Analysis No. 2 of  Luke 4:16-30

In this proposed analysis, the passage has an introduction of 22 words, and this is followed by a chiastic structure of 258 words. 258 is actually 43x6, and so this is another occurrence of the number 43 in the passage (we noted earlier that Jesus’ sermon on Elijah was 43 words long). The proposed overall structure  is given below:
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As with the previous analysis, it is possible to see this as a “trial” of Jesus, (and of His claim to be the one who provides the blessings spoken of in Is. Ch. 61) by the people of Nazareth, with a final reversal of the verdict and the “sentence” - a reversal which occurs when Jesus walks away through their midst (v. 30). However, this passage in Luke’s Gospel can also be seen as a trial of the people of Nazareth by Jesus to see whether they are able to fit into Isaiah’s prophecy as recipients of the offered blessings. Do they meet the criteria to receive these blessings? I will try to use this perspective on the passage as we work through this second analysis.  

Section E:

We have already analysed Jesus’ reading from Isaiah (here labelled E) and this second analysis uses the same structural breakdown for this as we used in analysis no. 1 . We note that in E, Jesus speaks of Someone upon whom the Spirit has come in order to confer blessings on people in need.  Do the people of Nazareth qualify as people in need? The last statement in E is, “He (Jesus) sat.” So we could say once again that “the court is in session”, but this time the people of Nazareth are the defendants.

When we analysed Jesus’ quotation from Isaiah Ch. 61 (which included a small  interpolation from Is. Ch. 58) we structured the central portion of it as follows:
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Under the general heading of “the poor” in Jesus’ reading from Isaiah, there were four groups of people who “qualified” for blessings—the broken-hearted, the captives, the blind and the crushed ones, as shown above. 

Section F:

Now the next section, section F, starts off with the sentence, “Of all in the synagogue the eyes were fixed on Him”. So, far from seeing themselves as blind, and therefore qualifying for blessings, the people of Nazareth were using their eyes in a judgemental way regarding Jesus. This is a bad start. In John 9:41 Jesus says, “If you were blind you would not be guilty of sin, but now that you claim you can see, your guilt remains”, and this expresses a similar truth. 

The difference between section F and the section labelled A in Analysis no. 1 is that I have included the sentence, “And they said, “Not this is the son of Joseph?” within F, and this gives F a total of 49 words, whereas A only had 41 words. 49 words is a significant number as Jesus has just spoken of the “acceptable year of the Lord” - a reference to the Year of Jubilee, the 50th year. The fact that there are “only” 49 words in F shows that they are not currently able to participate in the Jubilee that Jesus is announcing.  

Here (next page) is an analysis of section F:

Notes on section F:

 1) We have seen that one of the “qualifications” for the Messianic blessings in Is. Ch. 61 is to be “blind”, and that the immediate response (labelled M in the 
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diagram) of the people of Nazareth, by contrast, is to fix their eyes on Jesus. I think that this theme of “spiritual blindness” continues throughout section F. Corresponding to M in the structure is M` where the people are only able to see that Jesus is the son of Joseph, even though, in the central part of F (labelled N), Jesus has told them that He is the One about whom Isaiah spoke (x), and who is now delivering words of grace (x`) to them, and they have borne witness regarding Jesus (y and z) and been amazed by His words. (y`). There is some irony here—they are actually spiritually blind, but think they see perfectly well. The sort of blindness that qualifies for the Messianic blessings is that which knows that it cannot see clearly, and desires help! (J.A.Motyer’s commentary on Isaiah explains the link between the Hebrew text of this part of Is. 61:1 which speaks of “wide opening” of the bound and the Septuagint translation and Like 4:18 which understands this as restoration of sight.)

 2) So, Jesus has announced the blessings (E), and that He is the one to deliver those blessings (F), but, (also in F), the people of Nazareth have “failed” one of the four conditions for receiving the blessings - that of being poor and spiritually blind and needing help.

Section G:
Please see proposed structural outline on the next page:
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Notes on G:

 1) G consists of five occurrences of the verb “to say”. The central one does not have an indirect object, but the remaining four do.

 2) The first half of the structure consists of things that the people of Nazareth say to Jesus, although Jesus is the one who tells them that this is what they are saying! The lower half is Jesus’ response. 

 3) This section is the next part of the “trial” of the people of Nazareth. In B, Jesus draws attention to the fact that they have not welcomed Him. On the contrary they have mocked Him (“Physician heal thyself” and issued an ultimatum—”Do here what was done in Capernaum”. Instead of receiving Him, they have rebuffed Him by issuing a challenge to His honour—and done so in an unfriendly way. In Jesus’ reply. (B`), Jesus uses the word “acceptable” (dektos) which comes from the verb “to received” and basically means “welcomed”.  

 4) The central words of the structure (by word count) are the seven word phrase “do also here in the native place of you”. This is the unwelcoming challenge that the people of Nazareth have issued to Jesus.

 5) All of Jesus’ statements have an additional expression of veracity (“Surely”, Amen and “on a truth”. 

6) In this central section of the passage, Jesus diagnoses the central problem of the people of Nazareth—namely that they are not willing to place themselves in a subservient role to Him: they are only prepared to accept Jesus on their terms: it is up to Jesus to prove Himself to them, and they challenge Him to do this by performing miracles for them. They have once again failed to recognise that the problem is that they, not Jesus, are failing meet the criteria for blessings to occur.

 7) By saying “Amen”, (in B`) Jesus is not only speaking solemnly, he is also confirming that the people of Nazareth are rejecting Him— amen means “let it be so”. 

Section E`:

In the next section (E`), Jesus tells them the consequences of their rejection of Him described in G. He actually meets their challenge to His honour by first acknowledging the situation  (as we saw in B` of section G) but then goes on to challenge them by representing them as equivalent to the sinful Israelites of earlier generations—who missed out on God’s blessings. This is a challenge to the people of Nazareth to change their hostile attitude, and become people who can be blessed. 

This section (Jesus’ “sermon” on Elijah and Elisha) has already been analysed, so will not be diagrammed again here.

How will the people of Nazareth respond to this warning from Israel’s past?

Section F`/D`:

Here (next page) is a proposed analysis of section F`/D` (together with the original analyses of D and F produced earlier in the article) that, (unlike the previous analysis of this passage where F` was called A`), is specifically “geared” towards reflecting the response of the people of Nazareth to the offer of blessings which Jesus read from Is. Ch. 61. Whereas F started off with the key statement that the people of Nazareth fixed their eyes on Jesus—indicating thereby that they did not see themselves as blind (“being blind” was one of the requirements for being blessed) here in F` we see the people of Nazareth filled with anger at Jesus— leading to their attempted murder of Him: evil thoughts and murder being the first two “proceedings from the heart”  in Matt. 15:18-19. One of the requirements for blessing in Is. Ch. 61 and Luke 4:18 (but not included in the Nestle-Aland version of the latter) was having a heart that was broken or crushed. Clearly the people of Nazareth had, unfortunately, functioning hearts in these negative respects anyway, and so F` corresponds to F since it also describes an aspect in which the people of Nazareth showed that they were unqualified to receive the blessings. 
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[An aside: One of the other “proceedings from the heart” in Matt. 15:19 is false witness, and I suggest the people of Nazareth actually did this since the witness that they bore (emarturoun)  in Luke 4:22 included “Surely this is the son of Joseph?!”, by which they, in line with Luke 3:22, understood as the son by birth 
not adoption. This proposed connection between the “bearing witness” and the declaration is (Luke 4:22-23):

  a) And all bore witness about Him

         b) and marvelled at the words of grace proceeding from the mouth of Him

 a`) And they said, “Surely this is the son of Joseph?!”

Here, b) is an “interlude” which explains why it was necessary for them to bear witness, and a`) describes the nature of the witness borne in a). It was false testimony because they bore witness that Jesus was a “chip off the old block”, to use a colloquial expression, which was false, but this contributed to their negative assessment of Jesus.]

Notes on F`/D`:

 1) In the diagram, I’ve tried to show that F`D` picks up themes from both D (the introduction) and F. It thus functions as the counterpart to F as well as forming an inclusio with the introduction, D.  2) The labelling system in the diagram is, largely as a result of this “dual function” rather unwieldy. However, if we look at the correspondences with D` and F` separately, I hope I can indicate at least to some extent what I’m trying to say!

 3) First of all, I think that D` corresponds to D since in D, Jesus enters Nazareth (Da) and then He enters the synagogue (Db).  In the above diagram, we have the reverse process: the synagogue is mentioned first  (D`b) and then the city (D’a). Also, at the bottom of the diagram (D`a/b) we have a second departure by Jesus.  A difference between the two departures is that in the first departure, (D’b and D’a) it is the people of Nazareth who actively act, with Jesus represented as the passive recipient of their actions, and in the second it is Jesus who actively departs from them. However, it is only the first departure that describes leaving the synagogue and the city. Thus, both departures in different, but complementary, ways correspond to Jesus’ entry to Nazareth and the synagogue (labelled D in the earlier diagram). 

 4) There is a further aspect of correspondence, and that is that Luke uses two verbs to describe each departure, just as he used two verbs in D to describe Jesus entry to Nazareth and the synagogue. In D`b / D`a the verb “(they) rising up” in D`a describes the departure with respect to the synagogue mentioned in D’b, and “they threw Him out” in  D`a describes the departure from Nazareth the city.   Similarly, in D`a/b, there are two verbs: Jesus passes through the midst and goes away.

 5) Let us now see how F` in this section corresponds to F. 

I think that F` “matches” the first half of F. Thus F`M matches FM since these 
are both actions that contrast with the requirements for blessing that are described in is. Ch. 61 and Luke 4:18. In FN(x,y and z) there is the response to hearing Jesus’ words in FM (the response of bearing witness)  but in F`, this is intensified into a double response to hearing Jesus’ words—this double response is given in F`Ny/z:

           i) rising up and casting Jesus out of the city  (2 verbs) 

          ii) leading Him up to the brow of the hill in order to throw Him down

                                                                                                      (2 verbs)

  6) Referring back to the earlier diagram (coloured green) which showed the four qualities of “the poor” which would lead to blessings, we recall that they were:  

                   1)  broken in heart   (to heal the broken-hearted)

                   2)  captives             (to preach to captives deliverance)

                   3)  blind                  ((to preach)     to the blind new sight)

                   4)  crushed ones      (to send away crushed ones in deliverance) 

 We have seen that the people of Nazareth had thus far failed to be blessed on the basis of criteria 3) (using their eyes) and 1) (having anger in their hearts) and that, in response to Jesus’ double warning from the Old Testament that if Israelites reject God’s prophets, He will send those prophets away to bless others, by casting Jesus out from their city. 

But Jesus does not leave the people of Nazareth at this point! Why not? Can I suggest that there were still two criteria according to which Jesus might bless them! It was only when they had rejected all avenues of blessing that Jesus finally left—as I hope to show below. 

After being cast out of the city, Jesus allows himself to be led up to the brow of the hill by the people of Nazareth, and they intended to throw Him down. Now, there are still two criteria for blessing namely being captives (2) and being crushed (4), but unfortunately, rather than being these two things, they have, in regard to Jesus, become those who take captive and who attempt to crush! It is only at this point, when the people of Nazareth have not only failed to be poor and oppressed, and thereby qualify for blessing, but have, on the contrary, become the oppressors who take captive and who attempt to crush, that Jesus finally acts in judgement and does so by passing through their midst—perhaps giving them one last chance to change their treatment of Him - and going away. 

I would like to conclude this second analysis of Luke 4:16-30 by drawing attention to the alternating action by Jesus and the people of Nazareth. In this analysis, Jesus initiates and concludes the action, and, as well as responding to the words and actions of the people, He drives the action forwards whilst the people of Nazareth keep making wrong responses or reactions—ones that remove them further from the blessings that Jesus offers them. Jesus persists in His 
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Summary

 


determination to bless, continuing right up until they are about to kill Him, and one can perhaps sense the sadness with which Jesus, having tried everything, finally walks away through their midst—even then unwilling to go away from them.
This poignant episode points the way forward to a greater confrontation, later in the gospel, on another hill where even death will not stop Jesus in His determination to bless us. Jesus’ determination to bless—even to bless people opposed to Him if at all possible—shows us what ministry in the power of the Holy Spirit (Luke 4:14) looks like—it is characterised by the fruit of the Spirit including love, peace, longsuffering, gentleness, goodness and meekness (Gal. Ch. 5). 

