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Excursus

We Discuss Typology Generally, and Apply it to Paul’s 

Missionary Work So Far

In the last chapter, I suggested that there were typological connections between “our” section of Acts and Old Testament events—particularly the Exodus and the conquest of the land. In this chapter, I would like to develop these connections, and also to set these connections within the wider framework of typology generally, and typology in Acts in particular.

In pointing out these type/anti-type connections between the Exodus and Conquest in the Old Testament and the spiritual “Exodus/Conquest” that resulted from Paul’s preaching in our section of Acts, I will again be presenting exegetical considerations that have not, so far as I can see, been used in any of the standard NGH/SGH debates, and actually most of these thoughts are not to be found in commentaries or articles on Acts either. In fact, the only book I have been able to track down that recognises any of these “typical” connections is a rather old book (1901!) written by Edward Carus Selwyn and entitled St. Luke the Prophet. (Edward Selwyn is perhaps better known these days for his description of the close connections between Ephesians and 1 Peter). Fortunately, this interesting book can be downloaded for free from Google books, (and also bought from Amazon.) I hope there are other such books somewhere, and would be delighted to hear about them, The NGH does not depend however on these typological and structural arguments; rather, in my opinion, they serve to confirm the NGH, as well as providing extremely interesting exegetical insights in their own right.

Before we look further at these typological details in Acts, here is . . .

 A Short General Introduction to Typology 
Many readers will be familiar with individual types and anti-types in Scripture, and perhaps may even be familiar with the works of the English Christian author A.W. Pink (1886-1952) who wrote the excellent “Gleanings in . . .” series of commentaries on a number of Old Testament books from a typological perspective. A well known example of typology is Christ’s “High Priesthood” as the anti-typical fulfilment of the Old Testament (Aaronic) priesthood and also of Melchizedek, King-Priest of Jerusalem, as described in the book of Hebrews. However, the idea that types and their corresponding anti-types can be tracked across a broad sweeps of OT and NT narrative may seem strange and unfamiliar, so perhaps I’d better say a few words to set the scene for what follows. 
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A key article, in my opinion, illustrating this sort of approach is by the American theologian Peter Leithart. In his article “Jesus as Israel: the Typological Structure of Matthew’s Gospel” (which can be downloaded for free from the Internet) he draws out connections between Jesus’ life and work as recorded in Matthew and the entire OT history of Israel as summarised below:

Matthew 1–4: A wicked king tries to kill all the children, but one child is rescued, taken out of Egypt, passes through the waters and is tested in the wilderness.

5–7: Jesus gives the law on the mountain (like Moses)

8–9: Ten miracles (in contrast to the ten rebellions of Israel in the wilderness)

10: Jesus sends the Twelve into the land with authority (like Moses and Joshua)

11–12: Jesus is compared with David and Solomon, and offers rest

13: Jesus gives the parables of the kingdom (like Solomon)

14–17: A wicked king opposes God's prophet (like Ahab/Jezebel and Elijah). This prophet's (greater) successor performs many miracles (reminiscent of Elisha's miracles)

18: Jesus gives rules for his church (like Elisha giving rules to the "sons of the prophets")

19–23: The prophet comes to the temple in Jerusalem and speaks against it

24–25: Jesus speaks about the destruction of the temple and the end of the age (like Jeremiah or Ezekiel)

26–28: "Jesus experiences the exile and restoration of Israel herself in His death and resurrection"

 Another article/series of articles, which pursues such inter-textual and typological connections is the John-Revelation Project by Warren Gage formerly of the Knox Theological Seminary in America and now President of the Alexandrian Forum. Their website, www.AlexandrianForum.org, has a number of excellent typology resources. The John-Revelation Project can be downloaded for free from the Internet, as can the more detailed treatment found in Warren’s original Ph.D. dissertation, “St John’s Vision of the Heavenly City”. In these studies, Warren Gage demonstrates that John’s Gospel and Revelation are structured 
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both in parallel and chiastically Thus, as we suggested earlier with regard to Luke-Acts, John-Revelation also shows that the life and work of Jesus Christ (described in John’s Gospel) is subsequently worked out in the life of the Church (described in Revelation). One of the really exciting features of this is the demonstration that Revelation (and therefore also John) draws on Conquest typology—Jesus is the new Joshua, and the “scarlet woman” of Revelation corresponds to Rahab of Jericho (and also to the Samaritan Woman at the Well in John’s Gospel!). For further details of these insightful approaches, I recommend Warren Gage’s sermons on Revelation, freely downloadable from his facebook page, and also James B. Jordan’s excellent series of talks (all 204 of them!) on Revelation, available from www.biblicalhorizons.com and www.wordmp3.com. 

Let us now consider

Typology in Relation to Paul’s Early Missionary Work:

This rich tradition of typological interpretation gives a context for our seeking anti-typical fulfilments of Exodus and Conquest typology in Acts. I have already suggested that the initial proclamation of the Gospel to the Churches of South Galatia might correspond to the Law from Mt. Sinai in Exodus and that  the subsequent delivery of the Jerusalem Decree by Paul might correspond to the subsequent “second giving” of the Law—the Deuteronomic (re-)interpretation of the Law under Moses. (Deuteronomy emphasised a central sanctuary—later realised in Jerusalem, and also included more laws on how everyone in Israel was to “get on together” once they were in the Land: “The Deuteronomic Code reflects particular social concerns, more specifically in dealing with the poor and underprivileged. The Deuteronomic Code places special emphasis on the lower class and marginalized. For example, women and children, widows, foreigners and the poor.” (Michael Coogan, “A Brief Introduction to the Old Testament”)  Similarly, the Jerusalem Decree had to do with issues of the status and behaviour of Gentile believers (equivalent to “strangers”, foreigners or “resident aliens” in the OT Law?) vis à vis Jewish believers (and vice versa) in the new “Promised Land” of the Church.)

Here are some more possible correspondences:

(Note: the order of the “typical” events that we will be looking at in the Old Testament , and the corresponding antitypical events in the New Testament only “line up” in a general chronological sequence—it seems to me that there are occasional anomalies in the corresponding ordering of these events, and I haven’t fully investigated these.)

1) The theme of “strengthening” and multiplying.

The churches were strengthened as a result of Paul’s return visit to South 
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and the delivery of the Jerusalem Decree, and after the second giving of the Law, the theme of being strong in preparation for the Conquest 
of the land is a major one too. (“Be strong and very courageous”, Josh. 1:6-7 also Deut 8:11: “. . . that you may be strong and go in and possess the land”). 

Likewise, “increasing in number”, i.e. multiplication, daily (kath hemeran 
= according to the day” in Acts 16:6), is  a major theme for the Children of Israel at the time of the second giving of the Law and as a result of the 
Conquest too (e.g. Deut. 8:1: “All the commandments which I command 
thee this day shall ye observe to do that ye may live and multiply and go in and possess the land which the Lord sware unto your fathers”. See also Deut 28:11.) 

In both cases—being strong and multiplying—are presented as future in these OT verses, and are in the form of injunctions to Israel. However they are accomplished realities for the churches of South Galatia in Acts 16:5. Once again, the antitype exceeds the type: when Paul departs, he leaves strong and growing churches  there!

2) If we go right back to the start of Paul’s First Missionary Journey, we note that there was a famous confrontation (Acts ch. 13) between the magician Bar-Jesus (Elymas) who was attached in some way to the Roman proconsul (ruler) of Cyprus, Sergius Paulus. The magician was not able to withstand Paul, and Sergius Paulus becomes a believer. This, in our analysis corresponds to Moses’ confrontation with Pharaoh’s magicians. They were similarly unable to withstand Moses, but whereas Pharaoh’s heart is hardened, the ruler of Cyprus, Sergius Paulus, believes. Thus, the anti-type exceeds or improves upon the type—a characteristic feature of biblical typology. 

An interesting further example of what I suggest is another anti-typical fulfilment of Moses’ encounter with the Pharaoh and his magicians occurs near the end of Acts’ account of Paul’s ministry. The events again take place on an island—this time Malta. Following the “Passover-like” shipwreck (in which everyone has a meal, and then everyone must stay in the ship in order to survive), they all reach the shore, and Paul puts some sticks on the fire lit by their friendly hosts. When he withdraws his hand, there is a snake attached to it but Paul is unharmed.  Now, a stick becoming a serpent is one of the signs that Moses, or rather Aaron, performed before Pharaoh. (Moses also did this at God’s behest at the burning bush). Pharaoh’s magicians were able to do this miracle also, but Aaron’s serpent swallowed their serpents).  The chief man of the island is friendly to Paul and his companions, unlike Pharaoh with Moses. Paul heals his father (and others), whereas Pharaoh’s son dies, and finally, Paul and his companions are honoured and given provisions for their onward journey, just as the Children of Israel left with goods given by the Egyptians. (See Acts 28:1-10). 

3) On a more general note we can see a parallel between the use of miracles - 
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signs and wonders—by Moses on the one hand and the Apostles including Paul on the other. These miracles served, amongst other functions, to authenticate God’s choice of the people involved and to legitimate their ministry.

4) The next event in the First Missionary Journey is Paul, Barnabas and Mark’s passage across water—from Paphos in Cyprus to Perga in Pamphylia (Asia Minor). This corresponds to the Exodus’ crossing of the Red Sea—as does, I suggest, Paul’s onward journey from Malta to Italy and Rome in Acts 28. Thus Paul’s missionary activities are framed by these analogous “Exodus” type events.

5) Then, John Mark leaves them—and returns to Jerusalem. (That detail, returning to Jerusalem, is significant as we shall see.) Acts 15:38 says that Mark withdrew from them and did not go with them to the work. John’s departure could correspond to the frequent complaints of the Children of Israel in the wilderness wanting to return to Egypt (but Mark actually did return to Jerusalem—an example of type-antitype “intensification”). However, a more direct connection could be the sin of unbelief of the Children of Israel when they first reached Canaan after just a short period in the wilderness, and they refused to go in and “do the work” of conquering the land.  Perhaps both possibilities are in view. This “wilderness” disobedience is actually referred to explicitly in Acts—in Stephen’s sermon in Jerusalem. He says, Acts 7:39:

          “Our fathers refused to obey him [Moses], but thrust him aside and in 
their hearts turned back again into Egypt”

In biblical typology, Jerusalem in its opposition to Christ and the Church frequently corresponds anti-typically to the Egypt of the Old 
Testament. Thus for example, in the “Matthew typology” discussed earlier, it is Herod in Jerusalem who is the child-slayer who corresponds to Pharaoh in Egypt. (Paradoxically, Egypt itself is the place of safety for the 
child Jesus.) In Revelation, Jesus is described as having been crucified 
“in Sodom and Egypt”, (Rev.11:8), whereas in reality this was Jerusalem. Furthermore, in Galatians ch. 3, it is Sarah’s Egyptian maid Hagar who corresponds “allegorically” (typologically) to “the present Jerusalem which is in bondage with her children”.

6) Next, let us consider the composition of the converts during Paul’s First Missionary Journey: a mixture of Jews and Gentiles. This corresponds to the (not very widely acknowledged) fact that those who came out of Egypt under Moses consisted not only of the Children of Israel, but “a mixed multitude” (Heb: “a great mixture”) We read this in Exodus 12:38. It would be forty years (and another generation) before this group of Israelites and Gentiles had been molded  together into a single nation ready to take on the Conquest of the Land. On Paul’s return, the churches of South Galatia were strengthened (Acts 16:5) corresponding to the “Be strong and very courageous” in Joshua. (e.g. Joshua 1:6-7). They also increased in number (see Acts 16:5 and Deut. 8:1). 
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Corresponding to the nation of Israel which went in to conquer the land we have Timothy who was the “replacement” for Mark, just as the children of the second generation “replaced” those that came out of Egypt who through unbelief failed to enter in. Timothy, unlike John Mark did not come from Jerusalem, and also, he was of mixed parentage—another similarity with the second generation of Israelites.

7) A further similarity is the strange and remarkable fact that the Children of Israel born in the wilderness had not been circumcised. This was put right prior to the conquest “proper” at Gilgal. Strangely, Timothy had not been circumcised either—but Paul circumcised him so that he would be ready for the spiritual warfare ahead. So both Israel and Timothy were circumcised at the “wrong” time, although, if I could put it this way, the case of Israel was worse because they had already engaged in some conquests whilst uncircumcised— namely the conquests on the far side of Jordan—the defeats of Sihon and Og, and the consequent provision of land there for two and a half of the tribes of Israel. Timothy, by contrast, started his spiritual warfare whilst circumcised (Acts 16:3).

8) Fairly early on during the time in the wilderness, Jethro tells Moses to appoint judges or rulers over the people (Ex. 18), and some of their required qualities are given in v. 21. This is also recorded in Deut. Ch. 1. where Moses tells the Israelites,

“Choose wise understanding and experienced men according to your tribes, and I will appoint them as your heads . . . . So I took the heads of  your tribes, wise and experienced men, and set them as heads over you, commanders of thousands, commanders of hundreds . . ” 
This would correspond to Paul’s appointing of elders for the South Galatian churches described in Acts ch. 14. The details also seem to fit very well. For example, we note that the heads who were appointed were already tribal heads, wise and experienced—but they were now being commissioned for this new role (of judging). Likewise I suggest that the “appointing” of elders in Acts 14 was actually the commissioning of men who were, all or mostly, already recognised and functioning as elders in the Jewish communities in these cities but who had responded to Paul’s Gospel preaching and so would now be leaders in the local churches—either instead or in addition to their role in the Jewish community—clearly there might be some problems as they would be representing two “constituencies”). It is possible however that we should also have in view prominent Gentile “God fearers” who had likewise responded to Paul’s message and who had 
previously played prominent roles in the Jewish community. (For example, “leaders of the synagogue” (archsynagogoi) were sometimes Gentile sponsors of the Jewish communities of the Diaspora). This second possibility is suggested by the wording of Ex. 18:21 (“men from all the people, such as fear God” - the latter word in the LXX is theosebeis—which 
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perhaps corresponds to the technical term for God-fearers in Acts—sebomenos.) The men in Israel were appointed because the work was too much for Moses; likewise, the elders in South Galatia would hopefully make the same sort of decisions etc. as Paul would have made had he been able to  remain with them. This question of elders, and the relationship between elders and other New Testament roles/functions such as “bishop”  and pastor is a big topic which I hope to develop on a future occasion.

9) The Golden Calf incident in Exodus, where Israel sacrificed to  the Golden Calf, and claimed concerning it, “These are your gods, O Israel who brought you up out of the land of Egypt” would then correspond to the events at Lystra in Acts 14 where there was an idolatrous attempt to ascribe the miraculous healing of the lame man to the gods of classical Greece—Zeus and Hermes.

10) Following this, the Jews incited the people, and they (the Jews plus possibly citizens?) stoned Paul outside the city gates, leaving him for dead. During the Exodus, the people wanted to stone Moses on more than one occasion (see e.g. Ex. 17:4) although it never actually happened—thus the anti-type exceeds the type. Paul had a “death and resurrection” experience—sufficient for him to be  “supposed to have died” and this corresponds to Moses who the people effectively claimed had died (“As for this Moses . . we do not know what has become of him”), but who returned unexpectedly to the camp to instigate retribution on the idolaters. In Acts 14:20 the disciples surround Paul, but on Moses’ return, he sees that the people have scattered  (Ex. 32:25, Septuagint); the contrast is between type and anti-type. Points 9) and 10) together illustrate the similarity between events of the Exodus and those at Lystra: the response to God’s miraculous mercy in both cases is idolatry and murderous hate.

Interestingly, “lameness” as a typological picture of  Israel’s spiritual state in the wilderness is found in John ch. 5—the healing of the lame man by the Pool of Bethesda. As Charles Alexander (“The Spiritual Interpretation of John’s Gospel part 11” at www.allbygrace.com) comments: 

The porches being crowded with impotent folk, lame, halt, withered, blind, waiting for the supernatural troubling of the water, shows the impatience of the Law (the Old Testament dispensation), to heal the soul. The 38 years of the man’s infirmity are the precise extent of the wanderings of Israel in the wilderness following their turning back in unbelief from the Promised Land at Kadesh Barnea.” (Deut. 2:14)

In the incident at Lystra, rather than being glad that God’s mercy was also being poured out on the Gentiles, the Jews from Antioch and Iconium wanted to stop it—even to the extent of killing Paul, the channel of that mercy.

We now come to some features of the typology that are directly relevant to the second part of the journey under consideration—Paul’s journey from South 
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Galatia to Troas as described in Acts 16:6-8. Although the typology which we will be looking at supports the NGH  rather than the SGH, as mentioned earlier, the “case” for the NGH does not depend on the typology—this typology, if valid, affords confirmation of the NGH view.

In the passage in question, Acts 16:6-8, however, there are a number of textual matters which have a bearing on the NGH/SGH debate. We will treat all these textual matters soon, but for now, let us continue, in the next chapter, with the structural/typological analysis of this part of Paul’s journey.

Summary

1) We can treat Acts 15:36-16:5—the journey from Syrian Antioch to Pisidian Antioch (or Iconium or Lystra in some versions of the SGH) - from structural and typological perspectives.

2) Structurally, this passage shows that Paul and Silas carry out what  Paul and Barnabas had originally planned with regard to visiting the South  Galatian churches.

3) The passage, as we have interpreted it, introduces the idea, amplified using earlier passages in Acts, that Paul’s missionary work constitutes a new “spiritual” Exodus and Conquest, corresponding to the Exodus of the Children of Israel under Moses, and their conquest of the Land under Joshua.

4) We also looked at other examples of typology that encompass broad sweeps of biblical narrative, rather than isolated events/people etc.

5) The second part of the journey under consideration—from Pisidian Antioch (or Iconium or Lystra in some SGHs as mentioned previously) to Troas—involves us with some textual considerations which will be dealt with as an excursus after we have finished looking at this part of the journey from a structural/typological perspective..
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