear that the “hyperbolic” language of verse 3 “looks beyond” the immediate context of verses 1 and 2, even though Paul has connecting verse 3 to verses 1 and 2 by the use of the word “for” at the start of verse 3.

Now I would like to consider how verses 1-3 might have struck the original audience, on the assumption that they were aware of, and were expecting, chiastic-type structures. I think they too would have noted the contrast between the gentle and positive tone of verses 1 and 2 and the stark “all or nothing” language of verse 3. However, they would (mentally) say something like, “I trust Paul. He’s deliberately “overstated his case” here in v. 3 (not that the Bible had “verses” when originally written!) Let’s bear this in mind, and wait to hear how Paul’s argument develops, and in particular, what corresponds to these verses at the other end of the chiasm, and also what we find in the middle - because that usually relates to the periphery as well.” 

[image: image38.bmp]In other words, Paul’s hearers would be expecting verses 1-3 to be more fully explained later on, and I believe they are right in this assessment! By linking passages and ideas in a chiastic way, Paul is able to present several “arguments” simultaneously in a compressed form. Writing in this way is very skilful, and I believe that we may be missing some of the truths that Paul is conveying because we are not recognising that the different chiastic structures in a particular passage convey different (though often related) messages. On a lighter note, we also miss much of the humour, irony and drama that is found when we make the appropriate chiastic connections!!

Paul’s use of the Greek language is very effective here since the Greek words for “anyone” and “something” are tiny words (tis and ti respectively)! In reckoning oneself bigger, one actually becomes even smaller: “tis” becomes “ti””!! Deception indeed!! Paul is being witty here, and his hearers would have recognised this and approved his style. If I could try to offer a sort of equivalent in English, (needless to say without Paul’s panache!) I could say, “We all need humility: without ne (any) one (1) becomes o (zero)!” A further twist is that “anyone” is masculine, but “something” and “nothing” are neuter. The person even loses their (culturally very important) male identity! This isn’t quite so clear in English where we can actually offer someone the back-handed compliment, “You’re Something Else!” Paul’s words are rhetorically startling, but are they rhetorically effective or fruitful? The answer to that is yes. 
In talking about somebody being nothing, Paul is clearly referring back to the “empty glory” of 5:26. Furthermore this verse starts with “For . .” and so refers back to what is (immediately) previous, namely the injunction about bearing others’ burdens and so fulfilling Christ’s “law”. For Paul, conformity to Christ is THE touchstone, and so we can assume that the person who does this is “something” and not “nothing”, and that it is the person whose actions fail to bear the burdens of others who is, in this respect, “nothing”. Linking these two ideas, one’s works are one’s glory, and the only works that count are the loving, burden-bearing type works which reflect Christ – other kinds of works are a person’s “empty glory”. This is a very plausible understanding – works “radiate out” from the person to others. (Glorious works produce a like result – others see your good works and glorify your Father.)

We can now explain the “C” section very straightforwardly. 

“But each one must examine his own work, and then he will have reason for boasting in regard to himself alone, and not in regard to another.
For each one will bear his own load.” (NASB)
The essential idea here is that works which one does that “stand the test” – i.e. that they conform to the “bearing others’ burdens” pattern of Christ - are glorious and to be gloried in by the person doing them. Works, for good or ill, “belong” to that individual person since he himself is the one doing them, and this is being distinguished from the effects of the works which, in context here, involve others in their results, for example either by bringing others closer or pushing them away –  and again, either for good or ill. Thus the “paradox” of the two “bearing burdens” proverbs is resolved. (Unlike “many hands make light work” and “too many cooks spoil the broth”, which, in the battle between experience and hope of many of us are fundamentally irreconcilable!!)
This boasting might sounds rather pompous to us! This is because of the difficulty of translation and so I need to take a short detour at this point . . .

Boasting and glorying are basically equivalent terms here (and this is reflected in some of the Bible translations). We are fortunate that Scripture contains so much clear teaching about this. Boasting or glorying in the Lord is good, and is a major topic in 2 Corinthians. A key Old Testament reference here is Jer. 9:23-24, but I’m including verses 25 and 26 for reasons which I hope will become clear later.

23 Thus says the LORD, “ Let not a wise man boast of his wisdom, and let not the mighty man boast of his might, let not a rich man boast of his riches; 24 but let him who boasts boast of this, that he understands and knows Me, that I am the LORD who exercises lovingkindness, justice and righteousness on earth; for I delight in these things,” declares the LORD. 

 25 “Behold, the days are coming,” declares the LORD, “that I will punish all who are circumcised and yet uncircumcised— 26 Egypt and Judah, and Edom and the sons of Ammon, and Moab and all those inhabiting the desert who clip the hair on their temples; for all the nations are uncircumcised, and all the house of Israel are uncircumcised of heart.”  (NASB)

The Hebrew word for boast is “halal” from which we get “hallelujah” – “Praise the Lord”, and includes in its meaning both proper as well as “arrogant” uses. When applied to God, or to godly acts, it is related to the idea of glory. 
The word used for prove or test in Gal 6:4 is related to the word for think or consider in v. 3, and is used of testing metals such as gold for quality and purity. In verse 4, the “gold standard” is Christ! Are our works “wrought in God”? Is our identification with Christ so close that boasting about ourselves is equal to boasting about Christ? The proving one’s own work” and (good!) boasting in oneself alone are related to the “looking at or considering” oneself in verse 2. In both cases, we are to avoid “sharing” in bad things – in verse 2, we are not to be drawn into the other person’s sin, and in verse 4, we do not boast about ourselves in relation to others (who because of our good works might be “lower” than us), because then it becomes “bad” boasting. Again, the theme is the complicated one of sharing/not sharing which bubbles away under the surface throughout chapter 6.

It’s a very complicated issue – the restorer who is the paradigm for the teaching of this section is, as we have seen in a potentially dangerous position. He needs to know what to share (love, compassion etc. and, through restoration, his own “high” spiritual standing) and what not to share (being drawn into the other person’s sin on the one hand, or re-establishing, through “wrong” pride in his work the “spiritual differential” between himself and the other person). (Paul is attempting to mark out his own “Gospel territory” - in this case between love without holiness on the one hand and holiness without love on the other). I could talk about Paul’s Christological Hegelian dialectic at this point, but won’t!!

Nevertheless, The restorer is to look to himself in this position of temptation (see section “A”) and, recognising and resisting the two dangers mentioned above “proves” the good work he has done by not mixing his gold with any impurity. The restorer is working at the interface” between sin and holiness in an environment in which the distinction can become blurred – just as a focussed microscope becomes blurred whichever way we turn the dial! This is a deep mystery – Christ also, and more truly and deeply, worked at the interface of sin and holiness, and actually took our sins upon Himself in order to redeem us. Also His love for, and association with, sinners saw Him frequently accused of sin Himself. We cannot bear others’ sins, as Christ did, yet our involvement with others does not, Pharisee-style, stand aloof from sinners – we do what is Christ-like, what parallels His work, so far as is possible for us in our attempts at restoration of the other person, - but bearing their sin ourselves is not possible or necessary, and falling into sin ourselves is to be avoided. It is important for us that Paul’s mind and his heart for “practical theology” have taken this turn at this point. In general, we should aim to put as much distance between flesh and spirit as possible, yet here, at the moment of temptation, there can be a deception that blurs the distinction. Later on, as we will see later in this section of Galatians, there is a progressive distinction, an intensification of the difference between the fruits of the Spirit and works of the flesh, a reaping of that which is sown, resulting ultimately in life or death. The paradox is that this blurring or deception can occur at any point in our Christian lives: no matter how far we may have progressed, or how many victories have been won, we can be caught out.
Good King Jehoshaphat of Judah who we can read about in Kings and Chronicles is a wonderful “case study” of the truths of Galatians 6:1-5. He was a most admirable king in many ways, and he had a real heart for restoration – particularly as regards the divided kingdom. He showed how not to bring about restoration through his unwise loyalty to wicked King Ahab of Israel through whom he was connected through a marriage alliance involving his son and a daughter or sister of Ahab. In trying to bring Israel back to God and into unity with Judah, he was in grave danger of being killed in one of Ahab’s battles and also of having his own kingdom, (and the dynasty from which Christ would come!) replaced by Ahab’s dynasty! We also read of his later unsuccessful commercial alliance with Ahab’s successor. In both cases, Jehoshaphat had to be rebuked by a prophet. 

However, he also showed that it was possible to restore people to God, without getting caught up in their sins. There are two instances of this, one involving Judah only, and one with a somewhat wider remit 
where we read: 

“Jehoshaphat . . once again went out among the people, from Beer-sheba to the hill country of Ephraim, and brought the people back to the Lord, the God of their fathers” (2 Chr. 19:4)

All Scripture is . . . profitable for training in righteousness that the godly man may be . . . equipped for every good work!!
Let us now go on to look at verses 6-10 of Galatians ch. 6.

At first sight, verse 6, which speaks of the one teaching and the one taught seems to be something of an unrelated departure, except insofar as teaching, like restoring, is part of the work of the church, the community of believers. But why mention it here? Indeed, many commentators, presumably without a “structural” lodestar to guide them, have concluded that this section is only loosely connected to the surrounding verses or to the rest of the letter or indeed to the Galatians’ situation. Just as we have shown that verses 1-5 are linked to “provoking” or “issuing a challenge” (5:25) so, I suggest, the attention to teaching here has something to do with the “envying” of 5:26. Let’s explore this idea.

In Gal 6:1-5, we explored the situation of a “superior” person in the church restoring someone who was in some sense “inferior” (in this case because of a sin). In Galatians 6:6-10, I suggest the boot is on the other foot so to speak, and we are looking at the situation of an “inferior” person in relation to a “superior” person. In this case, however, the issue is not moral superiority, but superior knowledge and understanding.

We have seen that in First Century society, envy could be a natural response to a superior “outsider”, coupled with an attempt to sabotage them if possible. Alternatively one could respond with an abject “deference which maintains the status difference” as a response to a superior “insider”, coupled perhaps with genuine respect or possibly with an alienating internalised envy. What is the Christian response to such a situation? Paul has an answer. He gives it, once again, in reference to a specific situation – teaching in the Church, and then goes on the “apply the lesson” to a wider range of situations – not closely defined, but conforming to a principle.

Well, Paul’s “worked example” is found in Gal. 6:6, which in my view has, unfortunately, been very misleadingly translated and expounded. To appreciate this, here is the ESV translation of the verse:

“One who is taught the word must share all good things with the one who teaches.”

The following translation (King James 2000 translation) is somewhat better as it sensibly 



includes the preposition, “in” (Greek: en) which precedes the “good things” rather than ignoring it:

Let him that is taught in the word share with him that teaches in all good things.

Needless to say, this translation and similar ones have been used to argue for a paid ministry. Regardless of the views one may hold about the “Biblical appropriateness” of the paid ministry, I do not think this verse has anything to do with this issue.

The verse in the original Greek actually forms within itself a little chiasm:


[image: image8]
The teacher and the one being taught are to be united in the word - thus they appear chiastically on either side. We know that the middle of a chiasm frequently throws light on what is at the beginning and end of the chiasm and in this case the “participation” and “the good things” have “the word” as their natural chiastic referent. To bring in a discussion about financial payment here is arbitrary, and, as I believe and hope to show, contrary to the points that Paul is trying to make.

The Greek word for “to participate” or “to have a share” or “to share” is koinoneo (which is the verb related to the noun koinonia meaning fellowship). So there is a potential ambiguity here since sharing can involve giving, receiving or both depending on the situation. However, we also have that little preposition “in” to think about. Here are some possibilities:

1) Suppose I have two sons Peter and John and I write a will leaving all my money to John. My wife, very sensibly disagrees, and says, “Oh no Dear! Let Peter share in the inheritance with John!” 

2) Now suppose I rewrite the will leaving all my money to Peter. Again, somewhat distraught, my wife exclaims, “Oh no Dear! Let Peter share the inheritance with John.

3)
 Finally, for a quiet life, I rewrite the will leaving half the money to Peter and half to John. My wife beams and says affirmingly, “Yes, Dear! Let Peter share the inheritance with John!” 

These are different contexts, but the sentence “Let Peter share in the inheritance with John!” on its own is arguing for a redistribution of money in favour of Peter at the expense of John. That little preposition “in” eliminates the possibilities 2) and 3) because they don’t have it.

So likewise, the sentence “Let Peter share in all good things with John” means that Peter gets some of John’s good things, and likewise, “Let him that is taught share in all good things with him that teaches” means that the one taught gets some of the good things belonging to the one teaching. Now, personally, I’m quite happy to let the context of good things refer to the good teaching itself, but, if we are going to broaden out “good things” to include worldly goods also, then it is the one teaching who has to supply these, as well as the good teaching, to the one taught!

So, I think it is sensible to let the “good things” refer to the teaching itself, after all the good thing taught is the logos – the word – any other “good things” can’t really be good in comparison with that!

Well, with this background, what is Paul saying, and how does this fit in with the “template” – Galatians 5:26?

I think that Galatians 6: 6-10 fits in very well, as it provides the “positive” side to the negative “envying” of 5:26, just as the “restoring” of 6:1-5 provided a “positive” to the negative “provoking” or “issuing a challenge” of 5:26.

Here we have a situation of “superiority and inferiority” – this time with regard to teaching, and this time seen from the point of view of the person who is “inferior” – this time, not in morality, but in understanding. I don’t think, in context, Paul is dealing with other (related) areas, such as false teachers, wrong doctrine etc. The context of “good things” really suggests the straightforward situation where the one teaching has good things to offer, and is actually going ahead and offering them. What should be my response as one inferior in knowledge and insight where these things - which will advance my understanding of the word - are actually being held out to me?

Well, Paul’s injunction to me (as an honorary Galatian!) steers a course between envying the other his knowledge (and the prestige that may accompany it) on the one hand, and the “reflex” of that attitude, a craven acceptance that such superior things belong to superior people, and “not to the likes of me”. In both cases, sharing will not take place. In the first case, I want to be the one with the knowledge and not him! In the second case, I want him to have the knowledge and not me! Paul says in effect, “Look, there’s something good here – grab it!!” So, whereas Galatians 6:4 was about knowing how to give, Galatians 6:6 is about knowing how to receive. In receiving teaching one is brought up to the same level as the one teaching. Whereas in Galatians 6:4 there is a “lesson” for the one who restores: “Be careful, don’t get caught up in sin yourself!” (i.e. don’t model yourself on the other person’s bad behaviour), so here, there is an additional lesson for the one who is taught, and which Paul develops in the subsequent verses: “do model yourself on the one who teaches you, and who has shared freely with you – become a “giver” yourself!! (But deal in things which are good, and give in a good way!) Paul develops this theme in terms of sowing and reaping. How wrong are those interpretations that speak of material payment for teaching – they torpedo the whole structure and meaning of the passage!

The “B`” section deals with giving in terms of sowing and reaping – making the point that it has to be the right sort of giving or sowing namely sowing characterised by the Spirit, not the flesh. However, there is an intensification in the Spirit/flesh antithesis. In the “restorer” example, we were recognising that the distinction can be hard to see sometimes – it involved careful consideration and testing, and the “stakes” were either true or empty boasting or glorying. Now things have moved from seeds to harvest – the works are really seen for what they are. It is not a case of “being caught in a trespass”, now we are looking at ultimate outcomes – destruction or eternal life (the “life of the ages”). Some translations use the word “deception” both in verse 3 and verse 7. I think there is more of a progression than this: I think “deceives himself” is correct in verse 3 (and has to do more with “thinking”) but “do not be led astray” has more of an emphasis on “outcomes” (Please let me know if you think I am trying to see something here that isn’t really there!) The difference between the use of an active verb in v.3 and a passive verb in v.6 is probably significant too.

Now Section “C`”: In the “restoring” example, the restorer’s work is not characterised by “multiplication” - unless, he fails to restore, and, in addition, he also falls, and then, unfortunately it is sin that is multiplied. Rather, he, the restorer, puts in “X” amount of effort and insight, and produces “X” amount of restoration. But, here with “teaching good things” as our paradigm, “multiplication” is possible! (Fellow maths teachers take heart!!)
The “fruit” of the restorer’s work, besides the good thing he has done in bringing someone, from a negative number back up to zero, is something that is for himself alone (i.e. boasting or glory) (no multiplication there!), but when good teaching has done its work, the result is someone who has been taken from zero up to a positive number – he becomes like the one teaching him (so 1 has become 2) and inspired by the example of the one teaching, he now gives freely and sows or scatters blessings and good things amongst those around him. Now multiplication is possible – eternal life for himself, and all sorts of other fruits borne in the ones who receive – both inside and outside the “household”. Again, there is a caution, well, two actually, (they also have been multiplied!) - “do not become weary” and “do not faint”. The Greek expression for “do not become weary in doing good is apparently a pun – something like “don’t be bad at doing good!” or as one commentator has suggested, in context, it is something like “don’t “go to seed” with your sowing!” 

Finally, in our linear analysis if verses 1-5, we suggested that the two “additional” ideas in that section about bearing burdens constituted a little paradox that we would be able to identify in the linear analysis of the other sections. Here,

In verses 6-10, “bearing the burdens of others” corresponds to the positive virtue of sharing. The one teaching has “borne the burden” of my ignorance by removing that ignorance, and I bear the burden of the needs of others by meeting those needs through good works. The individualistic aspect of the paradox (“each man shall bear his own load”) I suggest corresponds to the reaping of life everlasting for the one who sows to the Spirit. We shall see if we can continue to identify the shared and individual loads or burdens in subsequent Sections.
2) Vs.1-5 and vs. 6-11 – Chiastic Analysis
Before going on to consider the remaining verses of Galatians ch. 6, I would like us to look at the chiastic structures of the verses we have already looked at: it seems these verses can be analysed both linearly and chiastically.

Here is the chiastic analysis of verses 1-5:
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The chiastic analysis of verses 6-11 is shown in the next column.

There are many interesting points. For example, in the second chiasm, we’ve included verse 11 – this is a hinge verse since it is also the first verse of the chiastic structure of Galatians. 6:11-17 (that is, sections 3 and 4 considered together).

I think a main point is the idea of a duration of time between sowing and reaping in the second chiasm (time is mentioned twice in these verses) which gives an intensification of the results of sowing good works. Good is linked chiastically to God, and the sowing is in the Spirit. (Christ in also mentioned in the first chiasm, so we have the Trinity). Flesh and Spirit are both mentioned twice, which also links in to the theme of the multiplication involved with sowing/reaping.
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3) Analysis of vs.11-18 
The last verses of Galatians 6, verses 11-18 can be considered as two structures, which we have called Section 3 and Section 4 and also as a single larger structure made up of sections 3 and 4 considered together.

We also said that the following analyses were possible:

1) Section 3 (vs. 11-13) – Linear Analysis

2) Section 4 (vs. 14-17) – Linear Analysis

3) Section 3 (vs. 11-13) – Chiastic Analysis

4) Section 4 (vs. 14-17) – Chiastic Analysis

5) Sections 3 and 4 considered together – Chiastic Analysis

6) Sections 1, 2 and 3&4 considered together – Chiastic Analysis

Well, let’s make a start! As with Sections 1 and 2 we can carry out a linear analysis of Sections 3 and 4. These are shown on this page. 
i) Vs.12-13 and Vs.14-17– Linear Analysis
Again, they consist of three parts each. A and A` consist of an initial action. However, we note that there is an additional “caution” (A2) in Section 3 which corresponds to the corresponding additional “caution” also labelled A2 way back in Section 1 (i.e. in Galatians 6:1-5). Thus “Lest thou be tempted” of Gal.6:1 corresponds to “lest they be persecuted” of 6:12. This additional caution is absent in the A parts of Sections 2 and 4.
In Sections 2 and 4, the corresponding parts are labelled A`. Here, in Section 2, the one being taught shares in with the good things of the one teaching. In Section 4, Paul glories in the cross of the Lord Jesus Christ: he has a share in the cross, in crucifixion, and this is seen as a good thing, something to glory in. In passing, this parallel linkage confirms that it is the one teaching who provides the good things in Section 2, just as it is the cross of Christ in which Paul shares. This link also shows what should be central in teaching.
Then we have a “negative” part (labelled B and B`). We note once again connections between Sections 1 and 3 – the B part each has a single negative - and between Sections 2 and 4 – the B` parts each have a double negative. These negatives are underlined in the diagrams.

Then there is an “outcome” labelled C and C` giving the “reward” of the earlier action. Again, interestingly we note that there is a “double” aspect to the reward in the “C” of Sections 2 and 4 which is absent from the “C” of Sections 1 and 3.
Also we noted when considering section 1 that the action (A) was associated with the bearing the burden of another, but the reward (C) was associated with bearing one’s own burden. We noted that this “worked” for Section 2 since “the one teaching” in A` bore the “burden”, but the reaping, the harvest, in C was for the individual “sowing”. This pattern continues to “work” in Sections 3 and 4. This (perhaps predictably?!) works in an inverse way in Section 3 where Paul is discussing the Judiasers - as shown in the next paragraph. However, in Section 4, we see that in A`, Paul is, in a sense, “sharing” with Christ in crucifixion, but in C`, the rewards are for Paul and “the Israel of God” – an important expression that we will be looking at later.


[image: image11] Section 3 is actually a little different from sections 1, 2 and 4 since Paul is talking about the Judaisers, so there is a certain amount of “upsidedown-ness”! For example, the “caution” is now an avoidance of persecution, the “bearing one another’s burdens” is now compelling the other to be circumcised. Likewise, the boasting or glorying – which in Section 1 is “in oneself alone” becomes in Section 3, a “glorying in the flesh of another”. By comparing these parallel sections or 
panels (Sections 1 and 3), we can see that Paul is slyly presenting the Judaisers’ actions as a comic parody of Godly behaviour. Where they should be sharing and bearing, they are compelling. This they do alone (because compelling is not sharing – it is the opposite because it reinforces inequality in power and status!) – it is their own load. Where they should be building up a store of their own good works, they are reliant on (the flesh of) others etc. The Judaisers just do everything the wrong way round! Even when they do manage to bear the burdens of others, it is the burden of circumcision, and that is their glory!
ii) Vs.12-13 and Vs.14-17–Chiastic Analysis
We now note that Sections 3 and 4 are themselves both capable of individual chiastic analysis. We present these analyses below:
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The chiastic structures of Sections 3 and 4 are = more clearly brought out when the Greek word order is used, as I have tried to indicate. 

Things are getting quite complicated again!

Our next step is to note that Sections 3 and 4 considered together also have an “internal” chiastic analysis.

ii) Vs. 11 – 17 Internal Chiastic Analysis
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There are again many things to say about this chiastic analysis of Sections 3 and 4 combined!

The beginning and end, as well as the centre chiasm tell us that the theme of the chiasm is glory: is our boasting to be in circumcision and the flesh or is it to be in the cross of Christ? Is it to be empty glory or the real thing? This is stated clearly and boldly at the centre of the chiasm, but the beginning and end show how this is played out.

The beginning and end of the chiasm show that glory (either good or bad) is acquired by making marks on parts of the body. The result is a reward appropriate to the marks made – and there are good rewards for both though important differences as we shall see!



[image: image14]
The periphery of the chiasm is cleverly balanced. There are 4 statements about 

marks, and four about rewards, but they are divided 3+1 and 1+3.

The three statements about marks at the top of the chiasm all correspond to the single statement at the bottom.

In the first statement, Paul actually talks about making marks in writing. The amount of the letter that Paul personally wrote (rather than dictated) is debated, and so is the reason for the large letters that he has used. A problem with Paul’s eyesight is suggested in Gal 4:15, and this is very possibly the reason for his handwriting difficulties, and the problem may go back to the events on the Damascus road. This would fit in very well with our chiastic analysis, since the eyesight problem would be one of Paul’s “marks” in his body – a mark produced as a result of his encounter with the Lord Himself. Like Jacob/Israel, he was left with a wound in his body, and, like Jacob he learned sufficiency in God’s grace and (God’s) strength in weakness. 

I suggest, and it really is only a suggestion – others have persuasively argued differently for a number of cogent reasons - that Paul himself only wrote these words: “See in how large letters I have written in my own hand”. My reason for suggesting this, apart from the practical ones that parchment was valuable and time was valuable – both would be lost with large letters and slow writing – is that this sentence links chiastically to “I bear in my body the marks of the Lord Jesus”. Big letters are big marks, and Paul is alluding chiastically to the visible effects of the severe punishment to which he had been subjected for the sake of the Gospel (“how much he must suffer” were Jesus’ words to Ananias concerning Paul), and which would speak volumes – “a picture worth a thousand words”.

Elsewhere, in Corinthians, Paul speaks of Christ writing with the Spirit of God “on the fleshy tablets of the heart”, and describes the Corinthians as “his epistle” – so this link between writing and bodies is very plausible. Before we leave verse 11, I would like to suggest a further link to the middle of the chiasm. Paul refers to writing with his hand, or in his hand. Is there a possible connection with Isaiah 44:5?

Is. 44:5: “This one will say, ‘I am the LORD’s,’ another will call on the name of Jacob, and another will write on (or with) his hand, ‘The LORD’s,’ and name himself by the name of Israel.”
Paul exploits the ambiguity of this verse. Is the writing with or on the hand? Our chiastic link shows that Paul could be using Isaiah’s words

“ . . another will write on (or in or with) his hand, “The Lord’s” and name himself by the name of Israel”

to refer to himself. That change in name from Jacob to Israel took place at Peniel, at an encounter God, but the blessing came at the price of a wound. Paul, too, had an encounter, a changed name, and marks of the Lord Jesus in his body. Mention of marks in a hand though links Paul’s bodily marks with Christ’s own crucifixion marks. What glory! – as the thematic connection between the periphery and the centre of the chiasm makes clear!

I’d like to digress very briefly here, as I suspect there may be slightly more to this idea of “marks” in or on or with the hand.

Writing can be done with the hand, and God is sometimes also described as writing with His finger – the context often seems to be judgement, though judgement and mercy may both be present: when Jesus wrote on the ground, the names of the woman’s accusers were written in the dust - and blown away, and her sins were written in the dust (not on tablets of stone) – and blown away. (Perhaps Jesus was also symbolically making a new creation - like the old one - out of the dust.) However, marks in or on the hand seem to be more to do with serving and identification and belonging. To fill the hand is the Old Testament expression for ordaining for service, and suggests the receiving of something which is to be passed on to others. There are many passages which we cannot now look at, but I’d just like to mention God’s wonderful words of loving assurance to Zion (who in context stands for all of afflicted Jacob/Israel):

Is. 49:16: “Behold, I have graven you on the palms of my hands; your walls are continually before me”

This verse speaks of the cross. God was in Christ reconciling the world. This whole section of Isaiah is prophetic of Christ, and also prophesies the inclusion of the Gentiles – see Is. 49:6-7

If this verse is truly part of the background to Paul’s “such large letters” then the repeated emphasis on Israel/Jacob as a designation for God’s people in this part of Isaiah is very appropriate. In our section, Paul describes identification with Christ in crucifixion as producing “a new creation”, and part of this newness may include new names (Here Israel - meaning “Strength in God”! – is the new name for Jacob.) This naturally takes us back to our first Old Testament reference Is. 44:5 which then speaks of our response to God writing our name on His hands – we write His name on our hand!! Such love is costly for both parties, and the marks painful, but the true words, “faithful are the wounds of a friend” can be taken in also in the sense that God’s wounds in Christ, our Friend, are a sign of His faithfulness to us, and our wounds, a pale reflection, show our faithfulness to Him.

Whilst we are discussing faithful wounds, hands and friends, we must also surely include Zechariah 13:6:

“And one shall say unto him, What are these wounds in your hands? Then he shall answer, Those with which I was wounded in the house of my friends” (KJV).
Continuing with our study of the top part of the chiasm, we have two statements about circumcision. In the first, Paul, somewhat sarcastically I suspect, regards circumcision as a species of “cosmetic surgery”: it makes “a fair showing” (lit. “fair of face) in the flesh! But there is a serious point. The flesh includes the works of the flesh which are horrid, and which have been enumerated in ch. 5. But the flesh also seems to include the attempt to do the works of the law! (e.g. Gal. 3:2-3) This is literally true in the case of circumcision. In our context however, the “fair showing” contrasts with the ugly marks on Paul’s body to which he refers at the end of the chiasm.

Again, this contrast is made in the second statement where circumcision is chiastically contrasted with Paul’s marks which are part of his being crucified with Christ. The two statements here at the top of the chiasm are really the same, and this corresponds to the 

“two-in-one” nature of the “blessing” in the corresponding lower boxes of the chiasm.

Clearly in our passage, a contrast is being made between the mark of circumcision, which is a small cutting off of the flesh, and that to which it perhaps typologically points, the total cutting of of the flesh that was Christ’s death by crucifixion together with the pattern that that sets for the suffering of Paul and, in principle, all believers. Covenants are “cut” between the two parties, and so, there is also a contrast between covenants here too – the Old Covenant and the New Covenant in Christ’s blood of which we are partakers. The Old Covenant is characterised by a little cut, but the New Covenant by a massive cut that speaks of a love that is as strong as death (Song 7:6 – a wonderful little chiastic verse which speaks of a signet ring (note the connection here with the name of the bride! The Hebrew for signet ring is connected with the Hebrew “to make an impression” – in the literal sense of “to impress” that is, though no doubt the bride made the other sort too!) connected by fire (branding!) with the arm and heart of the beloved – the heart that loves and the arm that holds and upon which she leans.)

Well, let’s look at the rewards of both “systems” – circumcision (which stands for the whole law, Gal.5:3) and identification with Christ.

There is one reward for circumcision in the upper half of the chiasm, and this contrasts with three rewards for identifying with the cross of Christ.

The reward for circumcision is the avoidance of a negative – such people avoid persecution for the cross of Christ.

In the last of the corresponding lower boxes in the chiasm, Paul recognises the typological fulfilment of the idea of circumcision - a fulfilment that takes place when one’s sufferings are “the marks of Jesus Christ”. There is an element of irony.

Paul says, “Let no man trouble me!” This is a saying that has sometimes troubled commentators. However, with our chiastic reading, we can suggest the following interpretation:

If a little mark like circumcision entitles one to freedom from persecution, then Paul’s many serious wounds surely entitle him to freedom from trouble from men!

This understanding flows from the passage, and also draws attention to the good typological nature of circumcision which points to the sufferings of Christ, and our identification with them and also to the peace and blessings, and safety and security that we have in Christ which follow that identification.
Paul knew that, in practice, he would continue to be “troubled by men” as regards his ministry, and the outward appearance of things would continue to be negative, but that his request not to be further troubled was being spiritually granted (we are seated with Christ in heavenly places!) and that in Christ, even if not “in the flesh” things are glorious and trouble free.

As a final point on the significance of the word “trouble”, we should specifically connect this with the Judaisers, and the words spoken at the Council of Jerusalem in connection with the Law of Moses and circumcision (Acts 15:19, in context).

There are two additional “rewards” in the lower half of the chiasm. These are positive (not simply the avoidance of persecution or trouble!) and they are couched in the language of the fulfilment of Old Testament prophecy (the fulfilment of which is in Christ, not through law or circumcision) – this is Gospel territory!

The rewards are stated in the form of a blessing: 

“Peace on them and mercy and upon the Israel of God” 

(the two rewards are actually one, but use “Hebrew” parallelism – thus matching the corresponding upper part of the chiasm).

(This blessing is actually completed in 6:18:

“the grace of our Lord Jesus Christ be with your spirit” 

So, grace, mercy and peace are connected in blessing with Father Son and Holy Spirit.)

An Aside . . .

I would also like to suggest at this point that the three components of the blessing, peace, mercy and grace correspond chiastically to 

the three negative qualities mentioned as the introduction to ch. 6, namely, “empty glory”, provoking and envying.

Empty glory

         Provoking

                Envying

                Peace

         Mercy

Grace

Starting from the middle and working out, Paul countered envying with teaching about sharing - which helps to create the unity that is peace. Paul counters provoking with restoration from sin – which corresponds to mercy.

The relationship between glory and grace is described in John 1:14:

And the Word

    Flesh became

       And tabernacled amongst us

          And we beheld the glory of Him glory 

       As of an only begotten from the Father

    Full of grace

And truth

These are wonderful and mysterious words. I cannot explain them, but note that, chiastically, His glory is in the centre (twice), and it is something visible to us. Being “born” from the Father and tenting amongst us come next – both somehow suggesting a movement 
from the Father to us - , and then His becoming flesh corresponds to abundant grace and His being the Word corresponds to abundant truth. The “glory” in the centre applies to both the grace and the truth of Christ.
End of Aside
I suggest Paul is here again thinking in terms of Isaiah ch. 44 (though there are many similar passages!) In Is. 44:3 God speaks tenderly to Jacob/Israel (or Jeshurun – yet another new name - an affectionate “nickname”!):

“I will pour my Spirit upon your descendants, and my blessing upon your offspring.”
Our chiasm contrasts the law with what Paul calls a “rule”. This rule (or ruling) is that circumcision is really irrelevant but what counts is the New Creation (in Christ) (At the same time, Paul cleverly chiastically links the “negatives” concerning circumcision mentioned in this “rule” with the not keeping the law on the part of his opponents!) The new creation is the one on the resurrection side of Christ’s death which starts, and continues, when we identify with Christ’s death and resurrection.

Finally, at the centre of the chiasm we have a discussion about glory – is it to be in the flesh or in the cross? I will look at this in the next section.

4) Vs.1-5 and vs. 11-18 Considered Chiastically
We have seen that verses 1-5 (Section 1) and 11-17 (sections 3 and 4 considered together) both have internal chiastic structures. However, they are simultaneously linked to each other chiastically. As a result, when we place the chiastic structure of Section 2 in the middle, we can see that the whole of Chapter 6 forms a single large chiasm! On the next page are the analyses of verses 1-5 and 11-18 when they are considered together (remembering that the chiastic analysis of verses 6-10 fits in the middle!)

The Old Testament background for the chiastic linkage of 1-5 and 11-18 must surely include Jeremiah 9:23-26 which we have already quoted and which links the themes of glory with “neither circumcision nor uncircumcision”.

Gal. 6:11-18 has to do quite a lot of structural jobs in Galatians. It has to relate to Ch. 6 as I am trying to show, but it also has to tie in with and tie up the rest of the book. It is this latter function that explains the return to the theme of circumcision which seems to have been temporarily abandoned in 6:1-10. Our analysis however links 11-18, where circumcision is discussed, with 6:1-5, so the “abandoning” would then only cover verses 6-10, and even this may be only apparent since the entire chiastic structure of ch, 6 has a centre in the middle of 6-10 which will “comment on” the periphery, which includes the “circumcision” theme in 11-18.

Much of the chiasm on the next page is self-explanatory. I’d like to just note one or two points of interest.

1) Gal. 6:3, “If a man think himself to be something when he is nothing . . .” can, I suggest, also be translated:
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“If a man thinks something exists when it is nothing, he deceives himself”, or,

“If a man thinks something exists when it doesn’t, he is deluded”

When we were discussing this verse earlier, we pointed out that a “masculine had been replaced with a “neuter”, and it is partly because of this, that I suggest the above “punning” alternative to the first translation is also possible. This second possibility is given in the upper part of the chiasm (in the yellow box). Corresponding to this, in the lower yellow box we have Paul’s “correction” to this deception: “Actually, the truth is, that the “something” of circumcision is, in Christ Jesus, just like uncircumcision - nothing! (or as we might say, neither here nor there).

Brief Digression

I would like to make a brief digression here. Just as Paul generally seems to have dictated his letters rather than personally writing them, so also his hearers, in the main, would be literally hearers and not readers. There has actually been a lot of research into literacy rates in the ancient world, and they were low.

Paul’s letter to the churches in Galatia would therefore have been received as performances in meetings, rather being the object of individual contemplation in a study or a study in a study. I would therefore imagine that the letter would be eagerly anticipated, read and re-read to get every little bit of meaning out of it! I want to suggest something else too. Paul’s letter, as well as having making serious points, would have had everyone in stitches also. Much of the humour in Paul’s letter to the Galatians is on the surface, and much of it, (given the subject matter), may well, I’m afraid to say, strike our ears as not always quite proper, but I want imaginatively to suggest that the delighted hearers would rush and tell their friends to come to the next “performance” of the reading of such a letter - from master rhetorician at the height of his rhetorical powers!! I have great admiration for Paul’s art as a letter writer! 

Much of that art needs to be rescued by us as modern readers. We need to learn the “art” of speaking, writing, reading and hearing shared by Paul and his

original audience, but of which Paul himself was the master, even if he personally did not have “presence” (pun intended).

I think, if you will bear with me in a little foolish imagining, this is what is behind the double meaning of “if someone thinks himself something, nothing being, he deceives himself” and “if someone thinks something exists when it doesn’t, he deceives himself”. In the Classical literature, the word for “deceive” has in one place the sense of being deceived by foolish fancies, and this would certainly apply to the vain imaginings of someone who wrongly thinks he’s a somebody, but also it would apply to deceived in the sense of “deluded” - as when someone thinks something exists when it doesn’t.

When we looked at this verse (6:3) the first time, we mentioned that it was a pretty “sharp” way of speaking, but also noticed that Paul went from speaking in the second person (you) to the third person (he), which softened the effect.

Now that we know that our verse is linked chiastically to the “something yet nothing” of circumcision we can see that, actually, Paul is talking about someone else, the Judaisers! I will come back to complete this in a minute, but I want to suggest that both Paul and his hearers were “in tune” with the chiastic way of doing things! They knew that structure creates meaning. As they heard the speaker reading out the letter, they would be following the chisams (perhaps gradually at first - with repeated readings they would appreciate the pattern more and more, just as one appreciates more of the structure of a symphony on repeated listening). They would be following as Paul, rhetorically speaking pointed out the waymarks as they walk down together into the valley, they would know they’d reached the river at the bottom of the valley/chiasm by the repeated motif, and then would be eagerly awaiting each new corresponding waymark as they climbed out of the valley again. Sometimes the meaning would be obvious, sometimes the penny wouldn’t drop straight away, and sometimes the joy and delight of surprise would await. Sometimes there would be shock, sometimes deep thoughtfulness, and sometimes uproarious laughter. Whatever, it was, Paul’s chiastic structures create powerful expectations, and Paul never fails to deliver! Let me give an example. (I should really have given some of this example in the second half of Part 2 of this article – p. 19!):

In the middle section of Galatians ch. 6 we have verses 6-10 which are about sharing, and they start off with the example about teaching. The transition from the end of the previous section seems a bit abrupt, but a listener, aware of the chiastic structure, would be expecting a new chiasm at this point, and with it a new departure. Anyway, the reference to teaching at the start of the new chiasm creates an expectation of a similar theme at the end of it. Meanwhile, in the chiasm, Paul has as it were wandered into apparently entirely new territory with a discussion about flesh and Spirit, sowing and reaping, doing good to fellow believers and also people generally. How is Paul going to get back on track? The “chiastically aware” hearers are waiting for the “punchline”! Surely, Paul can’t turn this one round!

Then the speaker stops, pauses for a moment, with a flourish turns the parchment round to his audience so they can have a good look at it, and announces, “SEE WITH WHAT LARGE LETTERS I HAVE WRITTEN TO YOU”! Yes, Paul is “the one teaching them”! He is the little man with the BIG MESSAGE who wants them to share in what he is saying – to agree with him and act accordingly. He was, in a sense, talking about himself all along, even though what he says is generally true! Structure creates meaning indeed, and Paul makes meaning memorable!

Delightfully, Paul has surprised his hearers. He has turned the tables on them! They (and Paul!) knew (quite rightly!) that he couldn’t get the subject back to teaching, and, in a sense, they think they are “winning”, but Paul has this clever trick up his sleeve. Yes, he outrageously fails (needless to say) to bring the subject round to teaching in a “proper” way, so he makes as it were a joke of it. He plays with and subverts the expectation of the audience, but in doing so has the last laugh because “the one teaching” them has just taught them a rhetorical lesson!

There is, I suggest more. Paul has again shifted the subject from “them” (the Galatians) back to “him” (Paul) which is appropriate for the subject matter of the next section concerning his conflict with the Judaisers and the matter of circumcision, and also “sets up” the punchline for the end of the next and final chiasm with a, literally graphic, reminder of the large marks on his body received in the service of the Lord Jesus.
To conclude this section, and complete what I left unfinished earler I would like to show how Paul’s clever use of chiastic humour might be working in the case of the “something and nothing” of Gal 6:3.

The first time this passage was read, we as hearers might be a little shocked at the strident use of language, softened by the fact that Paul talks in the third person, “if anyone thinks . . .”. As hearers we might also note that whereas the sentence in context talks about someone who thinks too highly of himself being deceived, it also carries the meaning of “someone who thinks that something exists when it in fact doesn’t” being deceived, or perhaps even deluded.

Anyway, with that in mind, we can appreciate the humour when Paul gets to the corresponding chiastic reference in 6:15 when Paul says that, “neither is circumcision anything nor uncircumcision”. That is, both are nothing! Now the Judaisers think circumcision is something when it is in fact nothing! So, very cleverly, and subtly, through this chiastic connection, Paul is suggesting that his opponents are, in fact, mad! At a second reading, Paul’s supporters will have a quiet chuckle to themselves when 6:3 is read. They will know that Paul, in addition to the valid point he is making about conceited people, is also slyly saying something uncomplimentary about the mental state of the Judaisers! “My fancy sets me beside myself”, but I can imagine at that point a sympathetic speaker/performer of Paul’s epistle, speaking to a sympathetic audience, making the Galatian equivalent of that tap on the head with the forefinger that suggests it’s time for the men in white coats and a trip to the funny farm!!

2) Boasting or glorying in oneself alone (Gal. 6:4) (the upper pale blue box) is contrasted chiastically with the lower pale blue box which speaks of the Judaisers’ boasting in the flesh of the Galatians if they were to undergo circumcision.

The literal translation of the second half of Gal. 6:4 says: “. . then in himself alone the glorying he will have and not in the other man”. We suggested at the time that the word “in” should, in the localised context of Galatians 6:1-5, be translated as “in regard to” because we were discussing someone who is “superior” in regard to someone “inferior” (in the context of moral failings – i.e. one aspect of “the flesh”). The point was that one should only glory in oneself because of one’s good works, and not make comparisons with an “inferior” - because that is slipping back into the provoking or challenging mode of behaviour (in thought anyway, even if not in action). The other possible meaning of “in” was actually “to glory in someone else (because we highly approve of them and want to bask in their reflected glory). This didn’t seem to work in our first look at 6:1-5 because of the absence of suitable people to glory in! However, chiastically, the second meaning now comes into play, because the Judaisers in the lower blue box do want to glory in someone else – namely in Galatians who receive circumcision. Thus, Paul’s double identification of “flesh” as referring both to “works of the flesh” and “works of the law” is outworked. In the upper blue box, the glory is good glory as a result of avoiding falling into the temptation of the “works of the flesh” during the work of restoring, (so avoiding one kind of “something and nothing”!) and in the lower blue box, we have the empty glory of the other aspect of the flesh – the works of the law typified by the empty “something and nothing” of circumcision!

3) At the centre of the chiasm, the words about bearing one’s own burden in the upper red box seem to be chiastically linked with the two references to circumcision and the reference to the law. Here Paul seems to be drawing attention to the apparent common ground that existed between himself and the Jerusalem church – to whose authority the Judaisers would be reasonably expected to appeal. This link between “burden” and the Law of Moses and circumcision is described in Acts 15 where we read (v.5):

“But some believers who belonged to the party of the Pharisees rose up and said, “It is necessary to circumcise them (the Gentile believers) and charge them to keep the Law of Moses”.

The result of the Council of Jerusalem was that the Gentiles should not be troubled (15:19) (the very word Paul uses in Gal. 6:17!!) and that they and the Holy Spirit should (Acts 15:28-29) “lay on you no greater burden than these necessary things: abstain from things sacrificed to idols, blood, things strangled and unchastity.” Peter (v.10) describes law and circumcision as “a yoke on the neck of the disciples which neither they nor their fathers have been able to bear”.

The Chiasm of Gal. 6

Conclusion
I would like to conclude this article with a final observation about Gal. Ch.6 considered chiastically in its entirety, with the “internal” chiasm of Gal. 6:6-10 included in the centre of the linked chiasms of vs. 1-5 and 11-18 that we have just been looking at. The principle that the centre is related to, and comments upon the periphery applies here. The centre of this large chiasm is verse 8:

“He that soweth to his flesh shall of the flesh reap corruption; but he that soweth to the Spirit, shall of the Spirit reap life everlasting.”
This verse looks back to vs. 1-5 and forward to vs. 11-18. There are two aspects to “the flesh”. The first is “works of the flesh” which, together with their spiritual opposites, are dealt with in verses 1-5. Here “being overtaken in a trespass” was considered, and restoring in gentleness and bearing one another’s burdens were the spiritual opposite. The second aspect of the flesh was circumcision, and not keeping the law. This is treated in verses 11-18, and the opposite is the new creation or new creature which one becomes through identification with Christ and the cross. Likewise verse 8 and “spiritual sowing” also look forwards and backwards to the topics on either side within Section 2 chiastically considered, namely the good things of the word and good deeds.
The word spirit or spiritual thus occurs in the first verse of the chapter, in the last verse of the chapter and in the middle in verse 8. Thus we begin with the Spirit, continue with the Spirit, and end with the Spirit.
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Galatians chapters 5 and 6 is divided into four main sections, each of which presents us with (amongst other things) a main “argument” (for example, Gal. 5:1-14 contrasts circumcision and the Law with Christ as a means of justification and freedom. These arguments present us with some key concepts and persons: Christ, cross, law, Spirit, flesh, circumcision etc. But how are these related? The following is an imaginative attempt to map these, and therefore to enable readers of Galatians chs. 5 and 6 to see these passages as places and routes which can be followed on the map. The map will not deal with all of Paul’s thought, only what is found in these chapters. Paul’s reasoning in Galatians (Romans likewise) doesn’t really deal with “principalities and powers” for example.) There is a “background picture” which we need to establish first.

Well, let’s start!

Let’s begin with the “moral universe” that Paul seems to have in mind. I should point out that we are starting our explanation from Man’s position after the Fall. We refer to an arbitrary person, X, starting with him in his pre-Christian state. X can be represented by the oblong below in DIAGRAM 1:
1) God and heaven are “somewhere up there”, and below are “Things Below” - dark and murky things, not very nice. All around him is a sort of ether – a pervasive principle in which he moves and has his being. This principle is called The Flesh (I think I’m working within the wide range of meanings that Paul attaches to the word flesh here though please correct me if you think I’m wrong!). It is actually very pervasive, and fills him as well, which is why both he and his surroundings have the same colour. X also has a “moral sense or will” (represented by the black circle). I think this may be what Paul calls his “inmost self” (Rom 7:22) This part of X is also actually “morally neutral”, and in theory can try to steer X upwards or downwards, and even at
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this early stage of his moral development, X can see that there is a difference between God above, and the murky things beneath, and he somehow knows that “upwards is better”, (perhaps to do with that “something of the image of God” that still remains in man despite the Fall?) Nevertheless, he generally maintains himself at a certain moral level, (depending individual propensity)  and this is represented by the horizontal line alongside the black dot. The horizontal line lies somewhere in the middle of the universe – never as high as it should be but not usually as low as it could be. The flesh is actually quite complicated (in Scripture generally, and in Paul’s writings in particular!) so we need to explain a little more about this. In theory, the flesh “in itself” is neither morally good nor bad – it is neutral. In the Bible, its origin is from the dust of the earth, and so this may account for two

of its further properties: a) Although “neutral” it has a very strong natural affinity with the “Things Below”, and so flesh is very easily pulled in this direction by a force called sin (which is a bit like the force of gravity) and so the greater part of the oblong is being pulled downwards. b) Another characteristic of flesh is that it is weak. This weakness is manifested both in the ease with which it is controlled by the downward directed sin, and also with the general failure that occurs whenever X’s inmost self tries to do good things (in an upwards direction). These efforts are not completely futile, but they are very weak, so only a little bit of the oblong is above the line. 

2) Thus, sin in general pulls X downwards. When this happens, flesh seems somehow to concur with sin, and to identify with it, and actually agree with it, so much so that flesh in this context is also described by Paul as being itself sinful, and the wrong sinful deeds are called in Gal. ch. 5, “the works of the flesh”. It is a strong pull. In some translations, a strong pull (in any direction) is translated as the English word lust. (In Galatians, “the flesh lusts against the Spirit and the Spirit lusts against the flesh” (Gal. 5:17) but that is jumping ahead). 

I’ve tried to illustrate this below - in DIAGRAM 2:

Flesh, although in principle neutral (pale yellow), can be tugged downwards by sin and when this happens, flesh itself becomes sinful (pale red, superimposed on pale yellow). The downwards arrows represent sin and they move X in the direction of (spiritual) death and corruption. Sin’s power over the flesh is limited (because the law hasn’t yet come (see later) and so we have used pale red.  There are also some weak straggly upwards arrows.
3) Now, the Law enters (for earthly Israel anyway). Let us suppose that X is an Israelite. And so the Law seems to offer X (or rather, X’s “inmost self”) a way to get to God (or rather the more limited objective of standing in a state of “Covenant Righteousness” before God, which is as much as the Old Covenant actually  offers). We know from other places in Paul’s writings that although the Law holds out the possibility of meeting God’s requirements, nevertheless in some complicated way the Law
actually provokes sin (see for example, Rom. 7:5-12). I’ve put sin in brackets in DIAGRAM 2 because sin, although always present, is only really counted (?defined) when there is the objective standard of law against which it can be contrasted. (Rom 5:13). Now “Law” is in the frame, sin won’t need to be in brackets any more. Sin was always opposed to God, but now that God has defined and set down clearly what his requirements for Israel are, sin can really “come alive” and get to work opposing God with something concrete to work on (hence the bigger downwards arrows in the next diagram – DIAGRAM 3).
4) The law has clarified that God is Holy, and that sin is horrid and clearly opposed to God. X realises that he is a long way away from God – even further away than previously thought. Anyway, now that Law has come, things are different for X in his innermost self. The innermost self finds itself really wanting to reach God This may be because God has chosen Israel out of all the nations, so X quite rightly feels privileged. However, at this point, X’s innermost self makes something of a false move. Perhaps because God has chosen Israel “after the flesh” – according to the “fleshly” principle of physical birth and descent - and because many of the 
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laws have to do with very basic fleshly matters, X and many fellow Israelites conclude that their current fleshly existence is an appropriate “medium” in which to reach God’s Covenant righteousness. Paul describes this as their zeal for God. (Rom. 10:2). This confidence in the flesh is misplaced (Phil 3:3). X now really tries to meet God’s standards by his own efforts in his “fleshly” existence. These efforts are called “works of the flesh”. Circumcision is a fleshly aspect of the Law (its typological significance not being in the frame at the moment), and it is an aspect of obedience that circumcised Jews have obeyed fully “in the flesh”. Unfortunately, it somehow blinds them to the fact that they are still in much the same situation as before; even though their upwards efforts are greater, the paradoxical effect of sin’s greater efforts in the opposite direction cancels this out, and in total, they still fall well short of God’s requirements.

5) This is Paul’s view of his opponents. He sees them as being in grave danger of abandoning Christ, and in promulgating circumcision, are back to achieving righteousness before God by their own efforts. This is the basic argument of the first half of Galatians Ch. 5 (verses 1-14) in which in v. 3 for example, Paul says that putting oneself “under” the Law in one part – namely circumcision, obligates one to keep all of the Law.

Paul, by contrast, has another way of looking at the above situation! In Romans 7 he puts himself in this situation, but sees it as hopeless, his condition wretched.
However, the solution is found in Christ. The diagram below DIAGRAM 4 attempts to illustrate how Paul sees the work of Christ.

6) It is hard to express the Cross diagrammatically, because it is so many things and achieves so much! Somehow, the Cross of Christ reaches from highest heaven down to the lowest depths and if we can somehow get to be “in Christ”, our awful sin is exchanged for His perfect righteousness. The Cross brings heaven within our reach. The impossible standard of God’s holiness is somehow, in Christ, counted as something that we, in Christ, have already surpassed. Further, as a result of 

the cross, and Christ’s resurrection, the Spirit can now be made available to all who are in Christ. The work of the cross is represented by the patterned line, and the realm of the Holy Spirit is in pale blue. But how do we get to be in Christ? We can’t achieve this by our own efforts – the flesh is too weak and prone to sin for that. The way to be in Christ is through trusting in Christ’s work on the cross on our behalf. This is called faith. It is actually a sideways move – we are neither more nor less moral for doing this, but if we do it, Christ’s righteousness is imputed to us. So here, X, in his “innermost self”, puts his faith in Christ – a “sideways” move, and identifies with Christ. He himself undergoes a death – a “co-crucifixion” and new life - a co-resurrection – with Christ. This is described very well, in the Colossian context, in Col. 2:11-15. The 

sideways move called faith is illustrated below in DIAGRAM 5:

7) The green arrow represents the sideways move of faith through death and resurrection which takes X from being under the Law to being in Christ. Incidentally, we note that Christ’s righteousness reaches higher than the Law. In Christ we have a righteousness higher than the Law could obtain – the very righteousness of Christ Himself. We have moved from having the winning post impossibly far ahead of us to having it already behind us! The whole 

[image: image20]

realm of the Spirit (pale blue) is to one side of the boundary line of the Cross of Christ, though we note that X is still living his life in the flesh (Gal 2:20) and in the body – so we continue to have the brown oblong and the superimposed pale yellow background. Although the sideways move is morally neutral, the subsequent primary influence now is the upward work of the Spirit (blue arrow) not downward – so the oblong is now primarily upwards.

One of the inadequacies of this diagram however is that the right side of the diagram is attempting simultaneously to represent two different aspects of a single truth: a) I still have the idea of “up” and “down” – so the diagram gives a very pragmatic view of life in the Spirit – our moral level, our conformity to Christ, is hopefully improving (upwards) through the work called “Sanctification”, but b) we are, as described in Ephesians, already seated with Christ in the heavenly places”. Part of what Christ achieved for us on the cross in some way “makes good”, “makes up for” our continuing moral shortfall, but it is difficult to represent this “being in two places at once” on the diagram. Perhaps the little oblong, also representing X, at the top of the diagram helps a little! Anyway, I have included the words “in Christ” to show that whether in heaven or on earth, our being “in Christ” is an ongoing “truth”, even though in some sense its ultimate reality is still in the future, and His/our righteousness “imputed” not fully “imparted”.

The still “being in the flesh” has consequences though, because of the downward tendency of the flesh. Christians can still fall into sin or be overtaken by a trespass – in which case, they can move backwards along the green arrow, back into the old ways or they can, it seems, fail fully to make the transition represented by the green arrow in the first place – for example, Paul accuses the Corinthians of being still fleshy (1 Cor. 3:1-4) in a morally negative sense because of their disputes and factions. They are straddling the two “worlds”.
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With our diagrams, we are now in a position to follow along with Paul’s arguments in Gal. 5 and 6. There are four arguments, arranged chiastically, A, B, B`,A`:

(A) In Gal 5:1-15, Paul is contrasting circumcision as an act of obedience to the Law with being in Christ. It really can’t compete because in Christ, we already have imputed to us a higher standard of righteousness than could ever be achieved – even by full obedience to the Law. Circumcision is obedience, but only one particular instance of obedience. There are still another 612 laws to go!! If one has made the transition to being in Christ, whether or not one is circumcised makes absolutely no difference, since Christ has already met the requirements of God’s law and more on our behalf.
(A`) In this argument which occurs at the end of Galatians, in Gal. 6:11-17, Paul is again comparing circumcision with Christ. However, this time, circumcision is considered, not as an act of obedience to Law, but symbolically, and it is being contrasted with one particular aspect of Christ – namely his crucifixion.

This symbolic aspect of circumcision is actually getting to the heart of the meaning of circumcision. It is not really supposed to be an end in itself, but rather it is a small cutting off of the flesh which points to the big cutting off of the flesh that is involved in dying. Far from being an example of 
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being able to meet God’s requirements in and through the flesh, it is a pointer to the flesh’s inability and inadequacy!
Paul explains this in Col. 2:11 where circumcision, the “type” is used as a euphemism for the death of the flesh, the “anti-type”. (Unfortunately, even here Paul’s opponents are represented by Paul as having misunderstood. Here they misunderstand the typological significance! Whether or not they see circumcision as a symbol of something greater, they see the symbol itself as having a sort of actual redemptive value but it is a parody of redemption in which the painful cut will be compelled upon and experienced by someone else (the Galatians) in order for the Judaisers to obtain peace for themselves (freedom from persecution 6:12) and glory for themselves (v.13)!)

As well as comparing circumcision as a source of glory (as mentioned above) with the Cross of Christ as a source of glory, Paul also compares the cut of circumcision with his own many marks and brands in his body. These are part of his identification with Christ (he refers to these marks in one place as his “making up for what was previously missing” in that identification with Christ’s work, and he turns the parody of the Judaisers’ redemption back on themselves by claiming for himself freedom from trouble: if they deserve peace because of a little cut, how much more does Paul after so many marks and afflictions for Christ! (Let no man trouble me! – 6:17)!


The inadequacy of this aspect of circumcision can be represented in DIAGRAM 6 as shown below. We have added a small horizontal arrow which represents the cutting off of a small part of the flesh, and thereby symbolically putting it to death.

The small red arrow goes in the same direction as the green arrow representing faith and dying and rising again with Christ, though of course, the little red arrow cannot cross the barrier of death since only identification with Christ can achieve that.
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So, arguments A and A` are about the “vertical” and “horizontal” aspects of circumcision in our map. Finally, arguments B and B` (Galatians 5:14-25) and Gal 6:1-10 are essentially about the contrast between the downwards red arrows of the flesh and the upwards blue arrow of the Spirit (5:17 and 6:8 for example).

Final note. These diagrams have presented the situation of the conversion of a Jewish person. The situation for a Gentile who was never under the law is actually similar, except we omit references to circumcision and the Law. However, following Paul in Romans, we can in a sense reinstate law because of what Paul says in the early chapters of Romans about the Gentiles being a “law unto themselves”. The parts of the diagram which include circumcision are nevertheless relevant to the Galatian situation since the Judaisers want, through circumcision to pull the Galatians who are in Christ “horizontally” to the left in the opposite direction to the green arrow, effectively, according to Paul, pretty much to where he himself was before he became a Christian.
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