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- Chiasms Parables and Miracles in Mark Chs. 3-6
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This little essay was originally intended as an introduction to the next essay on Psalms 127 and 128, He Giveth His Beloved Sleep. It does, I hope, continue to serve this purpose, but it has expanded to include some other features, which, I believe make it a helpful and interesting chiastic study in its own right.

In Mark 4:35-41 we read that Jesus slept in the ship during a storm on the sea of Galilee. Jesus stills the storm and He and his disciples arrive safely on the other side - the country of the Gadarenes.

However, I wish to draw attention to the fact that this episode in the life of our Lord is at the centre of surrounding passages in Mark, which, as in Ps. 127, have to do with houses, cities, sowing seed, families and wombs. Furthermore, as in our Psalm, there are both negative and positive aspects to some of these. In analysing this section of Mark there are some interesting connections within the Markan narrative that I would not have noticed, though perhaps others have, had it not been for the link with Ps. 127.

The basic structure of this section of Mark is chiastic: the events and parables described occur within Jesus' commissioning and sending out of the disciples, an interrupted narrative which "bookends" the section (see diagram on next page):

Thus the three parables are:

The parable of the sower (plus the “mini-parable” of the lamp) (Mk. 4:1-25)

The parable of the man who sows then sleeps and rises (Mk. 4:26-29) and

The parable of the mustard seed (Mk. 4:30—34)

and the three miracles are:

1) The healing of the Gadarene demoniac (Mk. 5:1-20)
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2) The healing of the woman with an issue of blood and

3) The raising of Jairus daughter (Mark 5: 21-43)

I believe that the miracles correspond to the parables primarily in "panel" order, rather than for example, chiastically. Thus, the casting out of Legion corresponds to the parable of the sower—as I will try to explain shortly! Then the two miracles—the healing of the woman with an issue of blood and the raising of Jairus’ daughter together correspond in some way to 1) the parable about the seed which grows whilst the sower sleeps and rises and which is summarily harvested and 2) the parable of the mustard seed. However, we will need to discuss this further because the accounts of the two miracles are clearly “intercalated” (that is, one is “nested” within the other) whereas the two parables appear to be presented basically sequentially. 

I will be suggesting however, that, just as the miracles are intrinsically linked, so, in fact, are the  two parables. Let us look at Mark 4:30, the verse which links the two parables (Received Text):

    30 Καὶ   ἔλεγεν       τίνι     ὁμοιώσωμεν    τὴν βασιλείαν τοῦ θεοῦ;       ἢ   ἐν    ποὶα 

         And  He said,  to what shall we liken     the Kingdom of God ?      Or  with what
         παραβολῇ    παραβάλωμε       αὐτὴν
           parable     shall we compare    it?  
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This intriguing (but, I suggest, somewhat neglected) verse suggests that the two parables are to be considered side-by-side! The first parable tells us what the Kingdom of God is like (4:26), and the linking verse, v.30, says that the parable which follows is a “likeness” with which the Kingdom of God (just described)  is to be  “thrown alongside” (parabalomen) or compared. This is rather unusual

wording! The meaning of “parable” is “that which is thrown alongside” - it is the parable which gets “thrown”. Here however, Jesus is saying that the Kingdom of God  is “that which gets thrown alongside, or compared to” the (second) parable! But that Kingdom has just been described in the first parable. Thus I think that the language of v.30  suggests we are being invited to look at these two parables  as together providing complementary pictures of the kingdom of God. (Note: Nestle-Aland does not have the important word parabalomen  - “to throw or place alongside” - and so misses, in my view, a very important aspect of this verse!)

I suggest that the death of Jairus’ daughter—a 12 year old girl (the age of the menarche) and the healing of the woman with the issue of blood for 12 years together correspond to the parable of the sower who sleeps and rises, and that the healing of the woman and the raising of Jairus’ daughter together corresponds to the parable of the mustard seed. This is illustrated below: 
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I clearly have some explaining to do!

First, how can the Parable of the Sower correspond to the casting out of Legion?

Well, it has to be admitted that there doesn’t seem to be an obvious thematic parallel. After all, the parable describes a range of responses to the Gospel, whereas the casting out of Legion is just one, admittedly spectacular, response to Jesus. Furthermore, it is only with regard to the seed thrown by the wayside that Satan is overtly involved. He is the birds that devour the seed. In the other three cases, there appears to be a rational “decision making” process going on with respect to the word, but in the case of the Gadarene Demoniac, he needs to 
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be delivered before he can make an independent response to Jesus. Nevertheless, strangely, Mark does indeed connect this parable and this miracle as I shall endeavour to show.  

I would like to suggest that the casting out of Legion is a sort of "photographic negative" of the Parable of the Sower.

There are four types of response to the sowing of the seed/word by Jesus, the Son of Man:

1) The seed sown by the wayside is taken by the birds (of the air) - corresponding to Satan immediately (Mk. 4:15) taking away the word. This corresponds inversely to Legion immediately (5:2) coming to Jesus, (who has come from the sea), and "defecting" to His side. Mk. 5:6 tells us that when he saw Jesus from afar he ran and worshipped Him. Legion shows no loyalty to Satan in the presence of Jesus. Whereas the good seed was immediately taken away when Satan arrives, so here, Satan's power over Legion is immediately taken away by Jesus' arrival.

 2)  The seed sown on stony ground corresponds to those who cannot endure affliction or persecution. This corresponds to Legion's next action: he is afraid of being tormented as Jesus commands him to come out. The man says to Jesus, “. . . I adjure you by God, do not torment me”.  Presumably to avoid torment, he/they relinquish control of the man and ask to enter the swine. They are not prepared to face torment for the sake of Satan, so again, this seems to be an "inverse" correspondence. Legion was loyal to Satan when there was no danger—he was not actively disloyal—but he was unprepared to suffer for Satan.

 3) The third group of seeds is sown amongst thorns which choke the growing plants  (This corresponds to the cares of the world). Likewise, the swine into which Legion has been given permission to enter are choked (the Greek text uses exactly the same word both times) in the sea.

 4) The fourth group is sown in good soil and is fruitful, gaining 30, 60 or a hundred-fold. Correspondingly, the man is delivered and Satan (inversely) loses 2000 of his forces - this is an even greater ratio!

Finally, Jesus follows the Parable of the Sower  by saying that a candle is to be placed where it can give light - on a candlestick. This corresponds to Jesus' injunction to the cured demoniac to go to his house and tell his own people what great things the Lord has done. The man goes beyond this and tells this to the marvelling people in Decapolis. (This little parable of the candle, and the corresponding action of the healed man hardly correspond to the "Markan Secret"!!)

We will be looking in the next essay at Psalms 127 and 128. We note in passing 
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the occurrence in this narrative in Mark  terms which will recur there— terms  like house and city  and "one's own" (i.e. one's family) which perhaps corresponds to Jesus claim earlier in Mark that those who do the will of God are Jesus' family. The man is now to bear fruit in that context. He had been kept outside his own city, but now the watchmen have no cause to keep him out and he can be re-admitted, and restored to his community. We also note that, as in Psalm 127:2, he was awake "night and day" (Mk. 5:2). He laboured with stones, but instead of building a house, he cut himself - a sort of "dashed to pieces" event - and his only  house was a house of death ("dwelling amongst tombs" - Mk. 5:3). Now his house is to be a community based around the great things the Lord has done.

We note also that Satan is a strong man, and he has a house (e.g. Mark 3:23-26) and although his house is not actively divided by rebellion, he has been building his house in vain (c.f. Ps. 127) because it is not a house of the Lord’s building. Jesus has bound the strong man, and, as in the account of the Gadarene demoniac, He is ransacking his house—producing wonderful deliverance from Satan. 

That was quite complicated. The next two miracles and their connection to the parables are also quite complicated! 

Let’s look first at the second of the two parables, the Parable of the Mustard Seed, and its links to 1) the woman with an issue of  blood and 2) the raising of Jairus daughter. The links here are fairly straightforward. Then we can look at the “more difficult” first parable - the man who sows, sleeps and rises. 

Mark gives us a detailed account of the miracle of the woman’s healing, but Matthew and Luke have some interesting further details. Mark tells us that the woman came from behind Jesus, and was therefore unobtrusively, hoping to touch His garment. Matthew tells us that it was, in particular the hem of his garment, and that she believed that this would be sufficient to heal her - as indeed it was. Under the law, she was unclean, but now she is clean and can be restored to full participation in the life of her community. Furthermore, her womb is healed, and she is restored to fertility. This corresponds to Ps. 127 which also speaks of the fruit of the womb.

The connection of this healing with the parable is that the mustard seed is tiny. When we think of faith as a mustard seed, we usually assume that this means that Jesus will honour even the tiniest little amount of faith in Him. Whilst this is gloriously true, I think the link between this woman's faith and the mustard seed points in a somewhat different direction. The smallness of the mustard seed actually here corresponds to the tiny connection that the woman felt to be sufficient for Jesus to act to transform her life. She didn't even need Him to know she was there, didn't need to speak to Him, didn't need to touch Him, not even to touch His whole garment, but just the hem, the outer edge of that garment! This tiny link to Jesus, like the mustard seed, couldn't have been smaller, and yet the 
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result was a complete restoration of the woman. Rather than pointing to little faith, this event speaks of great faith! The parable says that the grown tree is big enough for birds to dwell - actually tabernacle - in its branches. Again, this a link to Psalm 127 which speaks of a house. Jesus calls her daughter, so she is a child as well as a woman/wife, and this is a further link to the children of Ps. 127.

Likewise, Jesus encourages Jairus to have faith. (Mark 5:36). Jairus has just heard that his daughter has died. It will surely requires enormous faith (mustard seed faith!) to believe that Jesus can raise his daughter from the dead! But amazingly, this indeed happens and Jairus’ daughter is restored to his “house”, and to fellowship, symbolised by eating, and soon, we assume, to embarking on a fruitful (child-bearing) life as a woman.

In a way, we can say that these miracles are “parables” too. Although they clearly have great value in themselves, they also, I suggest, point to even greater spiritual “correlates”: spiritual cleanness, wholeness, life and fruit-bearing.

The parable of the mustard seed is the third of the three parables, and does seem to form a sort of inclusio with the parable of the sower. Also the four “elements” of the parable of the sower again reappear, but in chiastic order, in the mustard seed parable. Thus the parable of the sower speaks of 1) Satan as a bird devouring the seed, but the parable of the mustard seed speaks of the birds of heaven (such as the woman and the girl?) nesting in the mustard tree. Again, 2) the sun scorches the seed in the parable of the sower, but the fully grown mustard tree provides shade. 3) The growing seed is choked by the thorns in the parable of the sower, but in the parable of the mustard seed is is the growing mustard seed itself that puts forth large branches.. Finally 4) The seed is very fruitful in the parable of the sower, and the mustard seed becomes greater than all the herbs. Perhaps the woman is also  the tree, and instead of being an outcast, can now resume her role as one who nurtures others, and the girl can go on to be the one who nurtures  her own family. Big trees that provide shade are an important Biblical topic, (See for example Through New Eyes by James Jordan) and a wider consideration of all the references would suggest that Jesus Himself is also the tree.

The order of the four elements of these parables considered in the previous paragraph is chiastic, as the reader can verify. When I was checking this, I originally used an English translation in which the word “birds” appeared before “shade” in the parable of the mustard seed. Turning to the Greek text, I was heartened to see that the order in the original Greek is “shade” the “birds” - the correct chiastic order!

(On the subject of “inclusios”, I think there are probably many verbal links that I have missed, or for which I have failed to see the significance. One link for 
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example might be the man who “does not know” how the seed grows (Mk. 2:27) (which occurs before the mustard seed parable) and Christ's injunction that the (?unbelieving) people “should not know” about the miracle which is given after the raising of Jairus’ daughter. (Mk. 5:43).

Well, what about the parable of the man who sows the seed and then leaves it and sleeps and rises night and day whilst it grows and ripens of its own accord? How can this possibly correspond to the death of Jairus’ daughter and the healing of the woman with an issue of blood?

The man who sows the seed afterwards sleeps and rises, night and day. This contrasts with the anxious man in Ps. 127, but corresponds to the “Beloved” to whom Yahweh gives sleep. In other parables, the sower is Jesus Himself, and I believe that to be the case here. Furthermore, sleeping and rising and also night and day have strong connections with death and resurrection. 

It is objected to this proposed identification, that the sower cannot be Jesus because the sower doesn’t seem to know how the seed sprouts and is lengthened. Indeed, we are told that the earth itself brings forth fruit (c.f. Gen. 1:11-12). However, I do not believe this at all to be an insuperable objection. First of all, in Genesis, the Word of God commands the earth to bring forth fruit- the earth obeys—in the “Economy of God” to use an old-fashioned phrase taken from 1 Tim. 1:4, it, the earth, actually does the bringing forth of the fruit. Likewise the sower sows “the word” (Mk. 4:14) but, I would suggest that it is the Holy Spirit who causes the word to bear fruit. But how can it then be said that Jesus “does not know” how this happens? Well, I suggest that the word “know” has a wider range of meanings than we are allowing for. For example, Jesus is said not to “know” when “That Day” will be, but this really means, not that Jesus is ignorant, but that the timing of “That Day” is, in the Economy of God, the Father’s responsibility. Likewise, when Jesus says, “Depart from me, I never knew you” to some people in Matt. 7:23, it clearly does not mean that Jesus was ignorant of their identity! It means that their works were not done under His authority. Knowing then can refer to a “sphere of operations”. In the Gospel of John, Jesus goes to the Father, but sends the Holy Spirit, the third member of the Trinity,  to be with the disciples, and to carry out important aspects of God’s plan (e.g. John 16:13-15). So, I suggest that Jesus’ “not knowing” in Mk. 4:26 can be understood in terms of the period between a) Jesus’ sowing and b) His reaping which  is described  in v.29 (cf. Rev. 14:14-16, which, following James Jordan, I believe refers to the harvest of the saints) but that the work in between of growing and maturing is “delegated” (to the Holy Spirit) but which is nevertheless made possible by Jesus’ “sleeping and rising” - i.e. His death and resurrection. Indeed, Jesus points out  in the “Farewell Discourse” in the Gospel of John that His “going away” is a necessary precondition for the sending of the Spirit (John 16:7)

The expressions used for the harvesting in this parable are rather unusual also. 
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The parable speaks of the fruit “offering itself” - presenting itself”  - and then the sower “sending” the sickle for the harvest has come. 

Well, let us now attempt to apply this parable to the healing of the woman and the raising of Jairus’ daughter as described in Mark ch. 5:

First, Jairus presents to Jesus the situation of his daughter—at the point of death. It is Jairus who comes to Jesus and beseeches Him. The daughter has been growing and maturing (unseen) in his house for 12 years, and is now (in the culture of the first Century) emerging into womanhood, soon to reach the age where she can bear fruit (children) of her own. But she has become ill, and it is this situation that is presented to Jesus.

This, I suggest, corresponds to the parable in which the seed grows “by itself” (the Greek word used is automatos). Jesus is ultimately the author of life: Col. 1:16 tells us that  all things were created in, through and for Him. Jesus is God speaking, and His word, as in Genesis 1:11-12, causes life to be brought forth. So Jesus is ultimately the One who has caused and allowed this girl to be born—just as He has with all of us too. She has subsequently grown, just as the seed develops and grows in the parable. And now she has suddenly become ill—and Jairus has come to Jesus with the request for healing.

Jesus then, instead of coming in time to save her life, is held up by the woman with the issue of blood, and, if we follow through the logic of the parable, He, shockingly, “sends” the sickle (in our interpretation of the event)—for the girl in fact dies. This appears to happen at the same time as the healing of the woman, and if we continue with the logic of the parable, it is this healing that is the “harvest” produced by the girl’s death. The connections are  there: the woman who has been ill, and indeed unclean (and uncleanness is itself a “ceremonial death”) for 12 years is healed– made whole and clean—in some mysterious connection with the death of the 12 year old girl. “Harvest” means death to the plants or the crop involved, but life—in the form of food—to others. I am reminded of the account in John’s Gospel of the raising of Lazarus. There we are told that Jesus deliberately remains on the far side of Jordan after hearing of Lazarus’ illness (John 11:6). He waits there until Lazarus has died. There is much to think about here, and we can take comfort from the fact that God knows our circumstances, and is working things out, even though the way may seem dark, mysterious and unfathomable, and different from what we would have wanted. 

Well, that is a connection between the violent cutting down of life that is involved in the harvesting described in the parable with this sudden intrusion of death into the house of Jairus. This is a “gradual life to sudden death” event, but   does the healing of the woman correspond to this?  Well, I would like to suggest that it does, but that this is another “photographic negative”! We are, in fact, given some important information about this woman’s condition, and its history. We are told in Mark 5:26 that she had suffered much by many physicians, that 
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she was getting worse and that she had spent all she had. Therefore, she was at rock bottom: facing ceremonial uncleanness and social exclusion for the rest of her life. Suddenly, after 12 years, she presents herself to Jesus and is healed. I would like to suggest that this is the “photographic negative” of the seed in the parable which grows and develops and then presents itself to the sower who send for the sickle to cut it down.

With the situations of the girl and the woman—lives running in tandem but also the “inverse” of each other, there is of course a parallel here with Jesus’ own death which gives wholeness and cleansing to others, and also then with the nature of our life in the Kingdom of God which is paradoxically characterised by dying yet producing life. The death of the girl is thus simultaneously a type, and a manifestation, of the reality of kingdom life. However, this is not all. The girl, like Christ is resurrected (the word in 5:42 for “rose up” is “anastasia”, and we too rise in Christ to walk (5:42 again)  in newness of life. All this, I suggest, is bound up with the true, deep and spiritual meaning of the expression, “He giveth His beloved/Beloved sleep” in  Psalm 127.  Christ’s sleep and arising in the boat (the word for Jesus’ being woken up in the boat is diegeiro  - the same Greek root word as Christ's command to the girl, “Arise!” (egeirai!)) is a picture of Christ’s death and resurrection. His “typological” death and resurrection in the boat is subsequently followed by miracles which save the life of His disciples which demonstrates His power over the forces of nature, and which is followed, in the second half of the chiasm, by His mastery over Satan, illness and  death. 

I would like to suggest a possible chiastic aspect to this miracle at sea and the subsequent miracles. It looks like this:
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It is rather hard to express all the connections in a single diagram, but essentially, I think that whereas the healing of the woman with the flow of blood  is intercalated within the account of Jairus’ daughter who sleeps and rises, conversely it is the account of Jesus sleeping and arising which is intercalated within the details of the effects of the storm.  It seems to me then that the details of the storm have “prepared the way” for Jesus’ subsequent healing miracles—both with regard to aspects of the miracles themselves, and with regard to the centrality of faith. (Jairus and the woman both exhibited great faith, the Gadarene Demoniac did not have the opportunity to exhibit faith until after he had been healed—but unfortunately, the disciples do not appear in their best light in the account of the miracle at sea).

I would like to come back very briefly to the  mystery of the link between the woman’s healing and the death of the girl a little by noticing that that the moment of the girl's death was the very moment that the woman with the issue of blood was healed.  We are invited to wonder at this link. Jesus seems to have acted as a sort of conduit by which the twelve years of the girl's life, and her womb, have "paid" for the healing of the twelve years of illness to the woman's womb. It was at the moment of "sleeping" that the transaction, almost a ransom, was paid. Jesus of course will ultimately pay the full ransom  on the cross when he falls asleep in death, and the girl's mimetic action in sleeping in death and rising again corresponds to this appropriation of the good of Christ's death. The last time sleep was mentioned in Mark's Gospel was when Jesus slept in the boat. The disciples rouse Jesus, but the Greek word for rouse is as we have noted,  diegeiro - the same Greek root word used for the man who rises in the parable and for the girl who Jesus tells to arise. In all three cases the same pair of Greek words are used for sleeping and rising. In one sense, the girl's life has perhaps already borne fruit: could we say that she was "harvested" at the moment of her death - the sickle was put in - and in this action, her life and fertility were given for the well-being of the older woman. Then she herself was resurrected to bear more fruit. This is just a suggestion and these are deep waters. 

There does seem to be a connection between the sleeping and rising, “night and day” by the sower in the parable and Christ’s work. As we have seen His death and resurrection are the ultimate “sleeping and rising” event—that for which all other sleeping and rising is but a picture, but the alternating pattern of night and day is thus also somehow representative of Christ’s death and resurrection—that for which all other nights and days are but a picture. It was the pattern with the days of creation (evening then morning), and with the transition from Old Covenant (the moon) to the bright light of the New Covenant (the sun) as well as being the pattern for Christ’s actual physical resurrection itself. This pattern is thus, spiritually speaking, God’s way—as shown, in typical form, in Psalm 127. It was not followed by the anxious man in that Psalm, nor by the Gadarene Demoniac before his healing.. However, I think that this pattern is to be understood “spirituall” 0 and not necessarily in our day-to-day lives. After all, it was not 
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always followed strictly literally by the Apostle Paul! (1 Thess. 2:9)

(However, I think the “alternative” pattern day/night seems to be more representative of Christ's ministry culminating in His death. The boat journey at the centre of our chiasm is specifically put within the pattern of day/night in Mark 4:35— Jesus says to them on that day evening having come, “Let us go across . . ” Then again, Jesus said, “I must work the works of Him that sent me while it is yet day, for the night is coming when no man can work . . “ (John 9:4)).

 Some Further Thoughts

We note that the Gadarene demoniac and the woman with an issue of blood are "outsiders", but the synagogue ruler and his daughter are quintessential "insiders" in the Commonwealth of Israel. So, altogether we have four people, two men, and two women from totally contrasting backgrounds who experience the blessings of belonging in Jesus' real family - the family of faith, not of fleshly kinship. (We note though that the woman with the issue of blood seems to actually have even more faith than the excellent synagogue ruler who reverentially asks Jesus to come to his house and lay hands on his daughter.) 

Some of this suggests a possible further interpretation of the healings. Israel, in the form of Jairus the synagogue ruler who comes to Jesus for life, but a condition of receiving life is that life/healing must first be given to the Gentiles (in the form of the unclean woman). Death must be dealt  to Old Covenant "privileges" before the life of the New Covenant can be given to Israel. Paul says much the same in Galatians where the giving of the Spirit to the Gentiles is a pre-condition for the outpouring of the spirit to Israel. (I discuss this further in vol. 2 of the North Galatian Hypothesis.)

Finally the parable of the sower allows for people to reject the message—even though Jesus has the power to reverse the three “rejections” - as we saw in the healing of the Gadarene Demoniac. Jesus it appears, wants us to show genuine obedience, loyalty and faith in Him and in God the Father—not for us simply to be coerced, commanded or forced to do these things. However this achieved, whether by the Holy Spirit somehow making us receptive, or by faith as a gift of God, somehow, God wants us both to will and to do His good pleasure. 

Addendum (Nov. 2018)
Since writing this essay, I have watched/listened to a recently uploaded video by Alastair Roberts (www.youtube.com/watch?v=zSRztj49t2w) on Jairus' Daughter and the Woman with an Issue of Blood which makes many excellent points. In particular, he draws attention to the link between these two miracles and Ezekiel Ch. 16. This chapter contains both an indictment of Jerusalem - seen as the wicked and unfaithful wife of Yahweh (even more wicked than her "sisters" - Samaria and Sodom) - as well as, at the end of the chapter, (e.g. vs. 53, 60) the promise that Jerusalem as well as Samaria and Sodom will all be restored. In the New Testament, the relationship between Christ and the Church uses comparable marital imagery to the relationship between Yahweh and Jerusalem/Israel in the OT. Jesus then, in these two miracles appears to be giving us a typical fulfillment of Ezekiel Ch. 16 - a fulfillment which is ultimately realised in the Gospel and the calling of the Church to be the bride of Christ. Some of the possible connections between the two healings and Ezek. Ch. 16 are as follows:

 1)  The importance of blood (e.g. Ezek. 16:6, 9) in both passages.
 2)  Uncleanness (v. 4) is an important theme in both.
 3) The repeated mention of "Live!" (v. 6) (in contrast to death in the account of Jairus' daughter)

 4) Flourishing like a plant of the field, becoming tall etc. (v.7). I have drawn attention to the link between both healings and the parable of the mustard seed which also grows up and becomes large. (Note also the link with Ezek. Ch. 17 - e.g. v. 23).
 5) The mention in v. 8 of the corner of the garment and the specific mention of the hem of Jesus' garment in Matthew's account of the healing of the woman with an issue of blood. This has marital overtones since spreading the corner or wing of a garment over the woman symbolises marriage. (cf. Boaz and Ruth - see Ruth 3:9).

 6) The repeated mention of the word "daughter" in both accounts. 

 7) Jerusalem's location is specifically described as situated "in the midst" between Samaria in the north and Sodom in the south (see vs. 46, 53). In the Gospel accounts, however, the healing of the woman is "sandwiched" or "intercalated"  in the middle between the death and the resurrection of Jairus' daughter. A. Roberts sees both the woman and the girl primarily as representing different facets of Jerusalem/Israel  (e.g. both are connected with the number 12 - an "Israel" number par excellence). I had provisionally interpreted the woman as representing the Gentiles, though in the light of Alastair's video, perhaps this interpretation is now in question. (Perhaps both are in some way true - after all, the woman was an outcast for the 12 years whilst the girl was growing up in the "house of Israel" - just as the Gentiles were outcasts during the period of the (Old) Covenant made between God and Israel).  However, whereas "Jerusalem" was sandwiched between the Gentiles (Samaria and Sodom) in Ezek. Ch. 16, in the Gospel accounts,  it is the Gentiles (the woman who has been made clean) sandwiched between the death and resurrection of the girl (Israel/Jerusalem) (according to my earlier interpretation that is! ) 

Additional Note:

Paul draws attention to this sort of "mutual reciprocity" between Israel and the Gentiles in Rom. Ch. 11 - initially it is Gentiles on the "outside" being grafted in to the olive tree, but then it is Israel "on the outside" needing to be grafted back into the olive tree).  A verse in chapter 11 which, I suggest, sums up the connection between i) the two intercalated healings in the Synoptics and ii) the relationship between Israel and the nations as regards salvation is Rom. 11:15:

  "For if the casting away of them (corresponds to the death of Jairus' daughter)

   be the reconciling of the world (corresponds to the healing of the (unclean) woman)

   what shall the receiving of them be but life from the dead (corresponds to the raising of Jairus' daughter).

Finally, N.T. Wright in his commentary draws attention to the "setting" of Romans: whereas Gentiles had initially been brought into the Jewish church, the chronological setting of Romans would have been around the time of the return of Jewish Christians, who had previously been expelled from Rome under Claudius, to the church at Rome which would, of necessity, have consisted primarily of Gentiles, and Paul wants them to be fully welcomed back. But it's a sort of "grafting back in" of the original olive branches, and the Gentile Roman Christians are not to be proud (v.18) .
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Peace Be Still!

 

